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The article examines whether there is any reason to assume that a difference
existed between intahals and tanahbala, both verbs used in the sense of a poet’s
‘plagiarizing’ or ‘borrowing’ a line or lines of poetry from another poet, and,
if so, how this difference would have been defined, e.g. permissible against
unacceptable. It also relates these two verbs to their Ist Form, nahala.

We are all more or less familiar with the curious attitude of
medieval Arab critics towards borrowing of lines of poetry by one poet
from another. The term for this, sariqa, is somewhat misleading in that
it can only be translated as ‘theft’, ‘plagiarism’, even though there are
forms of sariga that are considered acceptable, even praiseworthy. The
result is a proliferation of subdivisions of sariga, each with a separate
term. In the case of the terminology presented by al-Hatimi (d. 388/
998) in his Hilyat al-mubéadara, this is expanded to a point where it
becomes a labyrinth in which it is difficult to find one’s way; in the
case of some others, it is limited to a few, generally well defined, terms.

al-Hatimi’s terminology was criticized by Ibn Ra$iq (d. 456/1063-
64 or 463/1070-71). Ibn Rasiq is certainly correct when he says that al-
Hatim1’s terminology is garib min qarib, yusta'malu ba‘duba fi makan
ba‘d “[terms] close [in meaning] to [other terms] already close [in mean-
ing], one [term] being used in lieu of the other”. By this he means that
terms are overlapping each other to the point that dealing seriously with
al-Hatim1i’s terminology does not bring any benefit. Though I agree
with Ibn Ra8iq, I feel nevertheless that studying al-Hitimi’s terminol-
ogy and the critique of this terminology by Ibn Rasiq, is of consider-
able advantage to the contemporary scholar. We may speak of a para-
dox: The very fact that confusion over terminology existed, gave rise to
attempts to clarify this terminology; and this, in turn, can lead us to a
better understanding of the principles maintained by early critics on the

THE ARABIST. BUDAPEST STUDIESIN ARABIC 6-7 (1993)
https.//doi.org/10.58513/ARABIST.1993.6-7.8



106 SEEGER A. BONEBAKKER

question of one poet taking over whole phrases from an earlier, or even
a contemporary poet. Moreover, al-Hatimi was used to quoting stories
in the form of traditions in which technical terms occur. There are even
some examples of technical terms appearing in the poetry of the poets
themselves.

One may ask oneself if the qualification ‘terminology’ is correct,
‘terminology’ seen as the deliberate choice of an accepted or well-known
expression as opposed to the free choice of another expression which
would be equally appropriate in the context. I feel that the discussions
by early scholars over such questions as the difference between igtilab
and intibal justifies taking such terms as the stock in trade of “Abbasid
literary theory and criticism’.

I will concentrate on two terms which seem to have been used, like
sariqa, as generic terms, and may be the oldest, or among the oldest. In
any case they have been used frequently in the earliest medieval texts
down to the late middle ages. I mean tanahhala and intahala. I will also
give some attention to the terms nabala and anbala deriving from the
same root. Another reason why tanabbala and intabala merit a discus-
sion is that, together with igtilab and igara they are among the few
terms for ‘plagiarism’ used by the poets themselves, even the earliest.

Assuming, for a moment, that a late dictionary such as the Lisin al-
‘arab, incorporates all the findings by earlier lexicographers, let us first
examine what this dictionary says:

From the entry nahala in the Lisan it is clear that, apart from nabl,
‘bees’, three basic meanings are associated with the root nabala which
are best discussed by looking at the verbal forms: first ‘giving’, second
‘being thin’ or ‘being exhausted’, and third ‘claiming’. These three
associations, one would suspect, might well go back to the fourth/ tenth
century al-Mu‘gam fi maqayis al-luga and al-Mugmal fi l-luga both by
Ahmad Ibn Faris (d. 395/1004) whom we know to have systematically
indicated, under each root, what he believed to be its basic meaning or

! For an example of the sarigs in Persian literary theory see, Sams ad-Din ar-Razi,
M gam, 464-476.



