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To S. Bashear,

in memorian.

Muslim scholars show a tendency to consider an innovation the joy-
ful celebration of *A$ira’ among the Sunnites, innovation which would
have been established in order to counteract the Sii festival. This
attitude implies that the mournful celebration of °AS$tri’ was older than
the joyful one. However, it is difficult to ascertain the character of
Adira’ festival in early Islam. Further research is to be done in this
field, as well as in that of the association of ‘A$ira’ with other non-
Islamic festivals. In my paper, I will describe the main characteristics of
the celebration of ‘ASiira’ among the Sunnites in medieval Islam, paying
special attention to a specific practice, that of liberal spending on one’s
household (at-tawsi® ‘ala Iiyal). The case of this practice may serve to
shed some light on the development of “Asira’ festival.

1. The Islamic festival of “A$iira’ takes place the 10th (or, according
to some traditions, the 9th) of mubarram, the first month of the Muslim
lunar calendar, and it is singled out by voluntary fasting in the works
of figh'. The origins of this fast are explained in two different ways in
bad it literature. According to some traditions, the fast of “Afura’ was
practised by the Arabs in Gahiliyya times. According to another wide-

! See on the voluntary character of ‘A¥iira’ fast, Milik, al-Muwatta’, viwiya by Yahyi
b. Yahya al-Layti, Beirut 1981, pp. 242-243; riwaya by a¥Saybini, Cairo(?) 1979, p. 131
(with mention of Abu Hanifa’s doctrine). Cf. the commentaries by az-Zurgani (4 vols.,
Cairo 1961-62), I, 177-179 and by Abi 1-Walid al-Bigi (7 vols. in 6, Cairo 1912-13), IL.
57-59. Ibn Rudd, in his K. bidayat al-mugtahid (2 vols. in 1, Cairo s.d.), I, 213-214 points
out that there is unanimity on the commendable character of *ASara’ fast; so is the
opinion of Ibn Hazm in his Muballa (11 vols. in 8, Cairo 1929), VII, 17-18.

THE ARABIST. BUDAPEST STUDIESIN ARABIC 13-14 (1995)
https://doi.org/10.58513/ARABIST.1995.13-14.17



194 MARIBEL FIERRO

spread tradition, the Prophet established the fast of ‘A$iira’ in imitation
of a Jewish practice, with which he came into contact after his arrival
in Medina; later on, Muhammad ordered the Muslims to perform the
obligatory fast in ramadan and this month, consequently, substituted
the day of A$ira’. At some time during this development, the Proph-
et wanted to distinguish the Muslim fast of ‘A$ura’ from that of the
Jews, so he ordered the believers to fast the 9th of mubarram instead of
the 10th and from this arises the ibtilaf on which day “Afara’ falls’.
The Jewish practice followed by the Prophet was clearly the Day of
Atonement or Yom Kippur, the tenth day of the first month of the
Jewish calendar; the idea of “atonement” was preserved in the Muslim
festival in a tradition which says that the fast of “A$ura’ is an expiation
(kaffara) for a whole year'. Once ramadan became the fixed period for
obligatory fast, ‘A$iira’ remained, as mentioned, a day of supererogatory
fast in the legal theory. However, it maintained a special place among
Muslim festivals (‘id, pl. a‘yad) as it is shown in the fada’il yawm ‘Asira™.

2Gee A. J. Wensinck et al., Concordance et Indices de la tradition musulmane (7 vols.,
Leiden 1936-1969), IV, 223-224 and EP, s.v. “Ashura”; see also ‘Abdarrazzaq, al-Musannaf
(11 vols., Beirut 1970-1972), IV, 285-291, and Ibn Ab1 Sayba, al-Musannaf (5 vols., Hydera-
bad 1966-70), 11, 5-9. Ibn Durayd stated that the form f#la’ did not exist in Gahiliyya
times, but Ibn Abi Gamra (see note 5) refuted it on the basis of the had it which says that
the Arabs used to fast “on “Adiira’ day during the Gahiliyya”. An attempt to reconcile the
two traditions on the origins of ‘A%ird’ fast is to be found in Abi I-Walid al-Bagi, op.
cit., 11, 57-58. S. D. Gotein has pointed out the coincidences between ramadan and Yom
Kippur, the day of fast of the Jews which is the precedent of “A3ra’: see his “Ramadan,
the Muslim month of fasting”, Studies on Islamic history and institutions, Leiden 1966, pp.
90-110.

? See Ibn Ruid, op. cit., I, 214. The fast on the 9th of mubarram is called tas#a’. Tbn

Abi Gamra (see note 5) deals at length with the erymology of both “Aiira’ and Tasa‘d’.

* See Concordance, loc. cit., al-Muzani, al-Mubtasar (margins of Safi‘i’s K. al-Umm,
7 vols. in 3, Cairo 1903-8), II, 26; Ibn Abi Hatim, ‘Ilal al-hadit (2 vols. Beirut 1405/1985),
I, 241, num. 702. The tradition is very often quoted in the works dealing with cAfara’.
On the concept of kaffira in Islam see the article of ]. Chelhod in EF.

