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Introduction

The lists of unpublished Arabic manuscripts are indeed enormous. The works of
Brockelmann (GAL) and Sezgin (GAS) have already proven that much material still
have to be edited and published in order to gain a better appreciation of the contribu-
tion towards world literature, particularly Middle Eastern Arabic Literature. Thus in
order to improve our knowledge of not only Islamic history but also the history of
Arabic literature one of the main tasks would be to edit and publish the sources.

The literary edition is indeed one method or approach to the study of Islam. This
approach, apart from arousing the editor’s personal interest, will be able to help
identify, assess and critically comment upon the text (Flemming 1988: 10; Witkam
1986: 5-6)". Textual studies of this type do not only act as primary source material
but also enhances the academic community’s understanding and insight of not only
the manuscript but also of the author or compiler; in addition, it does indirectly re-
flect the purpose for whom it was prepared and, in the process, answers the question
as to why it was prepared.

The treatise under scrutiny is a creedal text prepared by a 10th century Central
Asian scholar, namely Aba 1-Layt as-Samarqandi (Haron 1994; Schacht 1960: 137;
Van Ess 1987). We intend to revisit the text published by Juynboll in 1881 and com-
pare it with two copies of the same text which were circulating in Cape Town, as
well as those which form part of the Library of India Collection at the British
Library.

1. The Samarqand Text

The text under scrutiny has been prepared and written by Abu 1-Layt as-Samar-
qandi (d. 983). Since its acceptance by Muslim communities not only in Central Asia
but also in South East Asia, it was translated into Melayu, Sundanese, and Javanese.
And because of the close connection which existed between the Cape Muslim com-
munity and the Melayu archipelago society during the 17th, 18th and 19th centuries
an Afrikaans Melayu translation was attempted and later an Afrikaans translation was
produced.

! Also refer to Petrosyan 1995; 3-4.
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In addition to the Samarqand creedal text’s commentary entitled Babgat al-uliim,
which was noted by Juynboll (Juynboll 1881), and still in manuscript form the only
other commentary was printed in 1923. The commentary entitled Qatr al-gayt was
completed and published by Sayh Muhammad an-Nawawi al-Gawi b. ‘Umar b. “Ara-
bi a$-Safit.

After having scrutinized each of the texts, it is interesting to note that the inter-
linear Melayu translation, the Afrikaans translation, and the commentary were made
by scholars who were attached to the Safi‘i legal school. It may however be conclud-
ed that because of the theological nature of the treatise, it did not keep the legally-
minded scholars of the other jurisprudential schools away from translating or com-
menting upon this rich and crisp text. We would indeed have expected scholars,
aligned to the Hanafite school, to have taken up the challenge; this was, however, not
the case. Be that as it may, lets turn our attention to the author of the text.

2. Abu 1-Layt as-Samarqgandi

Sayh Abi l-Layt Nasr b. Muhammad b. Ahmad b. Ibrahim al-Hanafi as-Samar-
qandi was born and grew up in the more than 2.000 year old beautiful city of Samar-
qand? which was situated along the famous Silk Road to China. This geographical
position of the city caused it not only to become an important commercial centre but
further enhanced its status as a significant religious learning centre.

Abi I-Layt was taught by his father and a few of the well-known Samarqandian
Saybs. And since he excelled in his learning he was able to reach respectable heights
within his society, particularly for his contribution in the field of Islamic sciences.
He, for example, wrote, amongst others, a Qur’anic commentary entitled Bahr al-u-
lim, a commentary of Aba Hanifa’s al-Figh al-absat’, a jurisprudential text entitled
Uyiin al-masa’il, and the text on ethics entitled Tanbih al-gafilin. After having
written these texts and having taught in Samarqand and in the nearby city of Balh
he was given the title of Imam al-Huda, a title held by his predecessor al-Maturidi
(d. 944). It is indeed the latter’s philosophical and theological ideas which have be-
come widespread in the Central Asian region; and since Abu I-Layt grew up and im-
bibed many of these ideas he was very much affected and influenced by them. How-
ever, there is no evidence as yet to prove that he was at some point a student of al-
Mataridi (Ceric 1995: 227-230).

