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1.1. The entire 71% stira of the Qur’an is dedicated to Noah. His prophetic mis-
sion had the purpose of warning his people of their imminent punishment: “We sent
Noah to his people, saying, “‘Warn thy people, ere there come on them a painful
chastisement™ (Qur. 71:1). But despite the divine ‘signs’, his people obstinately re-
fused to repent and continued to adore their deities Wadd, Suwa®, Yagit, Ya“iq, and
Nasr (Qur. 71:23). Other verses of the Qur’an mention Noah and his patience and
faith'. Notwithstanding the allusive style which characterizes the narrative parts of
the Qur’an, the story of the Ark is given much development in the sira of Had
(Qur. 11:25-49). In this siira, the punishments inflicted by God on Noah’s people are
described, as well as those on Abraham’s and Moses’ peoples, and on the *Ad and the
Tamaud. It was a clear warning for the heathen Mekkans who persisted in their harsh
opposition to Prophet Muhammad and to the Revelation®. The narration can be di-
vided into six parts: I. Noah’s invitation to his people to convert themselves, and
their subsequent refusal (25-35); II. the construction of the Ark, and the boiling oven
as the sign of the beginning of the Flood (36-40); III. the call to all believers and to
each animal couple to embark onto the various floors of the Ark (40-41); IV, the
drowning of Noah’s unbelieving son (42-43, 45-46); V. the rescinding of the waters
and the grounding of the Ark on Mount al-Gadi (44); VI. Noah’s prayer for mercy
and salvation (47-49).

1.2. The badit contains few references to Noah: he is the first Messenger (rasil);
he warns his people against the oncoming Daggal; the Prophet Muhammad and his
community will be witnesses on his behalf’. Noah’s testament to his son Shem con-
tains two orders - to profess the unity of God (tawhid) and to exhalt His glory (tas-
bih) - and two prohibitions - idolatry (Sirk) and presumption (kibr)*.

! See Qur. 7:59-64; 10:71-73; 23: 23-30 (Noah is considered a madman, possessed by the ginn); 26:105-
122 (he is threatened with stoning); 37:75-82 (he will be praised by all in perpetuity).

2 Muhammad’s objective in mentioning the ‘stories of the ancients’ (agsis al-mutagaddimin) was to
frighten his listeners with the threat of divine punishment. At the same time, God reminded Muhammad

of the ‘stories of the prophets’ (gisas al-anbiya’) in order to make him patiently tolerate the harrassment
of his enemies. See al-Qurtubi, Gam:* VIII, 362; IX, 22.

3 See al-Buhiri, Sabih I1, 452-453 nos. 3337-3340 [Anbiyi’3). Exegetes explain that Noah was the first
messenger because the risala revealed to Adam was only reserved to his sons (Sahih II, 453 note 3).

* See Ibn Hanbal, Musnad 11, 226 no. 6580 [II, 169].
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at-Tabari relates two traditions handed down respectively by °A’ifa and by Ibn
*Abbas, which succintly tell the entire story of Noah. The prophet lived for 950
years, and never ceased to invite his people to embrace the true faith. He planted 2
tree, waited for it to grow, and then cut it to build the ship. Passers-by ridiculed him,
“You are building 2 ship on dry ground, how will it float?” When he finished it, the
oven boiled and the water poured out. A mother and child climbed up a mountain,
ever higher and higher. Before being submerged, she held the child up to save it. “If
God had shown pity on someone ~ said the Prophet Muhammad - he would at least
have shown it on the poor mother™. Many details about the Ark and what happen-
ed aboard were known thanks to a miracle of Jesus. According to Ibn °Abbas, the
Apostles asked “Isa b. Maryam for an account of the Ark. Jesus brought them to a
hill, he took a handful of earth, he touched it with his rod, and revived Ka‘b b. Him
b. Niah (Noah’s grandchild), who described the Ark to them, its dimensions, its three
floors, problems deriving from the proximity of the animals, the creation of the pig
and the cat, and the sending of the raven and then the dove to bring proof of the
Flood’s end. Then Jesus returned him to dust®.

1.3. The first exegesis does not seem to dedicate much space to the story of Noah.
Mugqatil (d. 767), for example, limits himself to explaining word for word the mean-
ing of each Qur’anic expression’. But already in the ninth and tenth centuries many
details had enriched the legend, which by now has acquired a distinct place within
the commentaries of the Qur’an and in the works of historians such as Ibn Sa‘d, al-
Azraqi, Ya'qibi, ad-Dinawari, at-Tabari, al-Mas‘adi, al-Hamdani. It finds a natur-
al home in the Stories of the Prophets®, the most significant examples of which are
the Qisas al-anbiya’ of al-Kisa’1 and at-Ta‘labi. The legend of Noah is part of the nar-
rative group whose main characters are biblical patriarchs (isva’iliyyat), and is mostly
transmitted on the authority of Yemeni Jews converted to Islam such as Wahb b.
Munabbih and Kab al-Ahbar®. Later authors particularly interested in ancient le-

_gends, like al-Qurtubi and as-Suyuti, historians like Sibt Tbn al-Gawzi, or scholars
with zoological interests like ad-Damiri, quote and elaborate upon the details previ-
ously related by their predecessors. The different interpretations of certain terms (e.g.
tann@r) or the discrepancies between versions (e.g. the inhabitants of the Ark’s floors)

5 See at-Tabarti, Gami® X11, 35; Ta’rib 1, 180.

® See at-Tabari, Gami* XII, 35-36; Ta'rib I, 181.

7 See Muqtil, Tafsir II, 278-285.
‘ ¥ For Noah’s story, see al-Kisa’1, Qisas [,85-100; at-Ta'labi, ‘Ard’is 54-61; at-Tarafi, Qisas 59-71. For
a general overview of the Qisas al-anbiya’ literature, see Tottoli 199%a.