TANAHHALA AND INTAHALA 107

meanings. And indeed, turning to the fifth volume of the Magayis we
find: kalimatun talagun: al-uli tadullu ‘al digqatin wa-buzalin, wa-lubra
‘ala ‘ata’in wa-ttalitatu ‘ali ddi‘z’in. He then illustrates these three
meanings: The first is used when speaking of people exhausted by wor-
ries or when speaking of thin swords; the second in connection with
terms such as nublan ‘gift’, nuhl ‘giving away without compensation’;
and nibla in the special sense of ‘giving a bride her dowry out of the
goodness of one’s heart without expecting compensation’, ‘allowing her
to dispose freely of her dowry’, a term found in the Qur'in 4.4: wa-ati
n-nisa’ saduqatibinna niblatan “and give women their dowry as a pre-
sent” (Ibn Faris, Maqayis V, 402-403),

In discussing the third basic meaning, Ibn Faris brings in intahala.
He mentions in the first place intahala in the sense of ta‘atibu wa-
dda‘ahu which one could translate as follows: the first term, ta‘ata -
limiting oneself to what seems relevant - by ‘taking’, ‘receiving’, ‘con-
tending’, ‘pretending [to be a poet]’; and the second, idda‘a by: ‘claim-
ing. Next he mentions the assertion of some scholars that intahala re-
fers to a just claim (mubigq) and tanabbala to a false claim (mubtil)’.
This distinction, he feels, is nonsense. But is it?

I'am not entering into the question whether ‘being thin’ and ‘being
exhausted’ as well as ‘bees’ have to be brought under separate headings.
The association of nahala with ‘giving’ may have to be brought etymo-
logically under one heading together with the third meaning, ‘claiming’.

Leaving aside other terms derived from the root nabala, one notices
from the examples quoted in the Lisin (6514) that both terms are
applied to the technical terminology of poetry and used in the sense of

? See Lane 1863-93 and Dozy 1881, s.v.v. taata. As can be seen from these two dic-
tionaries, it is difficult to base any conclusions on the first part of this paraphrase, the
verb ta‘ata.

? See also Ibn Faris, Mugmal 111, 859: intabala in the sense of “just claim’, and
tanahhalz in the sense of ‘fraudulent claim’, pointing out that the line by A%i (below, [9])
makes clear that the reverse is the case, See also Ibn Abi -Hadid, S‘m'f; VI, 423, 427. The
date of the passage can of course not be determined. See, the most recent article by Jebli
1992.
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‘making a false claim for a poem or a verse’. But the Lisin (6515) also
warns us, quoting al-Azhari, that one should beware of misspellings
such as nabala for nagala, ‘to vilify’. To this we might add ourselves
tanabbala from a root nabala “to choose’. Thus it becomes clear that, in
order to determine the semantic spectrum of any of these terms in poet-
ry, one needs to find them in a gafiya with two rhyme consonants, the
so-called luziim ma li yalzam, or in some other indisputable context.
Unfortunately one never finds cases where the correct reading is abso-
lutely beyond doubt, but there is a sufficient number of cases where as-
suming that another reading is more appropriate seems unreasonable.
Let me quote a line by Sahm b. Usama b. al-Harit (as-Sukkari, Sarh 11,
523), which seems to confirm that tanabbala is being used in the sense
of ‘claiming for oneself poetry that was composed by others’ and where
substituting a different reading does not seem appropriate:
[1] fa-zdlat bi-Layla ma hayitu qasidatun
tura$iabu lam tw’Sab wa-lam tutanabbali
“As long as I live, there will be [my] gasidas on Layla,
carefully composed, not part of other poems, nor claimed
[falsely] as my own”.
In this context it is hard to imagine that tutanabhali would be a mis-
spelling of, for instance, tutanabhali ‘carefully chosen’, from a root
nabala ‘to choose’, even though one cannot rule out that tutanabhalt
has to be translated ‘openly borrowed’, ‘added in an acceptable way’, as
we shall see later.
Let me introduce some further quotes from early poetry, to see
what information can be gleaned from them.
We have the following line by al-Farazdaq. (d. between 110-114/
728.732): |