This theological treatise summarised some of the salient Mataridian ideas which
helped to counter the A&ari and Mu‘tazili thoughts which had pervaded the Muslim
heartlands. And it is perhaps because of Mataridi's middle-of-the-road theological

% Cf. Law 1992.
3 Aba l-Layt, Tafsir. Also see Daiber 1993.
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ideas (Ceric 1995: 180-181), further crystallised by Abu I-Layt in this Samargand
text, that attracted the attention of many jurists and theologians over the centuries.
We go along with Dr. H. N. van der Tuuk’s notion — as quoted by Juynboll
(1881a: 215) — that it may be described as one of the first in a series of “Question
and Answer” texts on Islam. In fact, in our own critical edition of Abu I-Layt’s 4/-
Mugaddima fi s-salat, we concluded that the latter text was the first model text which
dealt with “the preconditions of the ritual prayer”. It is also of interest to mention
that al-Muqaddima concludes with some of the theological points captured in this
creedal text. Abu 1-Layt has undoubtedly mastered, due to his lengthy teaching ex-
perience and interaction with his students and scholars, the presentation of fairly
complex theological, jurisprudential and ethical ideas in a very simple style.

3. The Muslim Cathechism

3.1. The Juynboll Text

Prior to comparing the texts we need to comment upon the interlinear Javanese
manuscript which Juynboll introduced and translated. At the time when the latter
stumbled across this interlinear Javanese manuscript, he had difficulty in obtaining
other copies of it. He was also thoroughly confused as regards the author of the text,
and erroneously concluded that it was not the famous Abu I-Layt as-Samarqandi but
someone else with a name almost similar to that of Abu 1-Layt. However, the
numerous extant manuscripts have proven otherwise.

Juynboll (1881a: 216) observed that the manuscript is known through various
handwritings and that it was specifically known in India as the Samarqandi (creedal)
text. He assumed that this title was given since many others such as the Nawawi and
Sanusi creedal texts became known by the kunyas of their authors. The creedal text
has also been referred to by others (cf. Later) as the “Su’al wa-gawab” text.

Subsequent to the publication of the Javanese manuscript Juynboll (1881: 267-284)
came across a text entitled Bahgat al-‘ulizm which was in fact a commentary of the
creedal text. He thus used this copy to compare it with the text he previously pub-
lished, and noted a few differences; by then, he also came to know of a number of
other copies of the manuscripts with the help of Dr. M. Th. Houtsma. The latter re-
ferred Juynboll to the copies in the India Office in London, one in Munich, and an-
other in Batavia. Houtsma also made reference to copies of the mentioned comment-
ary, two of which are in the British Museum and another in the London based India
Office. In the second publication, he (Juynboll 1881: 268) however chose to only
compare the three available manuscripts and presented what he considered to be a
critical edition. And at that stage he was still very uncertain about the text’s author.

3.2. The Interlinear Melayu Manuscript
In the process of our research (Haron 1997), we looked at Imam Gabbir ad-Din’s
(d.1868) hardbound unruled book which included a variety of texts. Amongst these
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was a reproduction of the Samarqandi creedal text accompanied by an incomplete
interlinear Melayu translation. The manuscript appears between folios 271r and 281r,
and there is an average of seven lines per folio.

It seems that the copyist, who lived in the city of Port Elizabeth which is situated
in the Eastern Cape, must have copied the contents from another available manu-
script, and that the copyist himself has not fully mastered the writing of the Arabic
script. We observed that in the Arabic text careless grammatical mistakes were made
as well as other incorrect scriptual items. These will however be referred to when a
text critical edition, based upon the available ones, is presented later.