? See Goldziher 1902, and the recent essays by McAuliffe (1998) and Tottoli (1999b), with further bib-
liographical references.
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are conscientiously listed, often without any personal considerations. But certain epi-
sodes seem to be received with incredulity. For instance, why should Satan, made of
fire or air, have feared the Flood so much that he took refuge in the Ark? - won-
dered ar-Razi®. In Islamic tradition the story of Noah takes the dimensions of an
etiological tale, with the construction of the Ark, the first guard dog, the origin of
certain animals, the dove’s familiarity with mankind and the raven’s fear of it, the
use of kubl, the prohibition of wine, the origin of human races, tribes, and peoples.
(See section 2)

1.4. Muslim authors recognize numerous common traits with the biblical narra-
tion of the legend of Noah, often making reference to the Torah or to the affirma-
tions of the People of the Book. This is clearly shown by the works of Ibn Qutayba
and at-Tabari. Similar information about the Ark, the Flood, or the rainbow which
sealed God’s reconciliation with mankind is also found". Goldziher had already as-
serted that “les éléments agadiques et rabbiniques apparaissent avec beaucoup plus de
fidelité que les éléments bibliques” (1902:63). Ginzberg’s Legends of the Jews represents
the most extensive collection of haggadic legends, and the chapter dedicated to Noah
makes numerous interesting parallels. Without diminishing the importance of com-
parative studies such as those of Griinbaum (1893), Sidersky (1933) or of Speyer
(1938), it can be said that the remarks of Heller nonetheless remain valid: “La légende
biblique dans I’Islam a vécu sa propre vie, a suivi ses lois intrinséques; elle est domi-
née par une tendance: elle tend a glorifier I'lslam, son fondateur historique, ses
précurseurs légendaires comme Abraham, Hagar, Ismaél, 4 présenter les prophétes de
P’antiquité comme préfigurant Mahomet, 3 sanctifier la Mecque, la Kaba et le puits
de Zemzem” (1934b:17). In Islamic tradition it is not textual quotations®, but more-
over the elaboration of myths and legends circulating in oral form in Arabia and
more generally in the Near East since ancient times that have had prominence. Semi-
tic, Hellenistic, Gnostic, Hermetic, and other elements figure alongside genuinely
Arab themes and motifs. The tale of the Flood is of such universal diffusion that Ut-

ley studied more than 400 versions from different cultures and from various parts of
the world". '

' See ar-Razi, Mafatih XVIL, 236. Utley (1961) dedicated a specific essay to the Devil in Noah’s Ark,
which represents the narrative type Aarne-Thompson 825,

" Gn 6:15; 7:12; 9:13. Islamic legend spares us the image of the Lord who “smells the pleasant frag-
rance” that rises from the holocaust of animals sacrificed at Noah's altar in thanks to God after having
saved them from the Flood (Gn 8:20-21).

12 But see the remarks of Heller 1934b:8 /.

B A clear example of this is Ibn al-Gawzi’s ‘quotation’ from Genesis about the story of Noah, on
the authority of Ka®b al-Ahbar (cf. Sibt Ibn al-Gawzi, Mir’it 1, 239).

1 See Utley 1960 and 1961; cf. Schwarzbaum 1982:158.
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2.1 Noah’s name and appearance. He was the son of Lamak (Lamk, Lamak) b. Mat-
tafalah b. Ahnith (Enoch/Idris) and Qaynis bint Rakil. His name was “Abdalgaffar,
Yatkur, Sikir or Sakan®. According to as-Suddi, he was called Nih because he saw
a dog with four eyes and found it disgusting. The dog asked him, “Is it my image
(nags) that you find imperfect or its Creator (nagqas)?” Each time Noah thought of
this he moaned (yanih) and wept for his sin of pride. For this reason he was called
Nih®, He had a narrow face and a long head, big eyes, strong arms, thin forearms,
slender legs, weighty thighs, a large belly button, a flowing beard, and he was of high
stature. He was also a man of intelligence and knowledge, a good orator with a pleas-
ant voice. Physically he resembled AdamY. Noah was a shepherd of his people’s
flocks; others say he was a carpenter.

2.2 His mission. When he reached the age of 480, the angel Gabriel informed him
of the prophetic mission (risila) given to him by God (Qur. 11:25 ff). For 120 years
he spoke the word of the Lord among his people. Gabriel dressed him like the fight-
ers of the Faith (mugibidin), wearing the turban of victory and the sword of stead-
fastness to fight against idolatry and depravation. He had to battle against the tyrant
Darma$il®, who had introduced the cult of 1700 idols, in addition to the five
adored by the people of Idris mentioned in the Qur’an, for whom he had built mar-
ble temples. Priests were in their service, lighting fires and bowing down in worship;
people played and danced beside these idols, drinking wine and committing adult-
ery®. During the reign of his successor, Tiibin, people wanted to stone Noah, but
a flock of birds miraculously protected him®. Noah’s dwelling was in “Ayn Warda,
Syria, or in the place of the mosque of Kifa?.

2.3 The Ark. According to the different versions, the Ark either took two, four,
or even forty years to build, and its construction was carried out in the plane of Da-
mascus with wood from Mount Lebanon®. Teak was used, sawed with carpentery
tools found in Adam’s coffin®. Noah cut 124,000 boards, each one bearing the name

15 See ar-Tallabi, “Ara’is 54; al-Kisa'i, Qisas 1, 85-86; as-Samarqandi, Babr II, 150.

16 See Ibn lyas Bada’ 65. On the meaning of the name Niih for Jews and Muslims, see Goldziher
1870 and Ginzberg 1968: V, 6.

17 See Tbn Qutayba, Ma%irif 21; al-Kisa'i, Qisas I, 86.

18 ot-Tabari relates that Noah’s people obeyed King Béwarisb, who was the first to divulge the views
of the Sabeans (Ta*rih I, 179).

19 See al-Kisa’i, Qisas I, 86-87; Ibn Iyds, Bada’r 65.

™ See Ibn lyis, Bada’ic 66.

2 5ee Mugatil, Tafsir I1, 282; al-Kisa'i, Qisas I, 93.

