LAHN AND LUGA

TAMAS IVANYI

1. When searching for the origins of the medieval Arabic linguistics and on the
motives of its formation, one inevitably meets the term lahn in the relevant
Arabic sources.! They tell us that it is lahn (interpreted as “grammatical
mistake, fault of language”)’, committed so often by speakers, that made it
necessary to show the norm and create a grammar (nafw) for the pure Arabic
language.® The high frequency of the occurrence of grammatical mistakes is
considered as the direct consequence of the mixture of the conquering Arabs
with the conquered non-Arab populations (mainly in the big cities).” Whether
it happened this way or not, the lahn appears to me to have beared great
significance in the development of the Arabic linguistics.®

The precise meaning and interpretation of the word lahn may have been
modified between the 7th century(beginnings ot Arabic linguistic activities)
and the 10th century (the first extant historical books on linguists and
linguistics),® but its occurrence in the texts as an explanation for early
linguistic thinking surely reflects original ideas.” Therefore it seems necessary
to shed more light on the semantic development of the word lahn in its
correlation with other important notions, relevant for the history of Arabic
language and linguistic situation.® In the next few pages I would like to say
some words on lakn, in its relationship with /uga.’
2. The first lexicographic works (8—10th centuries),' ® in summing up the the
meaning of the root I — h — n, start with the definition “turn, bend (mala)”,
then “deviate (mala Can)”.!' Although there are some traits of its having
once denoted a physical activity as well,'* its dominant shade of meaning is
connected with the semantic field of “speech acts and intelligence or
comprehension.”?® E.g.: al-Azhafi'* mentions, immediately after the mala
meaning, that lahana means “’speak or utter a word (nataqa)” as well,'  while
we find at Ibn Durayd'® “manner of speaking, or individual particularity of
speech (dalla Calayhi kalamuhu)”.' 7 That means, that lehn may have denoted
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at first the parlance or locution of an individual'® (one of the meanings of
lahga in today’s Arabic), or a usage or pronuiciation sounding strange for a
community (tribe) or an individual deviation from their speech habits.!

Soon, however, it came to mean a way of speech, usage”or characteristic of a
special tribe (“pronunciation or words different from ours, strange for
us”)?%. Common speech habits within a tribe, and the strangeness of the
speech of those belonging to another one have poss:bly always'been an organ-

ic and jmportant constituent of - tribalism for the Arabs in" the pre-islamic

age.?!

In the Arabic dictionaries of the 8—10th centuries a slightly different
shade of meaning follows generally all these mentioned above: “intelligence
and comprehension (fatina)”, the ability to understand at once what one is
told, even if it were incomprehensible for everybody else.?”> From ”the
peculiarity and oddity of a speaker’s parlance” and “the strangeness of the
speech habits of the members of another tribe there is only one step to lahn
meaning “allusion” and “’secret speech”, too.>® This sense is in accordance
with meaning 1 “mala” zmd meaning 2 “nataga” and comes as a consequerice
of “gdrib” speech habits.”® And if lehana means “deviate from the normal
usage” (and later from the norms), lzhjizna may be considered with reason as
its derivative having the meaning “make allusions, do unusual and rather

incomprehensible talk. mas
The semantic development of the words lehn and !ahana can only be

understood in taking into consideration the social situation in Arabia of the
6th—7th centuries, where there were several tribes and tribal conglomerates
speaking dialects, different from each other for a lesser or greater extent’—
but maintaining close contact with each other through peaceful means and
ceaseless tribal feuds, wars of retaliation, and experiencing difference and
identity at the same time.? ®

The tribal Arabs, the members of a given tribe, just because their regular
contact with tribes living in their neighbourhood or in remote parts of the
Peninsula, were well aware of linguistic variance in Arabia which might caused
misunderstanding and even uncomprehension to a certain extent between
members of different tribes and tribal groups.”® In these circumstances it is
highly probable that only the other tribe’s way of speech was labelled a
lahn, and in the sense “allusive style of speech (whose meaning is hard to
understand because it is not directly expressed) it was first meant to be “the
speech of the fellow from such — and — such tribe”.>°
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Within the bundle of meanings of lahn/lahana we can find one special
meaning which seems to be very ancient and has remained in use throughout
the centuries up till now. This is lahn meaning “"melody, tune” and “singing
of birds”.*! Then from this comes “melodic recitation of poems”? and
later, from the early Islamic age on, falhin means a melodic reading (gira’a) of
the Quran.>® This meaning does at all not contradict with the other meamngs
and is closely related to the “'speak in a specific way, with a strange accent”
meaning (always foreign languages and strange dialects seem to have a special
tune or “melody” and never our mother tongue, or dialect).’* The smallest
difference is, then, felt and understood as deviance from the right, proper
usage, (mayl Can al-sawab) — and exactly that is what lzhn means later on.?*