3.3. The Arabic-Afrikaans* Lithographic Text

At the turn of the century an Afrikaans translation of the Samarqandi creedal text
was contemplated, and eventually completed on Thursday the 6th of May 1909,
which corresponds to the month of Ragab 1327, by Sayh ‘Abdullah Taha Gamieldien
(d. 1946). This $zyh was the contemporary of Sayh ‘Abdurrahman b. al-Marhim Mu-
hammad al-“Traqi, Sayh Ahmad al-Ismoeni and Sayh Ahmad Behardien, who had
penned a variety of Islamic treatises. Sayh “Abdullih Taha Gamieldien wrote about
ten treatises in Afrikaans; some of them appeared in the Arabic script, and others
were printed in the Latin script. He, amongst others, wrote Risalat fi qada’ iabr va-
madan, Ratib al-Haddad, Daqa’iq al-abbar and Kitab as-salat; the first two were
written in the Arabic script and the latter two in the Latin script.

Coming back to the Samarqandi text, we note that the Sayh entitled it as Masa’il
Abi [-Layt. This lithographic text forms part of the Achmat Davids® collection
(Anon 1985: 2-3; 1989: 3-4; 1990: 83-84) which have been handed to the Cape
Town-based South African Library. Hans Kahler (1965) referred to it in his pub-
lication on the study and use of Arabic-Afrikaans manuscripts at the Cape. The Abu
l-Laytian text has been written in very beautiful Nashi script, and an average of 14
lines is found per page. On the verso folio Sayh Gamieldien highlights the title of the
text, its author, its translator and its translator’s publisher. He presented it as follows:

Questions (raised) by Abu 1-Layt

(was written) by as-Sayh al-Imam Abi I-Layt, the commentator, the traditionalist

known as Imam al-Huda Nasr b. Mubammad b. Abmad b. Ibrahim al-Hanaft as-Sa-

marqands.

Its translator the humble ‘Abdullab b. al-Hagg Taha b. al-Hagg Gamieldien, a Cape

Townian who is a Safii adberent. (He is) the administrator and teacher of the

Progressive Islamic School (and) secretary and founder of the Association of Islamic

Renaissance of Progress.

* A very detailed study of this genre of literature is found in Davids 1991,
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After praising Allah in his introductory remarks, he goes on to translate Aba I-
Layt’s creedal text. He bracketed the Arabic in order to distinguish it from his trans-
lation. He began as follows:

The Basmala

Gratitude and praise be to Allah, the Most High, the Master of all creation, and peace

and blessings upon onr Master, Muhammad and upon all bis family and friends.

(Then after this) the humble servant of Allah ‘Abdullab b. al-Hagg Taba b. Gamiel-

dien says: Many of my friends have asked me to translate The Questions of Absi

[-Layt; thus 1 have tried my best and, therefore, seek assistance from Allah, the Most

High, for myself and whosoever studies this text.

Although it is not of immediate concern to undertake a social history of the text
in order to place it in its historical perspective, it will be valuable to raise certain
questions which are relevant to the purpose for the production of an Arabic-Afri-
kaans edition. One may venture to ask whether this wasn’t a2 method adopted by
Sayh “Abdullah Tha Gamieldien in order to introduce the Abii I-Laytian-Matiiridian
theological text to the Cape Muslims. It could also have been to counter the rational-
ist thinking which, to a certain degree, has become widespread in the community.
Following upon this, why the necessity for this text? We surmise that at that time
that there were certain theological issues which had led to particular theological dis-
agreements and conflicts. If this was the case, then we may argue that the Asari theo-
logical texts which were available did not provide satisfactory responses to the theo-
logical questions raised; they might have sought for something more rationally accept-
able. In this regard, we would like to think that the Mataridite text came to play an
important role to lessen the conflict. In any event, theological issues at the turn of
the century need to be carefully studied to obtain an understanding of the debates
which were highlighted by the religious leaders. A separate study needs to be en-
couraged in order to gain a better and perhaps more conclusive insight into the
nature of the theological debates. We have therefore raised many questions rather
than providing any suitable answers.