2 Others say Mount Nawd (Ibn Sa‘d, Tabagat I, 41) or al-Hira (Ibn Iys, Bada’s 68).
B See al-Kisa’i, Qisas I, 92.
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of a prophet. Four were nontheless missing to complete the Ark that the giant ‘Ug
then carried from the Valley of the Nile*. God made a spring of bitumen (ga) that
Noah spread on the walls of the Ark to make it resistant to water”. To defend the
Ark from those who wanted to burn it at night, Noah put out a dog to take
guard®, Noah did not know what form to give the ship so the Lord revealed to him
to make it with a bow “like the breast (§x’g»’) of a bird”. Exegetes ended up describ-
ing its body as a mixture of various parts of different birds (peacock, dove, cockerel,
falcon, eagle) - a ship even with wings¥, Opinions vary as to its dimensions: from
80 cubits long, 50 wide, 30 high, according to the People of the Torah, to more big-
ger figures such as 1200, 600, and 300 cubits®. A pearl from Paradise lit its interi-
or?. There were three floors: one for wild and domesticated animals, one for men
and women, and one for birds®. al-Kis3’i maintains that there were seven doors®..
2.4 The inhabitants of the Ark. Before the Flood, God made women sterile for
forty years. Aba Ga‘far al-Bagir tells that, in the time of Noah, women menstruated
once a year, but God, in order to limit their lust, gave them a monthly cycle®.
Only Noah, his sons and the few believers who embraced his appeal embarked on
the Ark. There were eighty people”. The sign of the Flood’s beginning was the

# See adDiyarbakri, Ta'rih I, 69.

B See as-Suyuti, Durr 111, 593.

% See ad-Damiri, Hayat II, 390; cf. Basset 1926:24.

7 See al-Kisa'1, Qisas I, 92; al-Qurtubi, Gam* IX, 31; asSuyiti, Durr 111, 593.

% According to Ham's son, revived by Jesus, the Ark was 1200 cubits long and 600 wide.

2 Others say there were two pearls, one which took the place of the sun, and the other of the moon
(as-Suytiti, Durr II1, 598; al-Maglisi, Bihar X1, 333).

30 See al-Qurtubi, Gami® IX, 32. In other versions the first floor was occupied by wild beasts, the
second by domesticated animals, the third by men and women; or, respectively, by animals, food and
drink, and men. Noah took up the small ant to his floor, for fear that other animals would crush it (as-
Suyati, Durr III, 593). al-Hamdaini speaks of three ‘houses’ (sbyat), instead of three floors (tabagat) (al-
Iklil 1, 58-59). ar-Razi is not surprised by the difference between these traditions, given that “it is
information that does not necessitate a precise knowledge” (Mafarih XVII, 232).

3 According to al-Kisa'i (Qisas I, 94), Noah let men, the intact body of Adam and his rod through
the first door; women and the body of Eve through the second; wild and domesticated animals through
the third; birds and insects through the fourth; feroucious predators through the fifth; snakes and
scorpions through the sixth; and elephants and lions through the seventh. Noah stood at the bow.

* See al-Maglisi, Bibar XI, 326,

3 Exegetes disagree as to the number of the Ark’s inhabitants: seven people (Noah, his three sons
and their wives); eight people (with Noah’s wife in addition); seventy-eight people (including the seventy
believers); eighty people (among whom a Gurhum). The different versions are quoted by at-Tabari, Ta’rib
I, 187-188, and ad-Diyarbakri, Ta'rik I, 70. According to Ibn Qutayba, Noah, his three sons and their
wives, and forty men and forty women min al-muslimin were aboard (Ma“arif 23).
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pouring out of boiling water from an oven. It was the same oven, made in stone, in
which Eve cooked bread. Exegetes do not agree on the location and meaning of tan-
nar*. To avoid any intercourse, Noah divided men from women touching the first
with his right hand and the second with his left®. The coffin with Adam’s body
was placed in the middle to separate the two sexes. According to some sources, Ham
contravened the order and as punishment his semen was altered by God causing his
sons to be born black®. The giant “Ug was saved “as attested by the People of the
Book”, at-Tabari prudently remarks”. The son of Noah who did not want to em-
bark on the Ark and perished with the others in the water (Qur. 11:42-43) would
have been Kan‘an/Yam®. Some Muslim authors have questioned themselves as to
the reason why animals and even innocent children were victims of the Flood. The
only answer was that “their time had come™”.

2.5. The animals®. In the Ark, the fact that animals had to live together caused
some problems. How were the lion and the cow to be reconciled? The Lord pacified
all the animals and sent down a fever to weaken the lion*. The first animal to enter
was the small ant (d4rra), and the last was the donkey. But even Satan succeeded in
entering, by holding onto the donkey’s tail®. Noah only accepted the snake and the
‘scorpion after obtaining the promise from them that they would not hurt the other

3 as-Suyati summarizes the different opinions (Durr III, 595-596): the tanniir was the oven of stone
which first belonged to Eve; it means the surface of the earth; the high ground; the coming of dawn. The
spring of “Ayn al-Warda, India, the mosque of Kiifa, Jerusalem, Mecca and Madina are mentioned among
the various locations of the tannir. ar-Razi favours the literal interpretation of ‘oven’, the site where the
water first gushed out (Mafarih XVII, 234).

% See al-Bagawi, Ma‘alim 111, 232.

% See ar-Tabari, Tarih I, 188; ad-Diyarbakri, Ta*ib 1, 70.

%7 See at-Tabari, Gami XII, 37. On this giant, see Pauliny 1973.

3 ar-Razi maintains that Noah’s community was composed of believers destined for Paradise, unbe-
lievers destined for Hell, and hypocrits, like this particular son of Noah, whose last judgement was con-
cealed (mabfi)” (Mafatih XVIII, 6). But even a prophet can have an unbelieving son, observed some
exegetes (al-Hizin, Lubib 111, 235). On the drowned son of Noah, see Newby 1986:19-24.

% See at-Tabari, Gams XII, 49; al-Mutahhar points out that “God took the souls of the animals and
of the children before they drowned” (Bad” I1, 17).

0 ,d-Damiri’s Hayat amply describes the story of the Flood and traditions related to the various
animals (s.vv. asad, hayya, banzir, sinndr, ‘aqrab, fa’r, fil, kalb, birr).

! See Ibn al-Atir, Kamil I, 71.

# See ar-Tadlabi, ‘Arid’is 57.
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animals®. In the version related by al-Kisi’i (Qisas I, 94), the angel Gabriel broke
the venomous tooth of the snake and the scorpion’s sting before they entered the
Ark. Only animals of birth and animals hatched from eggs were allowed to enter, not
creatures originating from mud. Aboard, the dog broke the rule banning inter-
course and was cursed by Noah. As we will see further on, the elephant, the pig, the
mouse, and the cat were all involved in solving various “logistical” problems in the
Ark®, whereas the task of bringing proof of the Flood’s end was given to the raven
and then to the dove*. Noah also took plants into the Ark. According to some ver-
sions, the first to be planted after the Flood was the palm or the myrtle”, When he
wanted to plant the vine he could not find it. The angel Gabriel informed him that
Satan had stolen it. Noah had to bargain with him promising him two thirds of the
grapes. Beside the plant, Satan sacrificed some animals*®. The drink obtained from
the grapes affected Noah, making him drunk®.