) 3 Chapters on this matter are to be found in the hadit collections. “Umar b. Ahmad
b. Sahin (d. 385/995) wrote a K. fada'’il ‘Asira’ and so did the Andalusian Qasim b. Ibra-
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Where do these fada’il come from? There are several explanations about
the excellences ‘A$ura’, usually connected with the fact that God be-
stowed karamat on his prophets on that day. So, for example, on
°ASura’ day Adam and David were forgiven, Noah’s ark landed, Abra-
ham was saved from the fire, Solomon was given his mulk, the sea was
divided for the children of Israel and Pharaoh was drowned, Jesus as-
cended into the sky, etc.5. It is worth noting that very seldom Muslim
sources record the event that is generally agreed to have given rise to
the Jewish festival of Yom Kippur, a day of fasting and atonement, a
day when forgiveness is granted to all who repent fully. That event was
the descent of Moses from Sinai with the second Tablets of the Law’.
In Judaism there are other explanations about the origins of the Day of
Atonement: according to some sources, in that day Jacob heard of
Joseph’s death and mourned for him; it is also considered the day of the
circumcision of Abraham and the day of the Akedah, the binding of
Isaac’, Because of these different explanations there is no agrement in

him b. Qasim b. Yazid al-Ansari (d. 446/1054, see Ibn Batkuwil, K. 45-Sils, ed. Cairo
1955, num. 1015), both works lost (the former is not mentioned in GAL, I, 165, S, 76
nor in GAS I 209-210). I have been able to consult three works of this genre: Ibn Abi
Gamra al“Iriqi al-Maliki (10th/15th century), In“am Allih ‘ali Lanam bifadl sa’n ‘Asira’
bayna l-ayyam, ms. Topkapi A. 566, 21 f; “Ali b. Muhammad al-Ughari al-Maliki (d.
1066/1656, sce GAL, II, 317-318 and SII, 437), Fadi’il yawm “Afira’ ms. Bibliothéque
Nationale Paris, num. 3244, f. 153-175; “Abdarrahmin b. Muhammad 2¢-Saniw1 a¥-Sahi-
wi asSa0di al-Ahmadi 23Sadili (d. after 1066/1656), Gald’ al-absir bi-dikr ba‘d ma
warada fi fada’il ‘Asird’ min al-atar wa-l-abbar, ms. Bibliotheéque Nationale Paris, num.
5651, f. 370a-405a.

& a¥8aniwi, £.376b, cf. al-Ughiiri, f. 153b-154a and Ibn Abi Gamra, £7b, where
other events are mentioned: the people of Yiinus were forgiven, Jonas was saved from the
whale, Joseph was set free out of jail. According to other lists recorded by the same
authors, God created ten things on “A$ara’, See also Ibn al-Gawzi, Kitab al-mawditar (3
vols., Medina 1966-68), II, 202 and Qadi an-Nu‘man, Da‘a’im al-islam (2 vols., Cairo 1951-
60), I, 338. It is also said that on “A$ura’ tagim assia.

7 1 have found mention of this fact in Ibn al-Gawzi, Mawddat, 11, 200 and as-
§ans’.wi, f.374a.

¥ See Encyclopaedia Judaica (16 vols., Jerusalem 1971-72), s.v. “Day of Atonement”.
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Judaism about the nature of the day. As Hawting has put it, “the
majority view [among the Jews] is that it is a day of fasting, certainly,
but a day with a positive and joyful character ... In contrast, some saw
the day as one of mourning and self-mortification ..., so that, together
with abstention from food or drink, it was demanded such things as
constant standing in prayer, going without sleep, wearing sackcloth and
ashes, and weeping”®. This latter interpretation, in Hawting’s view,
would have influenced the Si°i celebration of ‘Afura’, which happened
to be the day when Husayn was killed in Karbala® in the year 61/680:
“Just as in Judaism there were those who saw the Day of Atonement a
day of joy and others as a day of sorrow, so in Islam there were
similarly competing notions about the 10th of mubarram, ‘Asura’ day.
Tt seems that the Si‘a had to struggle to uphold a mournful conception
of the day in the face of a tendency to associate it with events which
indicated God’s blessings on mankind”", some of which I have already
pointed out. Hawting has also stressed that Sici °Afira’ does not seem
to be associated with fast. This practice appears not to have been of
great importance either in the popular celebration of the same day
among the Sunnites, in spite of the fugaha”s stressing of the fast as the
only well-established sunna of “Asura’.

2. The popular practices among the Sunnites connected with ‘Afara’
seem to have developed especially in North Africa and Egypt. There are
several studies dealing with the modern celebration of “A$iira” in Moroc-
co and Tunis. Its main features have been briefly described by Ph. Mar-
gais'’: the supererogatory fast recommended in that day has almost no

® G. R. Hawting, “The Tawwabin, Atonement and “ASira’, Jerusalem Studies in
Avabic and Islam 17 (1994), pp. 166-181.