3. The verbal root Igw (lagz) means basically “speak” (takallama)® ® — but
in a very much ordinary way.”>” That means that lagw is also a special way of
speaking — speaking in an everyday language — it is an insignificant,
unceremonial speech.’® It was said that if an oath (half) was lagw it meant
that it had not a compulsory power but it was only a speech habit or
mannerism (like wa-llahi).>® Consequently lagw/laga means “an invalid,
useless and worthless speech” (/2 tamana lahu).*° Stylistically it is considered
“detestable and ugly” (kalima lagiya = fahiSa wa-qabiha).**

Though this summary judgement seems to be the product of later
centuries, it surely has its roots in predslamic age. According to a hadit,
Meccan heathens tried to counterbalance the influence of the Prophet by
clamouring and shouting while he was reciting the Quran (lagaw fihi).** In a
leter development the laga/lagw root also received the shade of meaning
“deviate from the right way” (Cadala Can al-sawab)*?® and this brought it
again in a close relationship with lahana/lahn, while the noun lagw, similarly
to lafn, in a later development would mean faulty speech or speech error.**

Following with attention the similarities and relations between the tvo
roots I-h-n and l-g-w, it is by no means surprising that we meet the meaning
“singing of the birds” in connection with /-g-w as well (al-tayr talga, etc.).*®

The word luga is held by Arab lexicographers to be a derrivative of the
word lagw or lagwa.*® Luga always had a more specific meaning than laga or
lagw, itis the speech of a group of people (tribe) (gaum)”,*” even though
Ibn ACrabi derives it from a relatively later meaning of lags, i.e. from

“deviance”.*8
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Comparison . between the semantic development

of L-H-N and L-G-W
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Islamic Age

3. the opposite of iCrib
(”didd al-i®rab™)

— (then in a technical sense:) *

a mistake in the iCrab

LUGA

ancient or classical
dialect
— - (and mainly:)
the vocabulary of
a dialect
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(“lahn al-Camma”)
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Representation of language varieties
(according to medieval Arab grammarians)
on the basis of case-endings and vocabulary

variety | al—Carabiya luga lahn
(classical faulty langu-~

dialect) age or corr-

characteristics - upted dial.

having iCrab P N B

endings

having generally . % N

accepted vocabulary

NB.: The feature assignation marked with an asterisk was considered
the basic attribute of the given varety.
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All the meanings LAHNI, LAHNB, LAHN,; and LAGWILUGAL,
LAGWILUGA;, LU(;A,,LUGA:; and LAGW3 4 are directly provable and well
attested by documents, medieval sources.*® The only exception is LAHN; ,
which, being of a somewhat hypothetical character, needs some remarks and
indirect proofs:

(i) First of all, the analysis of the meaning-sequence of lzhn gives us some
clues. According to our time-table, lahn had always meant something with a
positive (or at least neutral) shade of meaning. Then all of a sudden the fact is
established that it is “the opposite of the icrah”,*® and soon after it is
blamed of being a simple “mistake in the i€rab”.>" So the question arises:
why was just lahn chosen for this ungrateful role? And the only acceptable
explanation at hand (at least for me) is: because it had already had in its
meaning the connotation (in the form of a presupposition) that “if it is lafin,
it is without i€rzb” or “with i¢rab but in a distorted form”, which could
easily be called the opposite of the solemn super-tribal language, the Carabiya.