2.6. The end of the Flood and Noab’s death. The Flood lasted forty days and forty
nights. After travelling the world for six months, the Ark circumnavigated the Sacred
Territory of Mecca, without entering. God had lifted up the Inhabited House which
'he had sent down in the time of Adam. Angel Gabriel had carried the Black Stone
up to Mount Aba Qubays®. The Ark continued towards the Yemen, then it return-
ed and ended its journey on Mount al-Gidi - in al-Gazira, near Mosul - on the

*# Whosoever mentions this pact pronouncing the Qur’anic verses “Peace be upon Noah among all
beings! Even so We recompense the good-doers; he was among Our believing servants” (Qur. 37:79-81)
will be protected from the venom. See ad-Damiri, Hayat II, 57-58. A spell of the Prophet Muhammad
says that “If a snake comes into the house tell it ‘T ask you [to respect]) the pact with Noah and with
Solomon son of David not to hurt us!’ If it returns, kill it”. On these traditions, see Canova 1991:205,

4 “like chinches, mosquitoes, and flies”, see al-Bagawi, Ma‘zlim III, 233.
# See Ibn Iyis, Bada’t 70; cf. Basset 1926: I, 26-28.

» According to as-Suyiti, the dove went to the Land of Sheba and then to Mecca (Dwrr 111, 598).
as-Samarqandi also includes the kite in the story (Babr 11, 157).

¥ See al-Maglisi, Bihir X1,293; Ibn Iyis, Bada'r 78. According to as-Suyuti, the first tree ever to be
planted was the teak, in order to build the Ark (Durr 111, 594).

* Satan slaughtered the peacock on its roots, such that they would absorb the blood; when the vine
sprouted its leaves, he slaughtered a monkey; when it bore fruit, a lion; and when the grapes were mature,
a pig. People who get drunk behave like these animals: they strut like peacocks, dance like monkeys, quar-
rel like lions, and doze off like pigs. See Ibn Iyis, Bada’i* 78. According to ad-Damiri (Hayat I, 12) there
are seven slaughtered animals: the lion, the bear, the panther, the jackal, the dog, the wolf, the cockerel;
cf. 1, 651, where the story refers to Adam (the same in Ib§ihi, Mustarraf 11, 252-253).

* al-Kisd’i comments about this that “Iblis was the first to press grapes, and to build drums, oboes
and musical instruments (a2t at-tarab)” (see Ibn lyis, Bada’’ 78).

% See al-Azraqi, Abbar 1, 50-51; ar-Tabari, Ta’rib I, 185; ad-Diyarbakri, Taib I, 72.
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tenth of Muharram (‘@s#ra)®. Noah fasted as a sign of thanks to God and ordered
men and animals to do likewise. On leaving the Ark, Noah founded the first village,
which was called Tamanin (‘Eighty’) based on the number of the Ark’s inhabit-
ants®, Then he fasted for the whole month of Ramadan®. He buried the body of
Adam in Jerusalem®. The last part of his existance was spent living as a hermit in
a tent, neglecting his person and only wearing animal hides®. The Angel of Death
presented Noah with a cup of nectar from Paradise. He found him beneath the burn-
ing sun and informed him that he had arrived to take his soul. Noah asked to move
to the shade, given that passing to the after-life was like passing from the sun to the
cool shade’. Noah saw life as “a house with two doors, one to enter, and one to
go out””. Gabriel invited him to transmit the Supreme Name of God, science and
prophecies to Shem, in order to save them before the coming of a new prophet™.
Noah died aged 950 and was buried near Karak”. Others say at the age of 1,450%.
He is called abs basar (the father of humanity) and Adam alasgar (Adam the young-
er)®!. According to some Muslim authors, his language was Syriac”. He was the

1 See al-Bakri, Mu‘$am 1, 403; Yaqit, Mugam 11, 179-180. Some say that al-éfu_ﬁ is one of the
mountains in Paradise (as-Suyiiti, Durr, 111, 598). God ennobled three mountains for three people: Mount
al-Gdi for Noah; Mount Sinai for Moses; and Mount Hira’ for Muhammad (al-Qurtubi, Gami* IX, 42).
Stones from Mount al-Gidi (and from Mount Lubnin, Tir Zita, Tir Sina, and Hira’) have been used
to build the Ka‘ba (al-Azraqi, Abbar I, 37).

52 See al-Bakri, Mu'gam 1, 344-345; Yaqat, Mu‘gam 11, 84.
%3 See Ibn Qutayba, Maarif 24.
% See Tbn Sa'd, Tubagat I, 42.

%5 According to al-Maglisi, however, he was the first to wear woollen clothes, possibly considering
him as the first Safi (Bibar XI, 341).

% See al-Ka¥ani, Tafsir I1, 454; al-Maglisi, Bibar XI, 286.
7 See at-Talabi, “Ara’is 60.
58 See al-Maglisi, Bibar XI, 288-289.

%% According to other versions, he is buried at Siiq at-Tamanin, on Mount Bid in India, at Mecca
beside the prophets Hiid, Salih and Su‘ayb, or at Babel (Sibt Ibn al-Gawzi, Mir%t 1, 244). Even today
Noah’s mawlid is celebrated at Karak, near his mausoleum, on the sixth day of Rabi® I (see Kriss and
Kriss-Heinrich, 1960: I, 239 and Abb. 127, with a picture of his huge grave).

% See al-Ib¥ihi, Mustatraf 11, 75. ar-Tabari maintains that all these calculations are more the work
of Jews, rather than Muslims, who only calculate time from the higra onwards - except for the Year of
the Elephant or the ayyam al“arab (Ta'rih 1, 193).

®1 See ar-Rizi, Mafatih XVIII, 7-8.

62 suryani. See Hud, Tafsir 11, 225; ad-Dinawari, Abbar 2; ad-Diyarbakri, Ta’rib I, 73. About the
multiplicity of languages after the Flood, see Goldziher 1994:44-46.
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first of the mu‘ammarin®, more long-lived than Mattu$alah (Methusalem). The vari-
ous peoples found their origin in the dispersion of Noah’s three sons on the earth.
Ibn Sa°d explains the differences between the various races by the colour of their
skin: Shem was reddish-white, Ham black with a bit of white, and Japheth reddish-
brown (Tabagat 1, 41).