4 Other translations may be valid, e.g. ‘not subject to blame’, ‘nicht gemengt mit
Floskeln anderer Dichter’ (see Goldziher 1893:43 (= Gesammelte Schriften, 111, 92), followed
by Lewin 1978:8, s.v. b, Kraemer 1952:26 refers to ZDMG 54.160, and Abii Tammam,
Hamasa 624, v.4 [= al-Marziqi (d. 421), Sarh 615, line 1-4). The other references in
Kraemer's edition I could not verify. See also al-Mubarrad, Kamil 404; Naga'id 583.6. The
translation by R. Abicht is not accesibble to me.
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(2] lan tudvika karami bi-lu'm abikumi

wa-awabidi bi-tanabbuli l-asari
to which the commentator (as-Sukkari?; 212-275/827-888) adds: awabi-
di: qasa’idi [-gava’ibu, ka-awabidi l-wahsi; al-wabidatu abidatun wat-
tanabbulu iddi‘a’u $<$i'ri wa-stiraqubn.

“Your father being as vile as he is, you will not attain my nobility;
nor [will you equal] my outstanding verses by appropriating the
verses [of others]”.

This line is also quoted by al-Marzubani (d. 384/994, Muwasiah 172) on
the authority of Ibrahim al-Mawsili (d. 188/804) and the first authority
in the chain of transmitters is Ahmad b. Abi Tahir (d. 280/893). The
tradition ends as follows: inna hadayni l-baytayni li+-Rai ¢ wa-inna I-
Farazdaqga ntabalahuma fa-sara lahu. We can be certain that the term
intabala was considered to have an unfavourable sense, but, as in all
cases where we have an isnad, we cannot be certain that the commen-
tary reproduces the ipsissima verba of Ibrahim.

We also have an example which may contradict Ibrihim’s explana-
tion: al-Farazdaq, in a well-known poem from the Naga’id in which he
claims to have inherited the qualities of his predecessors, uses the term
tanahbala in a sense that need not necessarily be unfavourable (Naga’id
I, 201, poem 39, line 55):

[wahaba l-qasa’ida i n-nawibigu id madaw (some names of poets
follow)]

[3] wa-ah#i Bani Asadin, ‘Abidun, id mada

wa-Abi Du’adin qawlubi yutanabbalii

“And ‘Abid, the man from Asad - now that he has passed away -
and Abua Du’ad, his words too are appropriated”.

What is possibly intended by yutanabhalu becomes clear from line 52
on the preceding page:

® Nagi’id 325 (= no. 49, line 7); Lane 1863-93 I, 5¢. See Lisin, 111, 694 (bottom of the
page); al-Hatim1, Hilya fol. 814, line 7, (last line before the beginning of the chapter on
the inribal); Ibn al-Atir, Kifaya 117.

€ See Weipert 1980:305-306 and the references quoted there.
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[4] wa-l-fablu “Algamatu lladi kanat lahi
bulalu l-muliiki kalamubi 1a yunhalii
“And the true poet ‘Alqgama who was
dressed in kingly robes (?), his poems live on™
to which the commentator adds®: [z yunhalu: ay la yantahilubu abadun,
wayurwa: 1i yanhalu: ay la yabla, wa-yurwa: kalamubu yutamattaln’.
What the commentator seems to say is that nobody can appropriate
lines by “Algama - or perhaps: appropriate verses by “Alqama that have
become proverbial -, since they would be recognized; or, reading /2
yanhalu, “without becoming old and weak” in the sense that the verses
“live on [being proverbially quoted]”: Next the commentator quotes the
interesting variant kalamubu yutamattalu “his words are quoted as pro-
verbs”'®. In line 54 on the same page there is question of two poets by
the name of al-A%¥4, as well as the poets, Muraqqi§ and Abi t-Tamahan,
whose poetry is being quoted proverbially:
[5] wa-l-ASayini kilabuma wa-Muragqisun
wa-Abi Qudi‘ata gawluhi yutamattali.
Another poet, at-Tirimmih (d. around 120/737-38), probably uses
the term tanahbala in an unfavourable sense, for the poem is clearly a
lampoon. The line appears in the Diwan (193, no. 68) in the edition of

7 Also quoted in Agani XXI, 201 without relevant context.

® This commentator is as-Sukkari; or perhaps Abi “Ubayda (d. 209/824-25; born as
early as 110/728), who prepared a recension of the Naga’id; or Ibn Habib (d. 245/ 860)
who transmitted this recension; or even Abi “Abdallah al-Yazidi (d. 310/922 or 313), see
Naga'id 1, Introduction, xi and GAS I, 363. For various isnads, see also the facsimile
edition of al-Farazdaq’s poems: Diwan 1, title page.