19 Ibid,, cf. the statement of al-Maqrizi in paragraph 3.

W EPR s.v. “Ashira’ in the Maghrib”, with bibliography; see also E. Doutté, Magie
et veligion dans I'Afrique du Nord, Paris 1984, pp. 526-534. Abi ‘Ubayd al-Bakri reports
that on “A%ird’ day oxes were sacrified in Qayrawin and a big fair took place in
Monastir: Desciption de [’Afrigue septentrionale, ed. and transl. by M. G. de Slane, Paris
1965, pp. 60 and 79; on the celebration of Afiira’ in Monastir see also Qad1 lIyad, Tartib
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importance, whereas almsgiving is a widespread practice; the children of
the Qur’anic schools ask money for their teachers®; the cemeteries are
visited and the dead remembered; special dishes are prepared, using eggs
and chickens; rites of fire, marriage and carnival are attested in various
regions of North Africa.

We find information about similar and other practices in the Kutub
al-bida written by scholars who lived in Egypt like Ibn Taymiyya (d.
728/1328) and Ibn al-Hagg (d. 737/1336)". Both of them describe and
condemn the “innovations” introduced in the celebration of ‘Asira’
among the Sunnites:

- it is a day of joy and happiness (alfarah wa-s-suriir);

- chickens are slaughtered and al-hubib are cooked in a special way';
- ziyarat al-qubir is performed;

- the application of henna by the women on their bodies is considered
almost a duty;

- the women make also a special linen-cloth to be used as a shroud in
order to stop Munkar and Nakir approaching the corpses;

- to perfume with incense a prisoner is believed to get him out of jail;

- women and men bathe (al-igtisal) and colour the eyelids with kohl (a/-
iktibal)";

al-madarik (8 vols., Rabat s.d.), VI, 252.

2 1t was a custom in the Maghrib to give gifts to schoolteachers on “Afiird’ and
other festivals: see F. de la Granja, “Fiestas cristianas en al-Andalus (Materiales para su
estudio). IL.” (Al-Andalus XXXV (1970), pp. 119-142), pp. 131-132, and H. R. Idris, “Fétes
chrétiennes en lfrigiya i I'époque ziride”, Revue Africaine 98 (1954), pp. 261-276.

B 1bn Taymiyya, Kitab iqtida’ assirat al-mustagim, s.1., 1325/1907, p. 144; transl. by
M. Umar Memon, Ibn Taymiya’s Struggle against Popular Religion, Paris 1976, pp. 246-248;
Magmir' fatawi sayh al-islam Abmad b. Taymiyya (30 vols., Riyad 1381-83), XXV, 299-317;
Tbn al-Hagg, al-Madbal (4 vols. in 2, Cairo 1348/1929), 11, 289-291. Ibn al-Hagg is quoted
by al-Wanfarisi, al-Miyar al-mu‘rib (13 vols., Rabat 1981), II, 489.

" cAbdarrahim b. al-Husayn al-<Iraqi a¥-3afii (d. 806/1403) wrote a fatwa declaring
permitted 2kl ad-dagag wa-l-hubih yawm ‘Asura’ (see GAL 11, 65-66 and Ibn Abi Gamra,
£.8b). al-<Iriaqi appears in Abi Gamra’s works as a supporter of the popular practices of
“Adiira’.

13 On this practice see also al-Bayhaqi, Su‘ab al-iman (ed. Abi Muhammad as-8a°id
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- people use to ask forgiveness (@/-musafaha) from each other;

- it is also a day of liberal spending on one’s household and relatives (az-
tawsi “ala [<7yal) and, more generally, of almsgiving to the poor and the
orphans,

The survival of some of these practices in spite of the prohibition
of the fugaha’ is attested by Lane: “It is a common custom of the Mus-
lims of Egypt to give what they can afford in alms during the month of
Moharram, especially on its first ten days, and more especially on the
tenth day ..”"; “... a dish, which it is the custom of the people of
Cairo to prepare on the day of Ashoora’, ... is called ‘hoboob’, and is
prepared with wheat, steeped in water for two or three days, then freed
from the husks, boiled and sweetened over the fire with honey or
treacle; or it is composed of rice instead of wheat; generally, nuts,
almonds, raisins, etc. are added to "%,

b. Basytini Zaglil, 9 vols., Beirut 1990), III, n°® 3797.

% Other practices are mentioned in the works of Ibn al-Gawzi, Ibn Abi Gamra, al-
Ughiiri and a¥-Sanaw1i: a special prayer; ziyarat “alim; to visit the sick; to stroke with the
hand the head of an orphan (this practice is mentioned in the Torah according to al-
Ughuri, f. 163a and as-Sanawi, f. 3882-388b); to cut the nails; to recite the sirat al-ihlas
one thousand times, etc.

Y E. W. Lane, An Account of the Manners and Customs of the Modern Egyptians,
London 1860, p. 426. The gadi Ibrahim b. “Arafat al-Qana’i (d. 744/1343) used to give
one thousand dinars as alms every year on ‘A$ira’ day (as-Safadi, al-Wifi bi-l-wafayar, VI,
ed. S. Dedering, Wiesbaden 1972, p. 55, num. 2495). I have not been able to consult B.
Langner, Untersuchungen zur historische Volkskunde Agyptens, Berlin 1983, pp. 51-62, where
she deals with the Egyptian festivals.