3.1. Indians and Magians maintain that their territory was not subject to the
Flood, which they limit to the land of Babel®. Egypt, however, was not only sub-
merged - it regarded the Flood, as predicted by astrologers, as the very reason for the
construction of the Pyramids and their temples. The story of Noah was incorporated
into the medieval Arab literature of Mirabilia (‘2ga’ib). The version that follows is
taken from a work of this kind, Bada’i‘ az-zubir fi waqa’i ad-dubiir, a cosmology
attributed either to Ibn Iyas (author of the homonymous history of Mamlik Egypt,
d. c. 1528) or to as-Suyuti (d. 1505)%. It also displays many similarities with Abbar
az-zamdn attributed to al-Masidi and Ibn Wasif Sah%. The main difference of
these works in respect to the Stories of the Prophets is that Egypt takes a primary
role: in the specific case of the story of Noah, the Pyramids and the temples of
Upper Egypt, built by Hermes (identified with Enoch/Idris)¥, are saved from the
Flood.

3.2. According to an Egyptian tradition, Far®an wrote to Darmas$il, king of Babel,
asking him to get rid of Noah who was threatening the cult of the idols. The head
of his priests, Ifliman (Philemon, Polemon), carried the letter. He had had a vision
in which the city of Amsis was destroyed and the idols toppled. In a second vision
a white bird had invited him to join the believers. Iflimun left with his family, but
did not carry out his mission to Darma$il: instead, he remained with Noah until the
Flood arrived, and embarked on the Ark thus saving himself*. He handed down
the knowledge contained in the sacred Egyptian books. The first post-diluvian town
in Egypt was called Talat in (as opposed to Tamanin in the east). But how was the

8 See as-Sigistani, Mu‘ammarin 2 and LXOCUX.

8 See Ibn al-Atir, al-Kamil 1, 73. al-Mutahhar objects to all those who place doubts on the reality
of the Flood, that it is stated by the word of God. Aristotle and Plato maintain that several floods of one
or two days occured, but certain philosophers do not recognize its universality (Bad’ I11, 18-19).

 GAL 11, 2022, 380% GAL SI, 616" (al-Bakri), II, 196-197%, The book is also known as Marg az-
zubiir fi waga’sc ad-dubiir (GAL TI, 380'; SII 405Y).

% Or as-Suyuti. Cf. GAL 1, 145; GAL SI, 22; Carra de Vaux 1898: Introduction 31-33.

% al-Mas“idi relates that, according to the Sabeans, “Ahnith - the prophet Idris - is no other than
Hermes” (Murag 1, 50).
Hermes” (Murag I, 50).
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disapproval expressed in the Qur’an for the Pharach®, or Noah’s curse on his son
Ham, the forefather of the people of the Nile, to be overcome? Ibn Iyis presents the
Egyptian version of the facts. Having grown old, Noah climbed up a mountain and
called his sons. Shem came and was blessed. Ham did not respond to the call and his
offspring was condemned to serve Shem. Nonetheless, Ham’s son, Misraym, heard
Noah and went to him. Noah placed his hands on Misraym and said, “Oh God, he
has responded to my call. Bless him and his offspring, and give him a home in the
blessed land, mother of all countries and haven of men, whose Nile is the greatest of
all rivers”. Thus, Misriym set up home in the land that took his name (Misr,
Egypt)”.

3.3 As Haarmann writes, “All efforts on the part of Egyptian writers to balance
this bleak image of Egypt’s pagan past within the Heilsgeschichte of Islam were bound
to have only limited effects” (1979:56). On the basis of research by A. Fodor, it
would seem that the particular development in Egypt of stories like those of Noah
and of Hermes was not owed so much to an Egyptian su‘biyya, aimed at reaffirming
the country’s role in the history of civilization, as to an attachment, in the land of
the Nile, to Hermetic ideas of Mesopotamian origin™. To these are to be added
local traditions of Coptic origin. Thus, the Pyramids would have been built not only
for the eternal glory of the Pharoah, but to preserve, together with the temples, the
heritage of ancient sciences and techniques contained in the papyri and pictured on
walls and columns’.

THE STORY OF NOAH, PEACE BE UPON HIM”

Then God revealed to him, “Make thou the Ark” (Qur. 11:37). Noah asked, “Oh Lord,
what is the Ark?” He replied, “It is 2 wooden house that flows on the surface of the water”.
God ordered him to plant a sapling of teak - some say of ebony - in the land of Kiifa. He
planted it and he remained there for forty years until the tree was mature. God ordered the
sky not to let rain fall and the earth not to let plants sprout. For the whole period not a

% Eg Qur. 3:10-11, “..those - they shall be fuel for the Fire like Pharaoh’s folk, and the people be-
fore them, who cried lies to Our signs; God seized them because of their sins; God is terrible in retribu-
tion”.

7 See Ibn Iyas, Badd’c 79.

! Fodor 1970. Also see Cook 1959, Haarmann 1979 and his edition of Idrisi’s Anwar.

72 A Fodor writes, “The basis for the Arabic pyramid legend thus was supplied by the combination
of two motifs: that of the hiding of knowledge with the Jewish Flood-story. This resulted in a new Flood-
story in which the part of the Biblical Ark was played by the ancient Egyptian monuments, especially
by the pyramids, and the place of Noah, the Ark-builder, was taken by Hermes, the builder of the pyra-
mids” (1970:342).