3.4. The British Library MSS

In the Loth catalogue (Loth 1876: 101, 122, 301) reference was made to Abu -
Layt’s Tanbib al-gafilin, Mugaddimat fi s-salat, and his Masa’il. All of these formed
part of the Library of the India Office collection. In this section reference will only
be made to the manuscripts pertaining to the creedal texts of Abu I-Layt.

3.4.1. Entry No. 381

Loth recorded the Samarqandi Catechism under entry no. 381 on page 101. It con-
sists of 9 folios which has an average of 12 lines per folio. In this new critical edition

the ms is represented by the Arabic symbol sin.
3.4.2. Entry no. 470
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Dr. Houtsma informed Juynboll about this specific manuscript after having read
the translation of the Catechism. This ms is entitled Bahgat al-‘uliim fi sarh fi bayan
‘agidat al-usil and is a commentary of Abi l-Layt’s creedal text. This ms is, how-
ever, different from the one Juynboll used in order to create a critical edition. It con-
sists of approximately 21 folios (2r-21v) and has 11 lines per folio. It is represented
by the Arabic symbol dal.

3.4.3. Entry no. 1046

This entry has been recorded on page 301 of Loth’s caralogue. It has 11 folios
and each folio has 14 lines. This entry is represented by the Arabic symbol bz’

4, An English Translation
The critical edition of the Samarqandi creedal text was produced from the above-
mentioned manuscripts and printed texts’. And each of them have been represented
by specific Arabic symbols in the critical edition; this will however not be reflected
in the English translation. The following English translation is thus based upon this
critical edition which will therefore differ slightly from the Dutch and Afrikaans
translations.
In the name of Allah, The Beneficent, The Merciful
The §ayh, the leader, the learned, the ascetic Abu 1-Layt Muhammad b. Nasr b.
Ibrahim as-Samarqgandi, may Allah have mercy on him, stated:
Praise be to Allah, the Lord of the human beings. And may the reward of the Al-
mighty be recompensed for those of you who are conscious of Allah’s punish-
ment. (Allah) bless His messenger Muhammad, his family and all his adherents
and grant them salvation.
Question: when it is said to you: “What is faith?”
The answer is: I believe in Allah, His angels, His books, His messengers, the
Last Day, and the determination of good and evil by Allah, the Most High®.
Question: when it is said to you: “How do you believe in Allah?”
The answer is: Indeed Allah, the Most High, is one, alone, ever-living, all-
knowing, all-powerful, all-willing, hearer, seer, speaker, ever-lasting, creator,
maintainer, lord, king without any partner, without anyone against Him or any-

5 Unfortunately we could not lay our hands on the Qatr al-gayt text in order to compare it with
those used here.

® Q. 2:285 and 4:136; refer to Abu l-Layt, Babr aluliim 1. 744; Watt 1994: 41, 43 (al-A¥eari’s creed
no. 1 and 24); 53 (ar-Tahawi no. 24); 62 (a later Hanafite creed no. 1); also refer to Jeffery 1962. In the
latter reader he presents the translation of al-Gurdant’s “An Islamic Catechism, the Agwiba.” And also
consult Toshihiko 1965, which raises a number of these issues dealt with in this creedal rext.
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one equal to Him, neither is there anything like Him, He is all-hearing, all-see-
ing’.

Question: when it is said to you: “How do you believe in the angels?”

The answer is: Truly the angels consists of (different) kinds, some are carriers
of the throne, some are fearful ones, some are spiritual, some are cherubs, some
are scribes (who register actions), namely Gibra’1l, Miha’1l, Iirafil, and Izra’il’;
some are gaurdians, and some are writers. They all are created, servants of Allah.
They are beyond description; neither can they be described as males or females,
and nor do they possess any desires or soul. They do not have a father or a
mother, and nor do they drink or eat. And they are not disobedient when or-
dered by Allah, and they do whatever they are commanded (to do). Loving them
is a condition of faith and disliking them is akin to disbelief (Q. 66:6; Abu l-Layt,
Babr al<uliim 1, 686-687; I, 454, 465; ar-Tahawi 348).