8 Ibid,, p. 429. Huda Sa‘riwi remembers in her memoirs (Hurem Year. The memoirs
of an Egyptian feminist, tr. M. Badran, London 1986, p. 46): “For the 10th of muharram,
yawm al-Ashura, we made ashura, a special wheat pudding with nuts and dried fruits”. A
dish called aswra is also made in Turkey according to the following recipe: 1/2 kg grains
of wheat (soaked overnight and cooked separately with water); 100 gr. chick-peasand 100
gr. cannellini beans (soaked overnight and cooked separately with water); 2 handfuls of
rice added later on; dried figs, raisins, apricots and chestnuts (stewed and added to above);
sugar; decorated with hazelnuts, walnuts, almonds, pomegranate, seeds and sprinkled with
rose-water. So it is cooked in the vicinity of Karamiirsel near Istanbul. T owe this informa-
tion to Dr. G. R. Hawting, whom I wish to thank for his comments and suggestions.
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3. Some of the popular practices of ASiira’ have been seen as imita-
tion of the Jews. According to al-Ughiri and a$-Sanawi, al-igtisal, al-ik-
tibal and lubs al-kattan were performed by the Jews of Medina and Hay-
bar”. R. Brunschvig sees in the slaughtering of chickens a probable in-
fluence of the kapparot, a custom practised on the day before the Day
of Atonement (also on the eve of the New Year or 765 ha-$ana) in which
the sins of a person are symbolically transferred to a fowl, usually a
cock or hen; sometimes plants were used (e.g., beans, peas)®. On his
part, Lane says that the custom of giving alms “seems to have been co-
pied from the Jews, who are accustomed to abound in almsgiving and
other good works during the ten days commencing with their New
Year’s day and ending with the Day of Atonement™.

It is a common feature among the fuqaba’ who condemn these prac-
tices to consider that they originated as a means to counteract the Sii
celebration of “A$ira’?, On his part, al-Maqrizi (d. 845/1442) states
that the Ayyubids singled out “A$ira’ as a joyful festival by way of
liberal spending, special sweets, al-iktihal and visiting the hammam,
according to the customs of the Syrians imposed by al-Haggag b. Yuasuf
in the days of “Abdalmalik b. Marwan, the aim of al-Haggag being to
insult the followers of “Ali b. Abi Talib®. If al-Maqrizi is to be be-

¥ See al-Ughiiri, f. 159b and a$-Saniwi, f. 392b; see also fn. 16 on mash ra’s yatim.

™ La Berbérie orientale sous les Hafsides (2 vols., Paris 1947), T, 303-304, note 5 (see
also p. 272) and Encyclopaedia Judaica, s.v. “Kapparot”, where it is said that this custom
appeared in the 9th century.

21 Op. cit., p. 426, note 1.

2 'This is especially the case of Ibn Taymiyya, but the same idea can be found in Ibn
Abi Gamra, al-Ughiiri and a$-Saniwi.

B Kitab al-hitat (4 vols., Cairo 1324-26), LI, 365; see also II, 289 on a strife between
Sicites and Sunnites on “A$ird’ day in the year 363/973. The Fatimid caliph al-Mu‘izz
(341/953-365/975) complained to Qadi an-Nu‘mén on the fact that ‘A¥iira’ was celebrated
as yawm “id wa-surir (see an-Numan, Kitab al-magalis wa-l-musayarat, Tunis 1978, pp.
397-398). The Fitimids do not seem to have succeeded in imposing the $i¢i celebration
of “A%iird’ on their North African subjects, the only influence left being the visit to the
burial place of the head of the al-Husayn in Cairo: see Lane, op. cit,, p. 4291f.
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lieved, that would mean that already in al-Haggag’s time ‘A$ira’ was
celebrated by the $ii as a day of mourning and that until that moment
it had no special significance as a joyful festival for the Sunnites™.

Following the idea underlying the text of al- Maqrizi, other Sunnite
scholars insist on the fact that the above mentioned practices of “Afira’
were “innovations” and that traditions were invented in order to sup-
port them and make them appear as sunan. Among these false traditions
we find: “who colours his eyelids with kohl on “A$ura’ day will avoid
any eye disease during the year”, “who bathes on “A$iira’ day will not
be sick during the year”®, “who spends liberally on his household on
the day of “A$ara’, God will bestow plenty upon him throughout the
remainder of the year” (man wassa‘a ‘ala nafsibi wa-ablibi/iyalibi (fi n-
nafaqa) yawm ‘Asura’ wassa‘a llah ‘alaybi sa’ir as-sana). This tradition,
which I will refer to as the tradition on liberal spending, deserves
further attention.

4. The matn of this tradition, with the variants I have recorded®,
is to be found with different isnads. In a), b), c) and d) I give a selection
of the isnads quoted several times with mention of the authors who re-
corded them; in €) and f) I give two matn variants which I shall refer to
in the following paragraphs.

a) ... Yinus b. ‘Abdala‘la (d. 264/877, Egypt) < Sufyan b, “Uyayna (d.
198/813, Kiifa, Mecca) « Gafar al-Kafi (d. c. 154/770) < Ibrihim b.
Muhammad b. al-Muntasir al-Hamdan1 al-Kufi (d. after 100/718) < Mu-
hammad b. al-Munta$ir b. al-Agda® al-Hamdani al-Kufi” < the Pro-

2 The Bityids were the first to establish officially the §i°1 celebration of *A3ura’ in
the year 352/963: see H. R. Idris, Le Berbérie orientale sous les zirides (X-XII siécles) (2
vols., Paris 1962), II, 711, note 136.