(i) If we compare the two sequences of meanings (those of lahn and
lagw/luga), we find the following: The root /-g-w starts with a rather low value
of estimation, being ordinary or even invalid at a time when /-h-n labels a bit
perhaps strange but not unpleasent speech-act. In a later phase of their
mutual development both LAHN and LAGW/LUGA came to man something
of’a tribal language, tribal charactenstlcs and so became, for a while,
interchangeable. But because lahn was the primary term for “'the dialect of a
tribe or group of tribes”, it became the main target, at first, of comparision
with the high variety, and later on, of the censure and blame in its quality as
the representative of the low variety. But, by then, tribal dialects had already
been termed as “lugat”, because only one aspect of “linguistic tribalism” was
under heavy attacks, that of the “iCrablessness”.>* The other striking feature
of the dialectal difference is the difference in the vocabulary. But in this field
Arabic linguistics has never reached to such an unanimously accepted
standardization as sharacterizes the syntactic-morphologic field,5® under
which basically the establishment or restoration of the i¢rab endings should
be meant. That’s why luge, meaning now mainly this other side of dialectal
difference (i.e., vocabulary), has never come under such stern criticisms as the
other aspect of “dialectalism”, lahn (referring to the chaotic situation ruling
over word-endings).®*
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(iii) The tradition of reading the Quran with lghn (or with a later
denomination, falhin) shows us well that lahn was not a totally negative term
even at the time of the formative period of Islam.’*

(iv) The hadit, urging to learn the lahn together with the Quranic text
itself,5® can best be interpreted if we suppose that lahn here means luga.”
The opposing view®®, according to which it is error of speech” that is
necessary to learn along with the correct form, is not only quite ridiculous
but is untenable as well.*® It is the result of a much later interpretation,
when lahn meant “error’” in general.

(v) The use of the term malhiin®® is a very important witness for our case,
becaus it becoms clear and evident that 1. malhiin has never been negatively
labelled (showing its ancient usage), and 2. malhiin was always been held to
be an i¢rabless form of poetry or sentences.®

(vi) There is a cardinal point in the interpretation of the root I-h-n both in
the Arab lexicography and the European literature. It is the miala Can al-sawab
meaning of lahan, interpreted as the basis on which lahan can mean later on
“commit a speech error”.** But such is not the case. The miala Can al-sawab
shade of meaning seems to have pertained to lzhana from a very ancient time,
while the "commit a speech error (in general)” meaning is surely a very late
development.®® Between the two there is big mass of evidence speaking
about lahn as “the opposite of icrab”** — so we have to accept this
time-table.

The lahn al-Camma genre of linguistic literature is not really relevant to our
topic, being of a much later development.®*® It was created in a period when
iCrab had long become well regulated, and linguistic purist turned their
attention towards stylistic and lexicographic problems.®¢

5.1In conclusion:

When we speak about ancient Arabic dialects or tribal dialects, we must be
cautious. We can never know vhether the Arabs of the 6—7th centuries had
the same integrated notion of social and regional dialects as we have.” They
were certainly aware of regional and tribal differences in the more or less
monolingual Arabian Peninsula, but they seem to have treated separately two
main linguistic features. First, the solemn ending-system, differentiating low
and high varieties;®® and secondly, the wide range of variation in the
vacabulary, characterizing tribal speech usage.®® For the first century of
Islam, it appears, lahn had become a widely used term for the first dialectal
aspect,”® while /uga had been the equivalent of lexical varieties.” !
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It seems to me a convincing hypothesis that lzhn meant long before Islam
a variety of language that lacked (totally or partially) case-endings called
icrab.”* This supposition must, however, be supplemented with two remarks.
First, if one says that the whole thing was just the other way around, and
tribal languages or dialects did not differ from the solemn language or
Carabiya in respect of iCrab — it may be true. But it is just another hypothesis,
and is not at all a well proved truth.”® Secondly, when we say that lahn
meant “a tribal dialect” or only “an everyday speech act” without
case-endings, we did not mean to say, that this language or speech act had not
word-endings at all.”* Considering the “combining” character of Arabic
language in its every phase — it could not possibly besaid. But that is another
story — the story of i¢rab.”*

NOTES

1. See e.g.: Abl Tayyib: Maratib al-nahewiyin, Cairo, 1974 2 . and
Zubaydi: Tabaqat al-nahwiyin wa-l-lugawiyin, Cairo, 1954.