? Cf. also the facsimile edition: al-Farazdaq, Diwan 185-186:

tavaktu lakum layyana kulli qasidatin

savidin ida ‘arat bi-man yatamattalii

yuridu: abgaytu lakum; wa-l-layyanu: assadidu ssa'bu; wa“arat: dahabat fi I-biladi.

10 See Lane 1863-93 VIII, 3017 and Dozy 1881 s.v. tamattala and cf. Ibn Rasiq,
Qurada text, 82-83, French summary, 33.
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Krenkow who quotes Ibn Qutayba’s (d. 276/889) Kitab al-ma‘ani al-
kabir':
a-tahgi man rawi gaza‘an wa-lw'man
ka-saqi l-layli min kadarin wa-safi
(6] tanabbal ma stata‘ta fa-inna 5iri
talagqaha bi-l-qasa’idi ‘an kisafi
From Ibn Qutayba’s commentary I quote: yagilu: tatruku man yagilu
$sira fa-la tahgi(bu) wa-tahgn man rawabu li-gayribi Jaza‘an minka wa-
lu'man. Tumma Sabbaba rawiyata 51 min gayri an yagilabu bi-hida
lladi yasqi bi-llayli ... tumma qala: tanabbal anta $$va fa-inna qasi’idi
tatika tatra.
The second line one could translate:
“Take from my poems as much as you can;
for my poetic talent conceives poems one after the other
(literally ‘conceives again immediately after birth?)”.
But in case a poem is not clearly intended as a lampoon, can we be cer-
tain that we have to interpret tanabbala in an unfavourable sense? An
example would be the following line by Ibrahim b. Harma quoted in
the Lisan and in the Tag al“aris:
(7] wa-lam atanabhali l-as“ara fiba
wa-lam tu‘gizniya l-midabu I-§iyadu®
“And I did not borrow from others in this [gasida, or: “when
speaking in my poems about her”]
and making good poems of praise is not beyond my ability”.
The poet could have meant lam atanabhal, “[1 am] not stealing”; but he
might also have meant “borrowing” in the sense of being helped by an-
other poet, or “borrowing” using a classical line by an older poet as a
proverb, though “stealing” is the first interpretation that comes to our
mind.

" barbi for sri = at-Tirimmah, Diwan (ed. Hasan) 37-38 = no. 21, lines 25 and
29. Ibn Qutayba, Ma‘ani 11, 808 (barbi for ii'ri).

"2 The context is apparently unknown, see Ibrihim b. Harma, Diwan 98.



112 SEEGER A, BONEBAKKER

Turning now to intabala: At first sight there can be little doubt
about the meaning of intahala in the following example by Ibn ar-Rimi
(d. around 283/896, Diwan V, 1954, no. 1520, line 9):

[8] in sabba “ilmu n-nugimi kana lakum

haqqan idi ma siwakumi ntabala
“If astrology is a true [science], then it belongs to you
and rightly so, when others claim falsely [to have competence]’,
even though here again one cannot rule out completely that intahala
means ‘following’, ‘imitating’, not ‘falsely claiming’.

An earlier poem, this one by al-A%¥a Maymin® (born before 570,
d. around 6, 8, or 9 AH or after 625 AD), has the following line:

(9] fa-md ani am ma ntibali l-qawa-

fi bada l-maiibi kaf dika “aral

“Who am I? How would I appropriate verses

after having reached old age? Is there anything more shameful?”
This line may again not be acceptable as evidence for intahala in an
unfavourable sense. For once more we cannot rule out that intabala
means ‘legitimate borrowing’ and may possibly have this meaning here.
Ibn Faris (Mugmal 111, 859) uses a wording that differs somewhat from
his statement in the Magayis when he gives intahala in the sense of ‘just
claim’, and tanabbala in the sense of ‘fraudulent claim’, pointing out
that this line by al-A%a makes clear that the reverse is the case: intabala
rraguln $55ra: idda‘abu. gala A5 (follows this poem with the variant:)
fa-kayfa ana wantibali, etc. wa-qala qawmun: intahaltu $5ira ida dda‘ay-
tabu wa-anta muhiqqun wa-tanabhaltubu ida dda‘aytabu mubtilan wa-bay-
tu 1-A$a yadullu “ala bilafi hada.