35 Op these traditions see Ibn al-Gawz1, Matwdiat 11, 199-205; Ibn Taymiyya, Fatawa
XXV, 312; they are quoted by Ibn Abi Gamra, al-Ughiiri and a¥-Sanawi.

% There is also a very long variant where Abt Hurayra reports that the Prophet
recommended liberal spendingon ‘Asura’ together with other practices: see Ibn al-Gawzi,
Mawdi“ar 11, 200-201 and cf. I, 202-203. See also al-Bayhaqi, Stiab, 111, n° 3795.

¥ On these transmitters see Ibn Hagar, Tahdib at-tahdib (13 vols., Hyderabad 1907-
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phet. Ibn al-Muntasir and Ibn “‘Uyayna state that they put to the test the
tradition for sixty years and found that it worked®. Ibn Taymiyya
deals at length with this transmission, apparently because it was the
most difficult to refute, as all the transmitters are considered tiga in the
rigal works and appear in the six canonical collections. However, the
fact that there is no Companion mentioned by al-Muntadir (who be-
longs to the generation of the Successors) gives room to Ibn Taymiyya’s
refutation®. Ibn Taymiyya does not seem to be aware of the variant
of this transmission recorded by al-Bayhaqi where it is Ibrahim b. Mu-
hammad b. al-Munta$ir who, without even referring to his father, cites
the tradition on liberal spending as a mere saying (“kana yuqalu”)®.

b) ... Haysam b. Saddah < Sulayman b. Mihran al-A°mas (d. c. 148/765,
Kufa) < Ibrahim an-Naha‘i (d. 96/715, Kufa) < “Alqama b. Qays al-
Kufi (d. 62/681) < “Abdallah b. Mas<ud® < the Prophet™. According
to Ibn Abi Gamra and al-Ughiri, this tradition was included by Sulay-
man. b. Ahmad at-Tabarani (d. 360/971) in his al-Mu‘§am al-kabir,

1909), XI, 440-441 (Yinus); GAS I, 96 (Ibn “Uyayna); Tabdib 11, 84-86 (Gatfar); Tahdib
I, 157-158 (Ibrahim); Tabdib IX, 471 (Muhammad).

28 See Ibn Taymiyya, Fatawi XXV, 300 and 313; Ibn Abi Gamra, £. 9b; 2¥-8aniwi,
£.384b-385b. I have not been able to check the Musnad of al-Humaydi (ed. H. R. al-

Azami, 2 vols., Beirut-Cairo 1380-82) where Ibn “Uyayna’s transmissions are abundant.

2 In]. Schacht’s view, however, that would be evidence in favour of its being an old
tradition, according to his principle “isnids have a tendency to grow backwards™: see The
Origins of Muhammadan Jurisprudence, Oxford 1950.

% Ssrab, 111, n° 3796. The riwaya of Muhammad b. al-Muntafir is also found as a
mere saying, without any mention of the Prophet.

3! Haysam, according to Ibn al-Gawzi, was considered maghil by al-Uqayli (d.
322/934: GAS 1, 177) and dismissed by Ibn Hibban. For the other transmitters see Ibn
Hagar, Tabdib IV, 222:226 (al-A*ma8); GAS 1, 403-404 (Ibrahim); Tahdib VI, 276-278
(Algama).

2 Ibn al-Gawzi, Mawdsi‘at 11, 203; Ibn Abi Gamra, f.10a-10b; al-Ughiiri, £.157b; a%-
Sanawi, 1.384b-385b.
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where it indeed appears™. It is also quoted by Ibn al-Atir (d. 606/1209)
in his Gami® al-usil in the chapter f7 fadl an-nafaga®. His source is the
work of the Andalusian Razin b. Muawiya (d. c. 535/1140), K. at-tag-
rid fi I-gam’ bayna I-Muwatta’ wa-s-Sihab al-hams, still unpublished®.
It seems therefore that Razin thought the tradition was included either
in the Muwatta’ or in the collections of al-Buhari, al-Muslim, Abi Da-
wid, an-Nasa’1 or at-Tirmidi*. But it is found in none of the extant
versions of these works”, as can be checked through the Concordance.
Among others, al-Ughiri pointed out this fact: he considers very odd
(gib) that Ibn al-Atir quotes it in his Gami‘ and still odder that Ibn
al-Atir’s brother keeps mentioning it in his Ibtisar Gami‘ al-usil, both
stating that the tradition is to be found in al-Buhari’s and al-Muslim’s
collections. In my opinion, it is Razin’s work where the explanation of
this “oddity” is to be found. Two possibilities can be taken into ac-
count: either Razin included it because he agreed with its contents, dis-
regarding the fact that it was not mentioned in the canonical collections,
or he found the tradition on liberal spending in the version at his dis-
posal of one of those collections. The first possibility would be support-
ed by the fact that the hadit on liberal spending on A$ira’ was known
in al-Andalus since the days of “Abdarrahman II (206/822-238/852), as
I shall mention. The second possibility could be supported by the fact
that there is some evidence on the transmission in al-Andalus of a ver-
sion of al-Buhari’s collection which was not the usual one®. Maybe

» See at-Tabarani, al-Mu‘gam al-kabir, 10 vols., Beirut 1983, vol. X, p. 94, n. 10.007.
3* Ed. by “Abdalqadir Arna’t (10 vols., s.l., 1969), IX, p. 527.
35 On him see GAL SI 630.