Question: when it is said to you: “How do you believe in the books?”

The answer is: Allah revealed His books to His prophets from amongst the
children of Adam, and they are revealed (and) uncreated, (and thus) eternally pre-
existent without any mutual contradiction. And whosoever doubts in a verse or
a word (of any of them) is an unbeliever.

Question: when it is said to you: “How many books were revealed to His
prophets?”

The answer is: a hundred and four books; Allah revealed 10 books to Adam
(s), 50 books to Seth (s), 30 books to Idris (s), 10 books to Ibrahim (s), the Tauw-
rat to Masa (s), the Ingil to “Isa (s), the Zabur to Dawud (s), and the Qur’an to
Muhammad (s), the chosen one.

Question: When it is said to you: “How do you believe in the prophets?”

The answer is: the first amongst the prophets is Adam (s) and the last amongst
them is Muhammad, may the blessings of Allah be upon them all; all of them
were transmitters, advisors, reliable persons, commanders, prohibiters, and they
are the agents of Allah (al-Attas 1988: 72, 127; Jeffery 1962: 460), the Most High,
who are free from error and grave offences. Loving them is a condition of faith
and disliking the first and last of them is unbelief.

Question: when it is said to you: “How many followers of the the laws are
there?”

Answer: there are among the followers of the laws six prophets. They are
Adam, Nuh, Ibrahim, Masa and Muhammad (may Allah’s blessings be upon

7 Abi l-Layt, Babr al“uliim 1, 312-313; Ceric 1995: 180-181; Watt 1994: 48 (at-Tahawi’s creed no. 1);
62 (a later Hanafite Creed no. 2); 76 (al-Gazili’s creed no. 11); 86 (al-Igi no. 4); Jeffery 1962: 458.

8 Watt 1994: 87 (al-I§i no. 15); al-Attas 1988: 72 (English translation); 127 (the Arabic text); Jeffery
1962: 459.
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them all); and each of the (previous) laws have been abrogated by the sari'a of
Muhammad (s) (Q. 33:7; Abu -Layt, Babr al-uliim 11, 465, 466, 475; at-Tahawi,
Sarh 349).

Question: when it is said to you: “How many prophets are there?”

The answer is: the prophets are one hundred and twenty four thousand pro-
phets.

Question: when it is said to you: “How many from amongst the prophets are
messengers?”

The answer is: there are three hundred and thirteen messengers (Abu 1-Layt,
Babr al-“ulim 11, 467; Abu 1-Layt, Bustan al-arifin no. 108, 383)°.

Question: when it is said to you: “Are their names and numbers a condition
of faith or not?” (al-Attas 1988: 71, 115-116)

The answer is: in our opinion it not a condition of faith because of the Al-
mighty’s statement: “There are those about whom we informed you and there
are those about whom we did not mention.” (Q. 40:78; al-Attas 1988: 71, 126)

Question: when it is said to you: “How do you believe in the Last Day?”

The answer 1s: Allah caused all creation to perish except that which are to be
found in paradise and hell, and thereafter will cause them to come to life, and He
will assemble them and He will call them to account for (their deeds); and He will
judge amongst them with justice. Whosoever is from amongst the angels, ginn and
mankind, they will indeed die, and whosoever is a grave sinner”® he will not re-
main in hell after accountability (has taken place); however, as for the believers
they will be forever in paradise (at-Tahawi, Sarh 416-417), and as for the disbe-
lievers they will be forever in hell. And paradise and hell will not at all disappear
and nor will their inmates (al-Attas 1988: 70, 120). And whosoever doubts in any
from amongst these things he is indeed an unbeliever.