Moreover Ibn Qutayba (Sir I, 259)" claims that al-A%a had of-
fered to compose this poem in prison, because an-Nu‘man b. al-Mundir

B Jl-A%E, Diwan text: 41, line 68, notes: 39. al-Asma®l’s commentary on this line,
as quoted in the Diwin, is not explicit: yuridu anni ahidun mina $5i'ri ma uridu wa-la
antahilu §ra ahadin. Goldziher (1893:43) translates: “Wie sollte ich ... die Reime anderer
entlehnen”.

Y gee also al-Bagdadi, Hizana 11, 302.11-15.
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suspected him of seeking help from others (tasta*inu ‘ali $i‘rika). Still
the form this help had taken is not specified. It may well have been of
a legitimate kind; and with this story from Ibn Qutayba in mind we
cannot claim to have convincing evidence that Ibn Faris is correct. Let
me introduce some further quotes to see what information, if any, can
be gleaned from them.

[10] A tradition in Agani VIII, 8: (al-Asma‘i, d. 213/828, speaking
about Garir) has it that éarir showed his superiority over forty three
poets, but was never able to outdo al-Ahtal and al-Farazdaq. Garir
however claimed that al-Ahtal was never alone when he prepared to at-
tack him with his higa’. He would assemble fifty poets at a drinking
bout and they all would contribute lines to the poem which he would
later give out as a composition by himself. Unfortunately this tradition
makes no mention of a technical term for this unusual procedure; it
simply says: wa-yantahilu huwa l-qasidata ba‘da an yutammimiiha.

[11] Demonstrating al-Farazdaq doing the same, but showing a less
friendly manner, Ahmad b. Abi Tahir (d. 280/893) has it that al-Faraz-
daq “drew his sword” (yuslitu) against other poets - this, no doub, is
intended as a figurative expression. Thereupon he would appropriate
(yantahilu) their poems. He then would submit to higa’ whoever men-
tioned that he used $zy’ani ntabalabu awi dda‘abu li-gayribi. He would
add that “the stray camels of poetry were dearer to him then the real
stray camels” and that “the best form of theft was the one that did not
entail the penalty of one’s hand being cut” (al-Marzubani, Muwaiizh
168, cf. ibid., 176). The passage shows clearly that in Ahmad b. Abi
Tahir’s time intahala was understood in the sense of plain plagiarism.

[12] Earlier, in the days of Abu “Ubayda the same idea may have
been attached to the term. In a story in the Agani (II, 267), al-Farazdaq
claims that two lines by Ibn Mayyida (d. 136/754 or 149/766) could not
possibly be Ibn Mayyada’s own work, since they were more fitting to
his own, that is al-Farazdaq’s own, poetry. al-Farazdaq then orders his
rawi to add Ibn Mayyada’s lines to his own repertoire (udmumbuma
ilayka; cf. the story below, [14]). But what distinguishes this story from
the preceding one is that Ibn Mayyida remains silent (2£74g4) and does
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not protest; fa-mada [I-Farazdaqu) fa-ntabalabuma (ct. al-Marzubani,
Muwasiah 172).

In the following lines by al-Farazdaq® we find tanabbala as a vari-
ant for tanabbala. 1f we read tanabbala, the term is used undoubtedly in
an unfavourable sense, and therefore most likely means ‘claiming false-
ly’: [qala Abi “Ubaydal: fa-lamma sami‘a [al-Farazdaqu] qawla [-Bait:
a-targi Kulaybun an yagi'a hadituba

bi-bayrin wa-qad a“ya Kulaybun qadimuba
qala I-Farazdaq:

[13] ida ma qultu qafiyatan Sariidan

tanabbalaba bnu bamra’i [igani

“When I compose a line of poetry that becomes widely known

the son of the woman with the red perineum selects it [for his

own poem]” (lit.: “appropriates the best of it”).
The following comment is added to this last line: gala Abi ‘Abdallahi
[Mubammadu bnu [<Abbas al-Yazidi] (d. 310/922, see Naga'id, 1, xi): ta-
nabhalaha ay abada hiyaraba wa tanabhalaba intahalaba. Reading tanah-
balaha one could translate the second hemistich:

« . then the son of the woman with the red perineum claims to

have made it”.