36 These are the collections he used according to Ibn Hayr, Fabrasa (2 vols., Zaragoza
1894-95), 1, p. 123.

¥ A similar problem with Razin is also found in Ibn al-Atir, Gami, I, 334, n° 118.
I owe this reference to Prof. M. Cook, whom I thank for his comments on this paper.

% See Ibn Batkuwil, op. cit, num. 1169, biography of Muhammad b. “Ali b.
Mahmud al-Warraq (5th/11th century). On the existence of different versions of al-
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the extant manuscripts of Razin’s work will shed some light on this
matter, but unfortunately I was unable to consult them.

c) ... Suba b. al-Haggag (d. 160/776, Wasit, Basra) < Abi z-Zubayr Mu-
hammad b. Muslim al-Makki (d. 120/737) < Gabir b. ‘Abdallah (d. 77/
696 or 94/712)* < the Prophet®. Ibn Abi Gamra and al-Ughiri
mention that Aba “‘Umar b. “Abdalbarr (d. 463/1070) quoted the same
tradition in his al-Istidkar li-madabib fugaha’ al-amsar wa-ulama’ al-agtar
fi ma tadammanabu - Muwatta’ min ma‘ani rrva'y wal-atar with an is-
nad gayyid ‘an “‘Umar b. al-Hattab. I have not been able to check this
reference as the hadit does not appear in the only volume published un-
til now*.

d) There is also a matn variant which goes: man kina di §udda wa-may-
sara fa-wassa‘a ‘ala nafsibi wa<iyalibi ya'ni yawm ‘Asira’ wassa‘a lah
‘alaybi l-bayrat ila va’s as-sana al-mustagbala (“who is rich and wealthy
and spends liberally on himself and his dependents, i.e. on ‘Aira’ day,
God will bestow upon him his blessings until the first day of the fol-
lowing year”)*.

€) There is evidence of a matn variant which mentioned the practice of
liberal spending in connection with the eve of ‘A$ura’ (at-tawsi‘a laylat
‘ASiara’), as we shall see in the following paragraph.

Buhari’'s collection see F. Rosenthal, The technique and approach of Muslim scholarship
(Roma 1947), pp. 20, 31.

% On these transmitters see GAS 1, 92 (Su‘ba); Ibn Hagar, Tabdib IX, 440-443 (Aba
z-Zubayr); Tabdib 11, 42-43 (Gabir).

“ Tbn Abi Gamra, f.10a (where “Sa“id” is mentioned instead of Su‘ba); al-Ughiiri,
£.157b; a¥-Sanawi, {.384b-385b. As in the version a), the transmitters state that they put

the tradition to the test and found it to be true. Another version ending with Gabir
before the Prophet in al-Bayhaqi, Secab, 111, n° 3791.

gy by Ali n-Nagdi Nasif, s.1., s.d. a48anawi records: wa-kina Limam ‘Umar b.
al-Hattab yaqulu: aktivi bayr buyitikum fi laylat “Asiira’ wayawmiki wassi fihi ‘alz abali-
kum.

# 2$8anawi, f. 384b-385b. This hadit was transmitted by Aba Bakr Ahmad b. “Ali
al-Hatib al-Bagdidi with a defective isnad.
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5. According to the isnads mentioned, it seems safe to conclude that
the badit on liberal spending was known in Kiafa and Mecca in the
times of Ibn “Uyayna (2nd half of the 2nd/8th c.) and in Basra around
the same time. Between the 2nd/8th and the 3rd/9th c., the hadit was
known in Egypt (through Yinus b. “Abdala‘li) and in Medina. This lat-
ter fact is attested in an interesting passage of the Kitab al-bida® written
by the Andalusian Muhammad b. Waddih al-Qurtubi (d. 287/ 900)®.
In it another Andalusian, Sa®id b. Hassan (d. 236/850) says that his Me-
dinese teacher °Abdallah b. Nafic (d. 206/821)* told him not to
transmit the hadit on liberal spending during the night of “ASira’ (az-
tawsia laylat “ASara’) out of fear that it will be considered a sunna®. On
his part, a third Andalusian, Yahya b. Yahya al-Layti (d. 234/848)*
states that he spent the night of “Afiira’ in Medina in the company of
Malik b. Anas (d. 179/795) and in Egypt in the company of al-Layt b.
Sasd (d. 175/791), Ibn al-Qasim (d. 191/806) and Ibn Wahb (d. 197/813)
and none of them mentioned or did anything related to that hadit. If
we accept this statement, it will mean that the badit on liberal spending
on “Aira’ reached Medina between 179/795 (death of Malik) and 206/
850 (death of Ibn Nafi9) and Egypt between 197/813 (death of Ibn
Wahb) and 264/877 (death of Yinus b. “Abdalala) but it could also
mean that all those scholars knew and ignored it. In al-Andalus, the
hadit on liberal spending is quoted by “Abdalmalik b. Habib (d. 238/
852), a contemporary of the aforementioned Sa‘id b. Flassan, in 2 poem
dedicated to the amir ‘Abdarrahmin II¥. Two conclusions can be

3 Ed. and transl. by Marfa Isabel Fierro, Madrid 1988, num. VI, 8c; see also pp. 113-
114 of the study.

* On him see Ibn Hagar, Tahdib VI, 51-52.