Question: when it is said to you: “How does one believe that good and evil
are from Allah, the Most High'?”

The answer is: Allah created all the creations and directed them with guidance,
and ordered and forbade (certain things); He created the tablet and the pen® and
ordered them to write down the deeds of the servants. Thus obedience is eternal-
ly decreed through the power of Allah, the Most High (Daiber 1995: 45); and dis-
obedience is eternally decreed by the power of Allah, the Most High. But this is

? With regards to the number of prophets. al-Gurdani did not specify any number except that he
mentions that there are many, and that it is incumbent to know the first 25 prophets (Jeffery 1962: 460).

10 gee Tzutsu 1965: Ch. 3 entitled “The Grave Sinner” (Fasig).
1 at-Tahawi, Sarh 410-413; Wart 1994: 43 (al-Afcari’s creed no. 18).
12 Ware 1994: 36 (the Hanbalites’ creed no. 6g, and 6h); 51 (at-Tahawi no. 16).
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not because of His contentedness that they are rewarded for the good and punish-
ed for the evil (they committed); but all that has been according to His promises
and threats.

Question: when it is said to you: “Can faith be divided or not?”

The answer is: Faith cannot be divided™ because it is a light in the heart, the
intellect, the spirit and body of the children of Adam; if it is a guidance to man
from Allah, the Most High, to man; then whosoever denies (any) of its aspects
that person is an unbeliever.

Question: when it is said to you: “What is meant by faith?”

The answer is: Faith means worshipping the oneness of Allah™.

Question: when it is said to you: “ Are ritual prayer, fasting, alms—giving, love
of angels, books, prophets, determination of good and bad by Allah and other
things belonging to commands and prohibitions and to the observance of the
Sunna of the Prophet part of belief or not?”

The answer is: “no” because faith means worshipping the oneness of Allah;
however, things besides it belongs to the conditions of belief (at-Tahawi, Sarb
382).

Question: when it is said to you: “Does belief exist as purification or not?”

The answer is: Belief (may) exist as purification, and unbelief as impurity, by
invalidating the deeds of all parts of the body (at-Tahawi, Sarh 374).

Question: when it is said to you: “Is faith created or uncreated™?”

The answer is: Faith® is guidance from Allah, the Most High, and assent in
the heart, and verbal confession with the tongue. As for guidance it is not created
because it is the deed of the Lord, and He 1s eternal; and beliefs and testification
are the doings of the servant, for he is the one who is the originator. What is

B Tzutsu 1988: 90 — makes reference to Abii Hanifa’s view and elswhere in his book lists some of
the scholars who are of the opinion that faith is divisible. (Cf. 99)

" ar-Tahawi refers to Abi Hanifa’s which argues that “Faith from a linguistic standpoint is
equivalent to assent” (Sarh 407).

55 It s interesting to note that all of the creeds mentioned in Watt’s text do not raise this question.
All of them however emphasise the fact that the Quran was uncreated. at-Tahawi, for example, makes
mentions of Abit Yusuf’s view which is “...As for the one who says that the Qur’an is created, he/she
is an unbeliever” (Sarh 357). Also refer to Bustin al‘arifin no. 123 p.399; al-Attas 1988: 68, 111; Izutsu
1965: 204-214, 147-193. al-Mataridi, Kitab at-tawhid 385-388.

6 Faith has been defined in many ways by the various theologians. A quick glance at those creedal
texts listed in Watt clearly illustrate this. Reference to one or two will be of interest. The Hanbalites
define it as “Faith is speech and action (or works). It increases and decreases...” (no. 17) or “it increases
by acts of obedience and decreases by acts of disobedience” (no. 7) and al-A¥ari states that “...faith is
speech and action (or work), that it increases and decreases; they do not state it is (either) created or
uncreated” (no. 28).
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coming from the eternal is eternal and what is coming from the originator is
originated.

5. A Critical Edition and the Arabic-Afrikaans Text
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