2.1 do not intend to give here a complete list of the literature relevant to
lahn, instedd I refer here only to some well-known summaries, which contain
the necessary references: H. Thorbecke’s introduction to the Durrat al-gawass
of al-Hariri, Leipzig, 1871, pp. 7—12; 1. Goldziher: "Zur Literaturgeschichte
des Chata’ al—Camma,” ZDMG 35 (1881), pp. 147—152;J. Fick: Arabiyya,
French translation by Cl. Denizeau (La racine lhn et ses dgrivés), pp.
195-205, Paris, 1955; Ch. Pellat: “Lahn al-¢amma,” EI*, vol. III, pp.
605—-610. '

3. Maratib, pp. 24—29.

As for lahn in teh early period of Islam (in its meaning “committing
mistakes in the i€7@b), see: P.Kahle: "The Qurin and the Carabiya” in:
Goldziher Memorial Volume, I, Budapest, 1948, pp. 163—182.

4. This theory (or rather fairy tale™) is so often told and re-told in the
relevant medieval and modern, Arabic and European literature thai it is not
easy to give a list on its appearances, so I give only some morsels here:
Maratib, pp. 24-29; Tabagat, p. 13; J.Fick, op. cit.,, p.204-205; F.
Corriente, "From Old Arabic to Classical Arabic Through the Pre-Islamic
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Koine: Some Notes on the Native grammarians’ Sources, Attitudes and
Goals”, IRAS 115 (1977) pp. 72 ff.; J.Blau: The Emergence and Linguistic
Background of Judaeo—Arabic, Jerusalem, 1981, pp. 1-18.

5. It seems to me that the two heroes of the formative period of the
Arabic native grammar were, beyond doubt, lahn and iCrab, and it was not
without struggle that i¢rgb (in its special way of interpretation) won and
became the norm for poetry and Qurian as well. See, for instance Kahle, op.
cit. or the whole gira'a literature and the debate around endings. Cf. E. Beck:
”Studien zur Geschichte der kufischen Koranlesung ir beiden ‘ersten
Jahrhunderten,” Orientalia 17/1948/, p. 339 ff.

6. See for details F. Sezgin, Geschichte des arabischen Schrifttums, vol. I,
pp- 13-23.

7. The interpretation history of lahn resembles to a certain extent that of
qafiva (as presented by 1. Goldziher in his treatise on higa’-paetry,
Abhandlungen zur arabischen Philologie, vol. 1. Halle, 1896) in that in both
cases it is the meaning developed much later that is projected back to an
earlier usage.

8. Lahn, as a technical expression, "has been the object of a vigorous
semantic study on the part of J. Fiick” (op.cit.), as Ch. Pellat puts it in EI*,
but one is compelled to confess that Fiick’s study cannot be considered more
than a simple presentation of the material, found in the big Arabic
lexicographic works of the Middle Ages, supplied with an apparatus of
European style. All in all, it cannot be compared with the comparative
semantic analysis carried out by Goldziher in his Abhandlungen, I. The main
deficiency of Fiick’s analysis is that, of his Arabic sources — he cannot
explain, when and why the shift in the meaning of lahn occurred, and what
relationship existed between the various elements of the same semantic field.
For him it is a sufficient explanation for the semantic changes of lahn that
”De la "tournure propre a tromper’ il n’y a qu’un pas, . . ., pour aboutir a la
notion de ’faute de langage’ ”, fiick, op.cit., p.203. Besides, it is quite
astonishing that he does not deal in his appendix with the “opposite of iCrab”
meaning of lahn, although he mentions it several times in the main text of his
book.

9. Naturally I do not find it sufficient to restrict the scope of investigation
to only two semantic items and I want to examine later on the semantic
development of other related words and expressions too, mainly that of icrab,
bina’, waqf and wasl.
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10. Because of the overlappings between the contents of various
‘lexicographic works, I refer here only to Ibn Durayd: al-Gamhara fT
I-luga, (ed. by F. Krenkow), vols. I-1V, Hyderabad , 1927—28; and
al-Azhari, Tahdib al-luga, vols. I-XV, Cairo, 1964—67.

11. al-Azhari, op.cir, vol. IV, p. 61:
ol e @l bl adl als Le oall
Ibn Durayd, vol. II, p. 192: A s pNSI el o il
Ibn Manzur: Lisan al-C arab, Cairo, 19791983, vol. V. p. 4014:

aig> o aedS U o 13 | i ¥ 2Y J2ue
Cf. Fiick, op.cit., p. 195 and fn. S.