%5 {bn Nafic is recorded in al-Bayhaqi, S#4b, 111, n° 3793 and 3794 as a transmitter
of the tradition on liberal spending. The anecdote found in the Kitab al-bida' thus seems
to point to a change of his mind.

% He is the famous transmitter of the Muwatta’. On him see op. cit. in the fn. 43,
p. 13.

7 See Qadi “lyad, Madarik IV, 140 and ]. Aguadé, El “Tarij” de ‘Abd al-Malik b.
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drawn from this fact. Firstly, “Abdalmalik never visited Iraq, so he must
have learned that hadit either in Higaz or in Egypt and this confirms
the terminus ante quem of its spreading in those regions. Secondly, “Abd-
almalik b. Habib considered it a sound hadit, as in his poem he invites
the Umayyad amir to follow it*. This attitude implies that during his
rihla Ibn Habib met ‘ulama’ who were transmitting that tradition as the
words of the Prophet and who agreed with the practice.

It has been possible to establish the terminus ante guem of the exist-
ence of the hadit for Kifa, Basra, Higaz, Egypt and al-Andalus. To es-
tablish the terminus post quem is a more difficult matter. The evidence
of the isnads a) and b) could be interpreted in the sense that it was for-
mulated in Kifa at the time of Ibrahim an-Naha®i and Ibrahim b. Mu-
hammad b. al-Muntagir, i.e., in the 2nd half of the 1st/7th century. This
was the time when el-Haggag b. Yasuf (d. 95/714) was governor of K-
fa, so maybe al-Maqrizi was right after all when he stated that the prac-
tices connected with *A$ura’ as a joyful festival originated in al-Haggag’s
time. However, the only safe conclusion with the available data is that
the tradition on liberal spending was well known between the end of
the 2nd/8th century and the beginning of the 3rd/9th century, enjoying
the support of some Sunni scholars.

6. According to some versions of a), Muhammad b. al-Muntasir
transmitted the tradition on liberal spending without tracing it back to
the Prophet, that is, as a mere saying. At the same time, I have pointed
out that the tradition is usually accompanied by a ziyida where some
of the transmitters say that they put the tradition to the test and found
it to be true. This could mean either that 1) the practice of liberal
spending on “A$iira’ was a new one or at least was not well established
and was thus in need of being praised in order to gain support; 2) it was
an old practice which was being challenged and was thus in need of

Habib, Madrid (1991) with a translation of the poem.

8 1t is difficult to assess whether ‘Abdalmalik b. Habib wanted to introduce the
practice in al-Andalus or was simply reminding the amr of it in order to get his share
of his “liberal spending”.
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proofs of its being commendable; so, Muhammad b. al-Muntasir started
by saying “kana yugal man wassa‘a “ala “tyalibi yawm ‘Asura’” and the
saying was eventually transformed into a prophetic tradition.

The first possibility can lead us to accept the view of scholars like
Ibn Taymiyya and al-Maqrizi who thought that this and other prac-
tices were invented in the 2nd half of the 1st/7th century in order to
make of °A%ira’ a joyful festival and therefore an insult for the follow-
ers of Husayn b. Alj.

The second possibility leads us on the contrary to assume that it
was an old practice that started to be challenged by the end of the 1st/
7th century.

What follows are some general remarks on the possible origin of
the practice of liberal spending.

7.In Judaism there is a close relationship between festivals and char-
ity: “The Pentateuch ... insists that the needy be remembered when the
festivals are celebrated”®. Almsgiving brings to the doer many blessing
and among them there is atonement for sin®. Although charity does
not appear to be a specific practice of the Day of Atonement, it is so on
the eve of that day: “It is customary to send gifts to the poor, and a
duty to ask forgiveness from one another and to appease each other™'.
According to the tradition e), liberal spending took place on laylat
‘Asara’, i.e. on the eve of the 10th of mubarram. However, I have not
found any reference to liberal spending on one’s housebold as a Jewish
practice on the Day of Atonement or its eve.

¥ Encyclopaedia Judaica, s.v. “Charity”.

50 1bid. The same idea is found in the hadiz literature: see A. J. Wensinck, A Hand-
book of Early Muhammadan Tradition, Leiden 1927, p. 19 (Alms as atonement). Malik says
in his Muwatta* “sadaqa is the impurities of people which they wash off themselves™.