7 Tbn Iyis, Bada'i 67-78.
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drop of rain did fall, and neither did a blade of grass grow, neither did women or any fe-
male animals domesticated or wild give birth, and neither did birds have offspring. It was
a sign for the people of the punishment that was about to be inflicted upon them. God or-
dered Noah to go to Kifa carrying the teak. Noah was confused as to how to transport it.
God let it be known that it would be “Ug b. “Anaq who would carry the wood.
al-Kisa’i tells that “Ug’s mother “Anaq was one of Adam’s daughters, and had repugnant
looks and an ungraciating figure. She was a skilled sorceress; she died a hundred years after
the birth of “U§. He grew to enormous proportions: he was 600 old cubits high - one and
a half times the current cubit - and equally wide. When the floods came, the water went
no higher than his neck. When he was sitting on the top of a mountain, he could reach out
his hand to the sea and catch fish, which he roasted against the heat of the sun. If he was
angry with the inhabitants of a village, he urinated on them until they drowned. (..)) It is
said that he lived for 4,500 years, until the time of Moses™,

According to al-Kisa’i, God revealed to Noah that “U§ would carry the wood from Kifa
to Hira, a village near Baghdad. Noah went to “Ug and asked it of him. “Ug told him he
would only be prepared to do it if he satiated his hunger with bread. Noah had three loaves
of barley bread and gave him one of them. “Ug laughed, “Not even a mountain of this
bread would contain my hunger! How could you think that one loaf would be enough?”
Noah broke it in half and said, “In the name of God, the Merciful, the Compassionate.
Eat!” He ate the bread. Noah offered a second loaf, but only a half was needed, such that
he could eat no more. In one go “Ug carried all the wood from Kiifa to Hira.

When the wood was with Noah, he said, “Oh Lord, how can I build this ship?” God the
Highest sent Gabriel to teach him how to do it. Noah cut up some planks, he put them
together each with the other and he nailed them with iron nails. He made the head (ra’s)
of the Ark like the head of a peacock, the tail (danb) like the tail of a cockerel, the beak
(mingar) like the beak of a falcon, the wings (4gniha) like the wings of an eagle, and the
face (wagh) like tha face of a dove. He made three floors - some say seven.

Ibn °Abbés says that the length of the Ark was 1,000 cubits, the width 600 and the hight
300. It is told that Noah took forty years to build it. People derided him: “Oh Noah, you
have left your mission as a prophet to be a carpenter?” al-Kisa'i tells that fire was applied
to the wood of the ship, but it had no effect. This was said to be fruit of Noah’s magic.
When the ship was by now almost complete, Noah spread pitch and bitumen on it. Then
God had him put four nails into its sides, upon which he had engraved an eye”. Noah
said, “Oh Lord, what is the purpose of this?” God revealed to him that these were the
names of Muhammad'’s companions: Abi Bakr, “Umar, “Utman, and “Ali - God be satis-
fied with them™. The ship was not complete without them. Noah carried out what had
been ordered and finished the ship. God the Highest gave it voice and the Ark spoke clear-

74 When Moses entered the desert with the Banii Isr3’il, “Ug lifted up a mountain, wanting to throw
it against them. But God sent a hoopoo with an iron beak which pecked at the rock until it opened a
crack. The rock fell on top of “U§ paralizing him. So Moses hit him with his rod and killed him. In the
land of the Tartars there is a bridge that is said to be one of his ribs (Ibn Iyas, Bada’ic 67).

73 An eye for the ship ‘to see’ where it was navigating, or for protecting it from misfortune and ship-
wreck (a common tradition in Egypt); another possible interpretation is as a letter ‘ayn.

78 The “rightly guided’ caliphs. Also see ad-Diyabakri, Ta'rih I, 69.
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ly as the people listened: “There is no god but God, God of the first and the last. I am the
Ark which will bring to safety all who board me, while those who stay away will perish!”
“Now do you believe it?” asked Noah. But they replied that it was an act of his magic.
God’s anger grew against those who disobeyed Him; He ordered Noah to carry food for
six months into the Ark and to build a tank of drinking water. Then He made a pearl
come down from Paradise, whose light was like that of the sun. Thus Noah could
recognize the times [of prayer] of both day and night and the passing of the hours. He
asked his Lord permission to carry out the pilgrimage and God conceded it to him. When
he reached Mecca, its inhabitants wanted to burn the Ark. God ordered his angels to lift
it up between the sky and the ground. This they did as the people were watching. Noah
made seven ritual circumambulations around the Ka‘ba, then he prayed for his people and
God received his prayer. When he returned from Mecca, He made the Ark descend to the
ground. Then God the Highest ordered him to climb up the montain and to call out with
all his voice, “Oh beasts, birds, reptiles and everything that has the breath of life! Make hast
towards the entrance of the Ark, for the punishment is close!” The call reached the East
and the West and beasts, birds, domesticated animals and reptiles came in groups. Noah
said, “I have been ordered to take a couple [from every species of animal] with me.”
Then God commanded him to carry all plants and the bodies of Adam and Eve. He placed
them in a coffin (tabit). Furthermore He ordered him to carry the Black Stone and Adam’s
rod descended from Paradise, together with the coffin, the leaves (swhuf)”” and the food.
The total number of people who entered with him into the Ark was forty men and forty
women. They were housed on the first floor, On the second floor Noah placed the wild
and domesticated animals and the livestock [and on the third the birds]. It is told that the
last of the animals to enter was the donkey. Iblis ‘the cursed’ held on to the tail and stop-
ped it from proceeding. Noah thought that the donkey had stopped out of stubborness, and
told it, “Come in you cursed thing!” In this way the donkey entered together with Satan.
When Noah saw him, he asked him who had allowed him to enter. He replied, “You did
it, didn’t you say ‘come in you cursed thing’? There is no cursed creature if not mel”

It is told that Noah, when he boarded the Ark, prohibited men and animals to have inter-
course for fear of them multiplying, spbeing limited. They all obeyed, apart from the dog,
who copulated with his bitch. The cat informed Noah of what the dog had done, but the
latter denied it repeatedly. Noah cursed them all for the reproachable act. From that day
hostility was born between dogs and cats, just like their shameful behaviour during copula-
tion. The following verse has been said of them: “The cat said words of great meaning, /
‘I neither want to see the dog nor him to see me™. When the animals’ excrement in the
Ark became unbearable, they would complain to Noah. God inspired him to squash the
elephant’s tail. Noah did this and a couple of pigs appeared, which started to eat the
excrement. From the sneeze of the pig God created a couple of mice, which multiplicated
and started to chew at the walls of the Ark. The inhabitants of the Ark complained about
this and God instigated the cats against the mice. These started to eat them devouring them
from first to last. From that day was born the hostility between cats and mice.