12. al-Azhar, op.cit, vol. IV, p. 63; Ibn Manzur, op.cit., p. 4015.
sy sd LIS pRsLIY| ie wsall ile oSy pd 131 Y gady
A Ll oSy e 181 dodusdl aie 2 powy cuasl 101
"awedl e del oYl
13. Fiick, op.cit., p. 196 and p. 198. ff.; Ibn Manzir, op.cit., p. 4013:
epdl nhdll el anal, edSS .. el oo

14. vol.IV., p. 61, in explaining Quran 47/30.
15,

s oS5 "UsBl pad b et pendy " ae g J2 alll Jpd aiay
O loadl O pmy Y1 030 Jgyn ve pluganle alll Lo alll

cp40dSy podhl mew A1
16. Vol,II, p. 192:

7 aedS ande Jo Land @l aadS oo b el e
18. al-Azhari, op.cit., vol. IV. p. 161:
sesee Jodll gl ob Jody Jp3Jt od o PSRN e G g0
Js——il o0 gt " Il oad 3 T plosd Gl gt JU
epdel alll 5 13gw Jo
S (D Loy il le ¥y aledg JSLAN Je5 o
Here Zaggag evidently speaks about individual speech character
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19. Fiick, op.cit., p. 198, quotes Dul-Rumma:
20. al-Azharf, vol. IV, p. 61., referring to Abli CUbayd:
anal, oS5 131 azady Jall o)

and on p. 62. dalll ol 4 e8Il JLsg
In COmar’s much disputed hadit, according to AbT Zayd, in Azharf, vol.
IV, p. 62.

assd Joll gad JUB " aad e adS o8 b m Ul gloty STl
Cf. Fick, op.cit., p. 199. and Abu Maysara’s saying in Qali: Amali; Cairo
1906, vol. I. p.t, Ibn Manzur: Lisan al—Carab p. 4014, sf. Fiick, op.cit.,
p. 199:
o pedlial, g | Ol s sl PJ.&.“ J
21. It follows from what was said earlier, on lahana meaning mdla, that it
should have been the other tribes’s speech that was first labelled lahn, al-
Azhari, op.cit., vol. IV, p. 62. Lo od oot Ggw o> pod o8
22. al-Azhari, op.cit., vol. IV. p. 61.

A aladliod 355 13S Jeo a8 < pTay Y pmy S Jo U JUL
ibid., p. 63: Tl

g el e Ry o) Gl ¥ pdS Gean eSS gl e Ay
cf. Fiick, op.cit., pp. 202—-203.
Ibn Manziir: Lisan al—Carab, p. 4015.

23. From modern sociolinguistic and psycholinguistic studies we can see
how often people interpret foreign languages or dialects alien to them as
nonsense or puzzle and take them by suspicion.

24. Once it is suggested that lahn in connection with the Quran means garib
of the Quran: ZamahsaiT: Asas al-balaga, Beirut, 1975, p. 222, quoted
by Ibn Manziir, too, op.cit., p. 4013:

aibany o J8ll g pde IS 5 0¥ ol 5 ol gatas
25. Ibn Durayd, op.cit., p. 192:

wJ}Q.JJLdﬁ‘ISA_..Qo, ,.r.u_)u.nujlsu‘;-i 131 9
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26. 1 am well aware,of course,of the fact that a real
inverstigation of the semantic development of any
Arabic word and expression would need a much
wider , not to say comprehensive, scope of study
in the semantic components of the Arabic lexicon.

27. How great were those differences we cannot tell
now,but on the basis of classical dialects,Middle
Arabic data and contemporary dialects one can
guess that linguistic situation may have beeen
similar to that existing in any modern Arabic
country.

28. I do not want to refer here to a vast biblio-
graphy of modern history writing but I would like
to emphasize two points: the significance of the
markets and competitions of the poets,on one side,
and the relevance of the usage of arabT and

arabTya ‘for this theme,on the other side.

29. Mutual understanding does not necessarily exclude
remporary incomprehension and misunderstandings.
It could be proved by examples taken from modern
Arabic dialectal contacts.