Though the reading tanabbala does not fit into the context, there may
be other cases where we have to consider reading tanabbala for tanab-
bala. What is important in this passage is that it shows Abd ¢Abdallah
al-Yazidi attributing explicitly the same meaning to tanabhalahi and
intabalaha.

We have to conclude that, so far, the poems themselves and the
stories and interpretations accompanying them have not helped us to
differentiate clearly between intahala and tanabhala. Traditions I found

15 Naga'id, 1, 125.1-6 (see ibid., 124, the introduction of poem no. 31); az-Zamahsari,
Asas 11, 429 (tanahbalahi) attributes [13] to Garir; Lisin, X1, 6514 (tanahhalaha), al-
Gumahi, Tabagat 1, 327 (ewraggi ... tanahbalabd); al-Amidi (d. 370/981) Mu'alif 161
(tanabhalaha). As far as I can see the line does not appear in the Diwan of al-Farazdaq.
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in other texts dealing with poetry are not more convincing than those
we have seen so far.

[14] An interesting example in al-Hatimi’s Hilya may be mentioned
here (fol. 454): Ali b. Hariin [al-Munaggim] (d. 352/963) quotes his
father and his uncle, whom we can easily identify as Harin b. ‘Al (d.
288/901) and Yahya b. °Ali (d. 300/913). The story he reports on their
authority is as follows: Gamil recites a line of his poetry to al-Farazdaq
who then forces Gamil to yield this line to him: la-tada‘anna hada I-
bayta aw la-tada‘anna ‘irdaka fa-tarakabu labu fa-ntabalabu I-Farazdaqu
wa-adbalabu ft qasidatibi, “Let this line go, or [else] you will have to let
go your reputation. Thereupon Gamil left the line to al-Farazdaq who
appropriated it and inserted it in his poem”. This passage proves clearly
that the term intahala was used in the time of °Ali b. Hardn. Was it
also used in the time of his father and his uncle? We cannot be certain;
they may have used the term adbala to which °Ali then added the more
technical intabala®.

Some further information can be gleaned from al-Hatimi’s chapter
on the igtilab and istilhaq (fols. 884-894) where we find interesting notes
on a line by an-Nabiga al-Ga‘di (Nallino 1953:88 = no 6, line 37).
These notes are presented on the authority of al-Gumahi (139-231/756-
845):

[15] tilka l-makarimu la qa‘bani min labanin

$iba bi-ma’in fa“ada ba‘du abwala
“These are real noble actions, not two cups of milk
mixed with water which later become urine”.
yarwibi Bani ‘Amir b. Sa‘sa‘ata lin-Nabigati wa-rruwatu mugmi‘ina
“ala anna Aba s-Salti bna Rabi ‘ata galabu wa-absabu 1-Gadiyya $i'a bibi

® Gamil, Diwin 138; al-Farazdaq, Diwan (ed. al-Haw?) II, 127 (poem no. 350, line
100); Naga'id 10, 572; al-Gumahi, Tabagat 1, 363. CE. also the amusing story in Agani
VIII, 9.
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mutamattilan. wa-qala Yinus: wa-hada stilbaqun walaysa bi-ntibalin wa-
gayrubu yusammibi ntibalan wa-lakinnahu lam yubsini I<ibarata”.

Remarkable about this tradition by Yinus [b. Habib] (d. 182/ 798)
is that it mentions a case of a line being so famous that it justifies the
practice of quoting it as a proverb. Moreover it leaves the door open for
the suggestion, that intihal was at some time, or by some critics, used
in the sense of an acceptable form of borrowing, perhaps in the sense
of borrowing of a line that had become proverbial, a practice suggested
in lines I have quoted earlier ([4], commentary, and [5]).