77 Adam received twenty-one leaves, Seth twenty-nine,and Idris thirty (see al-Mas“adi, Murag I, 50).
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Ibn Wasif 3ah said that amongst the kings of Egypt there was no reacher than King
Strid”™. He had a vision, 300 years before the Flood. The sky had turned upside down
towards the earth, as if to open a large pit. The stars seemed to fall, the sun and the moon
seemed to approach the world. He saw white birds kidnap people and throw them between
two mountains. He saw the earth become obscured by the darkness, and his people
gathered together, asking him for help. The king awoke from his sleep full of terror. When
morning came he called all his priests; there were a hundred of them and they gave no
judgements without consulting the stars and their ascendants. He withdrew with the priests
and recounted all that he had seen. They said that his vision had descended from the sky
and that the whole world and all that was to be found upon the face of the earth would
perish. The king asked them to calculate the position of the stars. When they had been
observed, they said, “We have discovered the moon within the constellation of Cancer, near
to Pisces. The cataclism will come due to a flood, 2 mass of water from the sky”. The king
asked them, “Observe if the calamity is to afflict our land”. They said yes, the land [of
Egypt] would be in ruins for many years. The king then asked, “Observe if it will return
as prosperous as before”. They replied that it would return even better. So King Sirid
ordered the costruction of the Pyramids. Their foundations and heights were of equal
dimensions. The king said, “We will make them as coffins and tombs for our bodies”.
Many riches were carried there, together with precious stones, arms, marvellous statues and
extraordinary vases of every metal. Talismans were written upon them, as well as the
knowledge of the stars which described all that would be until the end of time, including
those who would reign over the land, both believers (muslimiin) and heathens. The priests
announced that the Flood would not last for long on the earth, for forty days. The king
built the Pyramids imprisoning the air according to wise dispositions, and amassing the
mentioned riches. He said, “If we are saved from the Flood we will return to our reign
finding all our riches; if we perish, these Pyramids will be tombs for our bodies, refuges
that will preserve them from decay”. Each of his ministers, sages, and dignitaries built a
pyramid for himself to preserve his body from the Flood (...)"”.

God revealed to Noah: “Oh Noah, when the oven boils in the house of your son Shem,
board the Ark!” Shem was his eldest son and was then 300 years old. He was married to
a woman called Rahma. Noah went to his son’s house and said, “Oh Rahma, the beginning
of the Flood will take place in this oven in which you make your bread. When you see the
oven boil, immediately come to me and tell me!” The oven was of black stone. On Friday
the tenth of Ragab, Rahma was cooking at the oven; when she came to' the last loaf, then
did the water boil, as the verse says, “Until, when Our command came, and the Oven
boiled” (Qur. 11:39). As soon as Rahma realized, she shouted, “God is the greatest! The
punishment promised by the Lord has arrived! Noah, the prophet of God, said the truth.”
She ran to Noah and informed him that the oven was boiling. He exclaimed, “There is no
power and no strength save in God the Highest and the Omnipotent!™®

7® For Siirid’s legend, see al-Masidi, Abbir 134 ff; Carra de Vaux 1898:179 fF; Fodor 1970:347-349.

7 Extensive quotations follow from al-MasSidi, Sihab al-Higazi and Abi r-Rayhin al-Biriini on
Egypt and the Pyramids (Badd’ 71-74).

% An expression frequently uttered by Muslims, following the example of the Prophet Muhammad
(al-Buhari, Sunan II, 208 no. 613 [Adan 7)) and before him that of Adam (al-Azraqi, Abbar 35).
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Noah had already prepared as much food as was necessary in the Ark to feed the animals.
When Rahma told him, he went to Shem’s house and watched the water boil from the
oven, such that it covered the floor of the house and left by the door like an impetuous
river. Then Noah ran towards the Ark shouting, “Oh people, let us save ourselves!” Forty
men and forty women reached the Ark. Then Noah said to his son Kan‘an: ““Embark with
us, my son, and be thou not with the unbelievers! He said, ‘I will take refuge in a
mountain, that shall defend me from the water’. Said he, “Today there is no defender from
God’s command but for him on whom He has mercy’. And the waves came between them,
and he was among the drowned” (Qur. 11:43-43). God informed him that his son was not
a believer, Wahb b. Munabbih tells that Kan“an drowned before reaching the mountain.
According to Ibn “Abbis, when the oven boiled the doors of the sky opened with rain
without there being clouds, and darkness fell upon the earth. The angels of fury beat the
face of the sun with their wings, whilst the skies said, “If it were not for the limit placed
by God the Highest, water would penetrate down to the seventh earth”. Men were walking
along the roads as water gushed from under their feet; women at home saw water gushing
underneath them and boiling as if from pans. The same took place in every region of the
earth. When the water boiled in the city of Amsis, King Simrid was on his throne and
heard his people shouting. He went by horse with his dignitaries up to a high mountain
to see the conditions of his subjects, concerned about all the water. Without realizing, the
water began to boil under his horse’s hooves. Then he returned to his palace and found
nothing but water, a great wave like 2 mountain, and no more could be seen on the earth.
Wahb b. Munabbih tells that the beginning of the Flood took place in Kifa, where the
oven boiled over. When “Ug b. “Anaq saw these fearful things he went to the Ark and
placed his hand upon it. Noah asked him, “What do you want oh enemy of God?” Where-
upon he replied, “Do not be afraid oh prophet of God! Allow me to come with the Ark,
grasping hold in friendship, so that I can hear the angels’ hymns of praise to God”. The
Lord said to Noah, “Have no fear of ‘U and allow him to proceed with the Ark wherever
it goes”. Then Noah closed the doors of the Ark, “and He said ‘Embark in it! In God’s

‘name shall be its course and its berthing’” (Qur. 11:41). The Ark moved on with its

passengers between waves as high as mountains. God the Highest said, “Lo, when the
waters rose, We bore you in the running ship” (Qur. 69:11).