5! Encyclopaedia Judaica, sv. “Day of Atonement”, p. 1381. As I have pointed out,
to ask forgiveness is also a Muslim practice of ‘A%ura’; the igtisal of the Muslims has also
a parallel among the Jews: “During the geonic period, the custom of ritual immersion on
the eve of the Day of Atonement was introduced” (foc. cit.).
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In the hadit literature there are many traditions which stress that
it is a duty for the Muslims to give an-nafaqga to their own relations (‘ala
ablibi wa-iyalihi)*. At the same time, to neglect the family or house-
hold and to omit taking good care of them (id#‘at al-iyal) are considered
a sin”. This nafaga ‘ala liyal is a variety of almsgiving and thus we
find it mentioned in the chapters devoted to sadaga and zakar. Now,
there is some evidence that the fast of “A$ira’ ended with the zakat al-
fitr. Qays b. Sa°d b. “Ubada, 2 Companion of the Prophet™, is reported
to have said: “We used to perform the fast of *A$iara’ and to give the
alms of fast breaking. When ramadan and (its) zakat were revealed,
those practices were neither ordered nor forbidden and we kept doing
them”™, At the same time, there is also some evidence that fast and za4-
kat al-fitr started to be associated only with ramadan. For example, °Ali
is reported to have said: “The fast of ramadan abrogated any other fast
and the zakat abrogated any other almsgiving™*. The revelation of 7a-
madan as the month of fast and zakat al-fitr appears thus as having dis-
rupted the same practices on °A%ira’: some Muslims kept performing
them on that day, while others started to oppose them. However, once
again I have not found any reference to alms or liberal spending 07 one’s
own relations and household as a specific practice associated with the
breaking of fast or with the eve of fast”.

32 See, Concordance, s.v. “yal” and Wensinck, Handbook. A man’s %yal are “the
persons whom he feeds, nourishes or sustains; or the persons who dwell with him, and
whose expenses are incumbent on him, as his young man or slave, his wife, and his young
child; the dependants for sustenance™ E. W. Lane, An Avabic-English Lexicon, 8 vols.,
London 1863-93, s.v. “iyal.

3 See, for example, Zayd b. “Ali, Corpus iuris, ed. and transl. by E. Griffini, Milano
1919, p. 98.

** On him see Ibn Hagar, Tabdib V1II, 395-39%.

% Ibn ‘Abdalbarr, at-Tambid li-ma fi l-Muwatta’ min al-ma‘ani wal-asanid (16 vols.,
Rabat 1967-85), XIV, 322.

% Ibid,, X, 118.

¥ 'T. Fahd lists among the features of an Islamic festival the following: “une générosi-
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This leads to trying in another direction. In the version d) of the
tradition on liberal spending “Astra’ and the New Year (ra’s as-sana) are
mixed together®. The celebration of the New (solar or lunar) Year is
usually associated with the giving of gifts: this happens in the r6$ ha-
$ana of the Jews”, in the yannayr of the Christians® and in the Per-
sian nayriz®. Now, ‘ASira’ was fixed on the tenth day of the first
month of the Muslim calendar®. This association with the beginning
of a new year could have transferred to “ASira’ some of the practices
peculiar to the celebration of New Year’s day and among them liberal
spending on one’s own relations and household®.

té qui se manifeste par des réjouissances familiales des festins, des plats et friandises appro-
priés & chaque féte, des spectacles et divertissements, une animation dans les rues, des
achats qui sortent des 'ordinaire, etc., bien que cet aspect ne fasse pas intrinséquement
partie de I'idée de féte, du moins  ses origines” (“Les fétes de I'Islam”, Revue des Etudes
Islamigues XLVII (1979), pp. 191-205, p. 203).

58 In the 8th/14th century, Ibn “Arafa “autorisait-il les particuliers & marquer ce jours
(ler janvier) par des liberalités envers leurs proches. Le premier jour de I'année julienne,
concurrancé par “ishiird’ n’est plus guere aujourd’hui remarqué que dans les campagnes™
Brunschvig, La Berbérie orientale, 11, 306.

59 Encylopaedia Judaica, s.v. “Rosh ha-Shanah”.

€0 See F. de la Granja, “Fiestas cristianas en al-Andalus (Materiales para su estudio).
1. Al-Andalus XXXIV (1969) pp. 1-53. See also Idris b. Baydakin at-Turkumani (3th-
9th/14th-15th centuries), Kitab al-lumd’ fi l-hawadit wa-l-bida® (ed. . Labib, 2 vols., Wies-
baden 1986), I, 293-298, where the author condemns “ma yaf alubu lmuslimana fi nayriz
an-nasara wa-mawasimibim wa-l-a’yad min tawassu’ an-nafaga”.

81 See EI', s.v., “nawriz”, M. Espéronnier, “al-Nuwayri: Les fétes islamiques persanes
chrétiennes et juives”, Arabica XXXII (1985), pp. 80-101.

82 «“On which day of the Arabian year the fast was originally observed cannot be as-
certained owing to our defective knowledge of the calendar of the period; naturally its ob-
servance coincided with the Jewish on the 10 Tishri and so fell in the Autumn”: EP, s.v.,
“ashira’” (A. ]. Wensinck).

8 While this paper was in the process of being published, an excellent study ap-
peared written by S. Bashear, “Ashira’, an early Muslim fast”, ZD.M.G. 141 (1991) pp-
281-316.