The evidence from some later discussions of the verb intabhala more-
over, lends a measure of support to the thesis of apparently early schol-
ars, older in any case than Ibn Faris (d. 395/1004), that intahala was not
synonymous with tanabbala:

We see Aba Hayyan at-Tawhidi (d. 414/1023, Basa’ir VII, 251. 15-
16) offering the following information on the two terms: intabala fulan-
un kadi wa-kada ay dababa ilaybi wa-stamala ‘alaybi. wa-tanabhala ida
takaddaba fi d-da“wa. yugalu: ma ntahala wa-lakin tanabbala ida azhara
gayra ma admara.

And again in the same work by Abu Hayyan at-Tawhidi (Basa'ir
VI, 150): wa-amm i l-manhilu fa-min qawlika: nabaltu fulanan kada wa-
kadi idi wababtubu labu aw nasabtu ilayhi kalaman. Abu Hayyan, in
this last passage associates the root n-b/ with ‘gift’, rather than ‘claim’
or ‘wrong attribution’.

We now should take a brief look at the terms nabala and anbala.
The chapter on the inbal in al-Hatimi, Hilya (fol. 824) opens with a
brief statement in which the author promises that he will explain the
difference between inbal and intibal. What follows, however, 1s not a

7 A similar observation by Yinus appears in al-Gumahi, Tabagat I, 58 and is
repeated by Ibn Radiq, ‘Umda II, 1042,
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definition, but a series of anecdotes, from which it appears that inhal is
‘“false attribution’, “falsely fathering’®.

So far I have only found one verse example which, however, has
been handed down with variants. It is found in the Diwan of al-Faraz-
daq (ed. as-Sawi, 720) as part of a poem from which I have quoted
earlier (above [4]). I repeat the commentary: /4 yunhalu: ay la yantabi-
lubu ahadun, wayuwrwa: i yanbalu: ay li yabla, wayurwa: kalamubu
yutamattalu. If one accepts this interpretation of yunhalu, one may be
tempted to associate the root 7-b-/ with the notion of “inheritance’
which may be implicitly derived, as part of the semantic spectrum of
the root #-h-l, from examples listed in the Lisan, such as: ma nahala
walidun waladan min nublin afdala min adabin hasanin®, and anhala
waladabhu malan wa-nahalahu: bassabu bi-say’in minbu. Unfortunately the
lexicographers only relate these expressions to nubl, ‘giving’, but the
notion of inheritance is well represented in other Semitic languages.

[16] So far I have found only one tradition that puts the term
nahala in the mouth of a poet. It is found in Agani VIII, 57-58. The
story is told by a son of Garir. The poet Hifim b. Qays al-Mar’i hears
a higa’ poem addressed to him by Di r-Rumma. He recognizes part of
it as the work of Garir, and so does al-Farazdaq. When Da r-Rumma
denies having been helped by Garir, al-Farazdaq exclaims: kadaba fitkal
qgad nahalakaba asaddu lahyayni minkal (ibid,, 58, line 5 from the bot-
tom)®. Is nahala here ‘falsely attributing’ or ‘giving’?

As long as there is no general dictionary available covering the
roots of all Semitic languages, one may consult Koehler & Baumgartner

¥ There may be a lacuna between the opening sentences of al-Hatimi’s inhal
chapter, or al-Hatimi may be expecting his readers to draw their own conclusions. The
second alternative is more likely, since Ibn Aydamur (Durr), who borrows frequently
from al-Hitim1, does not offer a definition of the inbal either.

¥ Ibn al-Atir, Magdaddin (d. 606/1210), Nibiya V, 29.6; Wensincket al. 193688 VI,
378a. A detailed examination of hadi literature may clarify this question.