30. Cf ﬂAzharl vol.IV,p.6l., where the quotation from
Ablu Ubayda cited in note 20 , continues as follows:

eds (5] aJu:AJ‘l_aJA.JL.._a.JJL-_LLP_L‘u 131 ol Jo ) o]

31. E.g.:al-AzharT,vol.IV,p.
* 88 ganllis pb gall ol 9od1 o o gpall LY ;) el JLs
Ibn Manzir:Lisan al—carab,p.4014:
Jo—uu3 Sa— 2Ll ey bl g u}a.’[a_@‘,.ts P el 52 Ml adli
vobessdl oo Ay
iy TN S P T e ol fed S ,5 adl
Ol w13 Ll ylas Ol S 5 Lo ey
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32. E.g.:Ibn Manglr,p.4014:
fpiniy oS Dy ¥ @1 el 138 G DY G U

33. E.g.:Ibn Durayd, ibid.:
oL T 85 b ok 131 & (8 b o) pedss Lo
oS ge dldy Y aslS o yhilly ag el Blabaed b 0o
& A )

Ibn Manzir,p.4013:

covepladl Wb by 358 131 azf 1,5 b o
Sluk gl B 15 agmwaiplS 131 Gl (el gag

34. When one can understand and appreciate every mo-—
n

ment of a speech act,one concentrates on the "in-
side" elements of speech and cannot just listen to
it as if it were a melody or tune.

35. Ibn Mangzlur,op.cit.

LR PR L ._]_-Jjub.ﬂ_:_gu_m-'tgf laipals g wble Ghis
¥ 1as I gl G el 9 b TSy ¢ JLS eee aiga e
on..al_gnJl‘;,.nJ_,..\.-.II

Here it is interesting to note the absolute identi

ty and substitutability of arablya and i‘rab.
Ibn Durayd,p.192:

oS Cle¥l M (sanm poolS 20dS 6 o pesd LoLb
o ol gallige s asdSs Jlo

al-Azhari, vol.1V,p. 61.

t-a-.e-'i-ww‘
Fiick,op.cit.,p.203 seemingly states the same but
there is a great difference in judging this "fauté
de langage'" labelling.In my opinion it had not been
built on objective bases but on subjective judge-
ment .There was never such a thing that "CarabTya"
- created for once and all in a standard form,from
which any deviation could be easy to detect and la-
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36.

belled as "error".It was on a subjective basis that
this or that tribe’s speech habit,otherwise being a
vivid phenomenon of a dialect,would be rather arbit-
rarily called "error of speech".From these arbitrary
judgements, through the activity of some vigorous
linguists,the so called Carab'i'ya had taken form.
al-AzharT,vol.VIII,p.197:

PSS o % L) asd

cf.Ibn Manzlr,p.4050,referring to al-Kisa’I:

PSS ¢ gil, Jodll b Lal

ZamahSari,Asds al-baldga,p.410:

57

38.

39.

u.o.JS_uju.h_‘l_l . I.JS...H._,J_:J
Ibn ManzQr.p.4049: _
o Jono¥y oy pMSI e 4 adne, Yiog bl sall|
cads ¥y BasLe e
al-Azhari,vol.VIII,p.197:
Mady bl anl ) ¢l dadSH adm el
Its shade of meaning "superfluous" is shown by

a physical denotation as well: al-Azhari,vol.
VIITI,p.198:

A ,2ST 131 ¢ # Ladl )6 i LSS e ae 5ol
al-Azhari,vol.VIII,p.197:
ale Ogdins ud ENSH e LS Lo sl Pt
Ibn Manzir,p.4050 quotes al-Farr@a’:
ade  yué -le fo;!SJi._,.oLsf..., Lo oalll ol L dlsle odU
al-AzharT,vol.VIII,p.199 referring to Ibn A°rab%:
cOLEST Mo Craamy wils 131 gl Lid
al—ZamahéarI,AsEs al-balaga,p.411:

o pals l>
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Ibn Manzir, p.4050:
g d e a2, T olid A alen Y Loy galll
b sl all eS33i1%, ¥ godlas adsdS alels o oletedl
O s geomandl st ,S3 cqaall 5,85 a8y § pSolenl
o® Judg als anle adiey ¥y all g Loy alll g ¥ Jode
3 ol 98 JoS g Ll Lealu gLl Lol Ml
o I cbdl b Jubse panal