It is told that God the Highest, when he sent the Flood, lifted up the Inhabited House
which he had sent down in the time of Adam. It was of red ruby. When the waters rose
God made it ascend into the sky and it was called the Inhabited House ‘made free’ (al-bayt
al-ma‘miir al<atig)®, given that it had been saved from the Flood. When the Ark reached
the site of the Ka‘ba, it circumnavigated (t4fat) around it seven times; then it went to the
site of Jerusalem and paid ‘the visit’ (fa-zérathu). No place was passed by the Ark without
saying, “Oh Noah, this is such and such a place”. It toured around, easterly to westerly.
There were ninety thousand angels around the ship who protected it from the punishment
sent down by God. It flowed through the water like the moon in the firmament. Hardly
a brief moment of time had passed before the water had covered the mountains, extending
forty cubits higher than their peaks, and it spread across every land and high ground. No
living creature remained upon the surface of the earth that had not perished, except those

¥

8 “4tiq is traditionally translated as ‘ancient’.
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in the ship together with “Ug b. “Anag. No city or village remthat had not been destroyed,
no ruins remained except the Pyramids and the [Egyptian] temples (al-barabi)®?, that were
of sound construction (...)". There is no agreement on the duration of the water’s perma-
nence on the earth, whether six months or 150 days.

God ordered to the earth, “Earth, swallow thy waters; and heaven, abatel And the waters
subsided, the affair was accomplished, and the Ark settled on al-Gidi” (Qur. 11:44). It was
related that al-Gidi was a mountain near Mosul and the ship grounded there. According
to at-Talabi this took place the day of the “4sira’, the tenth of Muharram. Noah fasted in
thanks to God the Highest, and ordered that all those with him do the same for the grace
received. It is told that even the angels, beasts and domesticated animals fasted on that same
day. Then Noah took out the food that was left and put together seven types: onion, len-
tils, broad beans (fial), chick-peas, wheat, barley, and rice. He mixed them together and
cooked them and from that day they have become “Noah’s sunna (tradition)”, a much-loved
dish.

Then Noah opened the doors of the ship, saw that the sun and the clouds were apart and
that a rainbow (qaws quzah) had appeared on the Earth. It is said that before then it had
never appeared, and it was a sign of the rescinding waters. But it was in pain that Noah saw
all of this, as it was for all his companions, because his eyes could not confront the light
of the sun. They complained to Noah, who ordered them to apply antimony to the edges
of their eyelids, used from that day on to strengthen the eyes. It is told the God’s
Messenger said, “Whosoever applies the kubl on the day of Gsira’ will not suffer from
disease of the eyes for the whole year”.

Noah opened all the doors of the ship: the sun entered, the birds flapped their wings, the
animals began to move, and the plants bowed [towards the sun]. When “Ug saw that the
ship had grounded he left it and went off where his desire took him immersed in the water.
al-Kisa’1 tells that the first mountain to appear was Abii Qubays, at Mecca; the site of the
Ka‘ba also came to light, having turned into a hill of red earth. No village was saved except
for Nahawand", which was found intact under the water. The Pyramids were also saved
as well as the temples of the Sa°id (Upper Egypt), which were built by Hermes the first.
He had deposited the secrets of astrology and astronomy inside. They were found in their
original condition.

Noah wanted to know if the water had liberated the earth or not. He sent the raven to
uncover its state, but when the bird saw a corpse it stopped to devour it and was seven

8 See Yaqut, Mu‘gam I, 362. Hermes the first “was afraid that science would perish in the Flood and
so he built temples, that is, the mountain which is known as al-Birba, the temple of Akhmim. In them
he engraved all the crafts and craftsmen. He drew all the tools of the craftsmen and showed in the draw-
ings the characteristics of the sciences to those who would come after him and feared that their traces
might vanish from the world.” (Ibn Abi Usaybi‘a K. “uyiin al-anbi’, Cairo 1882: I, 16, quoted in Fodor
1970:336. For the three Hermeses, see Plessner 1959.

 Ibn Iyas tells the story of the mother who tries to save her little boy ~ the last child still alive.
However, he inserts a terrifying element — when she was submerged by the water she placed it under her
feet to resist a little longer until both perished. It became a proverbial fact, indeed, one says “if the flood
comes, a man will even put his son under his feet” (Bada ¥ 75).

¥ See Yiqut, Mugam V, 313-314.
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days late in returning to inform Noah. He invoked God against the raven, which from then
on moved carelessly without staying still in any single place. Then Noah asked the other
birds, “Who will bring me news of the water without behaving like the raven?”. The dove
replied, “I will do it oh prophet of God!” It flew off and was absent for an hour. Then it
returned with a green leaf in its beak. When Noah saw this leaf he said, “It is an olive
leaf!”, and realized that the water had not yet uncovered the earth. After a short while he
sent the dove once more. An hour afterwards it returned with its feet painted red. The
reason for this was that the first thing to emerge from the water had been the site of the
Katba, turned into a hill; the dove had landed on top and had stained its feet in the red
mud, and it found itself with a collar. Noah invoked God in its favour, “Oh God, make
the dove the most blessed of all birds, with numerous offspring, beloved by all people”.
The ship remained for forty days on the mountain until the earth dried and every species
of grass began 1o grow. God revaled to Noah, “Get thee down in peace from Us, and
blessing upon thee and on the nations of those with thee” (Qur. 11:48). Then God ordered
him to release the birds and all the other animals. The birds flew off into different
directions as they had once been. God the Highest made both night and day appear, as well
as the sun, the moon, and the stars as they were before. Afterwards, He sent down the ‘rain
of mercy’ and made the floodwater pour from the earth as saltwater. Noah took heart from
this and was happy for the favour shown by God the Highest.

It is told that Noah, when he stepped down from the Ark, saw the earth all white and
marvelled to himself. The angel Gabriel went to him and asked, “Do you know oh Noah
what this whiteness is that you see?” “What is it?” “These are the bones of your people”.
Then Noah heard a great noise. Gabriel informed him that it was the sound of the chains
with which people were kept in Hell, “And because of their transgressions they were
drowned, and admitted into a Fire” (Qur. 71:25). When Noah left the ship with the eighty
people who were with him, he founded a village for them and called it Qaryat at-Tamanin.
Tt was the first village to be built on the earth after the Flood. When they set up in the
village God brought death upon them and they perished. None of them survived except for
Noah and his sons Shem, Ham, Japheth and their wives. They were seven in all. “And We
made his seed the survivors” (Qur. 37:77). All people descend from Noah, peace be upon
him; he is the second father of humanity. Wahb b. Munabbih says that the beginning of
the Flood took place in the month of Ragab and its conclusion in the last days of Da I-
higga. According to Abia Maar, there is a space of 1240 years between Adam’s repentance
and Noah’s Flood, and 3744 years between the Flood and the Prophet Muhammad’s higra.
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2. Egyptian folk print. Cairo ¢ 1970. (Qur. 11:48,41)