D Gee Garir, Diwan 11, 1029; D r-Rumma, Diwan 11, 1377-1379 and the references
quoted there. Variant: ‘alakabunna ‘chewed them up’(?).
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1983:6484-650z and the more detailed work by Runngren et al. (1986 V,
3425-3594). I have not yet had an opportunity to consult other hand-
books. The entry n-b- does not afford many new insights, apart from
the association of the root with “in Besitz nehmen/als Besitz erhalten”,
“besitzen”, “schenken”, associations with “Erbesitz” and, finally, “abma-
gern”, the last, as we have seen, also found in the Arabic dictionaries.
However these various meanings could well lend support to the sugges-
tion that older associations of tanahbala and intahala existed in Arabic
which, if applied to poetry, had nothing to do with ‘plagiarism’ in our
sense of the word, but rather with borrowing somebody else’s poem or
- much more likely - fragment of poem, inserting it as a saying that
had become proverbial, had become part of common literary heritage,
in other words what al-Hatimi would term igtilab or istilhag. One may
also think of ‘borrowing with the permission of the author’, and even
of ‘receiving help from another poet’ which - again in al-Hatumi’s ter-
minology - would be murifada, a term which, like nahala, is connected
with ‘giving’. Finally, one should also think of inheriting from an older
poet in the capacity of a rawi. .

I came across a story in the chapter on Salama b. “Ayya$ (end 1st-
beginning 2nd cent.?) in Agani, XX, 295-296) in a section attributed to
Abi |-Farag al-Isfahani, but not considered authentic. Salama recounts
how he visits al-Farazdaq in prison and finds him engaged in a poem be-
ginning with:

inna lladi samaka s-sama’a bana lani

baytan da‘a’imubii o‘azza wa-atwali
Since al-Farazdaq is unable to continue (#fhima), Salama b. Ayyas offers
help (a-la arfiduka?) and continues as follows:

baytun Zuraratu mubtabin bifina’ihi

wa-Mugasiun wa-Abi |-Fawarisi Nabsalii
al-Farazdaq, though irritated, accepts the line which becomes once more
part of a higa’ poem. This story, as well as the observations in various

21 1 owe these references to my colleagues in Los Angeles, Professors R. Hendel and
S. Seegert.
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dictionaries and vocabularies, indicate that the root 7£d is connected
with giving, thus showing a remarkable similarity with part of the
spectrum of nahala. This lends some further support to the assumption
that the original meaning of intabala was ‘to acquire as a gift’ and the
original meaning of tanabhala, perhaps, ‘to pretend that one has
acquired as a gift’.

At some time the term tanabbala seems to have fallen out of use.
alHatimi (Hilya) has no separate chapter on the term, though dic-
tionaries, such as az-Zamahsari’s (d. 538/1114) Asas continue to men-
tion tanahhala along with intabala®. Whether a distinction between
intahala and tanabhala ever existed, at least in the sariga terminology,
may be difficult to prove. If it did, one can explain the need certain
scholars felt to distinguish between these terms, and think up other
terms, as evidence that the critics recognized the strength of ancient and
even more recent tradition and its consequences. They were ready to
give a prominent place to tradition, and did not wish this to be seen as
slavish imitation. They even recognized that it was difficult to avoid
following established traditions. This appears from a thesis by Ibn Abi
Tahir and from the existence of the term tashibat ‘ugm ‘barren similes’,
‘similes that have found no imitators’”, The very fact that confusion
over terminology existed gave rise to attempts not only to explain the
terminology, but also to bring clarity to the critics attitude. As I said
earlier, we may speak of a paradox: despite the confusion over termin-
ology, intelligent studies such as we find them in the ‘Umda of Ibn
Rasiq and in his Qurada leave little doubt on the principles maintained

2 See 11, 429a: ©... wa-gala si'ran fanabalabu gayrabu wa-ntabals $ra gayribi wa-
tanahhalabu”. Compare also, for the sariga in Persian literary theory, Samsaddin ar-Razi
(see note 1) and Riickert & Pertsch 1966:187-190, 363-365, neither of which mentions the
term tanahbala.

B See Bonebalkker, 1975:68-72; see also Ibn Rafiq, “‘Umda I, 504-507, Ibn al-Atir,
Kifaya 167. For Ibn Abi Tahir see al-Hitimi, Hilya fol 804-, and Ibn Aydamur, Durr
116-117 = fol. 735-74a. 1 have quoted the passage in a forthcoming more detailed
publication under the title ‘Nahala and Saraga’.
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by these critics*, even though we can only agree with Ibn Rasigq, at
the end of his chapter on the sarigat in his ‘Umda (II, 1059) that fi
agalla mimma §i’tu bibi minhu kifaya!
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