40. Ibn Manzlr,p.4050.

41. al-AzharI,vel.VIII,p.197.
¢! ( Quran 88/11 ) # &Y Lgd paws ¥ ol JUs
el gl Tl RelS

The same at Ibn Manzur,p.4050 (referring to
al-Farra’).Cf.al-ZamahSari,Asas al-balaga,p.410:

Ll el el
42. Ibn Manzur,p.4050:
Gl axd T 9alls T, saoe M5 131 ¢ Gl ,d L LES el
v aud | ghall
Quran 41/26:
o aud 1 gadl g T 801 13gd 1 gmews Y

43, al-AzharY,vol.VIIL,p.198:
mdugly|w|yoﬁw

Cf. Ibn Manzur,p.4050:
U @l ol sl e Jos
al—Zamahéari,AsEs al-balaga,p.41l:

e Jlo sol gall ey Gu bl e Lad sl oy



44,

45,

46.

47.

48.

Ibn Manzir,p.4050:
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al-Azhari,vol.VIII,p.198: ‘
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Cf. Ibn Manzltr,p.4051 s 6l LSt gols Sals bl
Cf. al-Azhari,vol.VIII,p.198. and Ibn Manzur,
p.4050.
al-Azhari,vol.VIII,p.197:
W5l g e 3 VSIS | dall
Ibn Manzir,p.4050: =
' PYALTIE PP YRS [ S T
Gk Iaclab:al—Fa§ib,p.15.
See Tbn Manzir,p.4050:
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49.

50.
5l

I am,of course,aware of the ad hoc character of
this derivation and of the somewhat arbitrary di-
vision of the different styles of semantic deve-
lopment.But a more coherent and essential solution
would need a more comprehensive semantic analysis
than mine (i.e.dealing with a quasi total lexicon
of the Arabic language).
IT-|_)-D'ﬂ| KW

wloodl b U o, giffevence between the two
lies essentially in the temporal difference between
their respective usage.Didd al-irab can also mean
an (accepted) i‘rab-less language while hata’ means
that the normative i rab has become the only accept—
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55.

56.

57

8.

ed version and one does not meet icrﬁb—less speech
(in sgientific circles) but only erroneous use of
the i rab.

Naturally,as every socio-linguistic phenomenon,this
"fanatic" defence of i rab has also its reasonable
causes which,however,lie outside the scope of the
present article.

Normalization in the field of lexicon meant inclusiv-
ity (while with i°rab it was the other way around).
This chaotic situation is not only made visible by
the debate over i rab assignement but also by the
various contradictory explanations given to a cer-
tain assignement.Perhaps ancient hypercorrections
like sayatun (instead of gayﬁyin) etc.shed light on
the uncertainties,better than the simple errors made
in i "rab or its neglect.

This is such a deeply~ rooted habit that even the
official Islam’s disapproval could not uproot it.
See Th.N&ldeke,Geschichte des Qorans? 1926,vol.
III,pp.193-194.

“Umar’s sayings: AS1 4y palll | gelss
Cf.al-Qali:Amdali,vol.I.p.5;al-Azhar®,vol.IV,p.62;
Ibn Manzur,p.4013; and ibid:

o galds LS T 4l b ool | golas

Gf . J.Fiigk,6p.clt.,p. 193,
Ibn Manzur,p.4013

o Ol 81 U oedl o
Ibn Manzur,p.4013:
e 1 gy IS 5 L
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Even if we accepted this explanation,we should
suppose that hata’ here cannot mean "any mis-
take committed by anyone just by chance", but
only well known varieties in the readings of the
Quran.

Meaning both "gayr mu Lab” and a special genre of
poetry.

Cf.Corriente,op.cit.,p.69.

See e.g.J.Fiick,op.cit.,p.203.

That is why medieval Arabic dictionaries define
lahn (as an error of speech) first of all as

didd al—icrab, and not as hata’ in general.

didd al—icrég can mean two things:

(i) simply icféb—lessness (a language variety

not having i rab), and (ii) a language variety
different from al- arabiya (if we consider i rab
as a synonym for al—carablya)

It is quite natural,however,that the lahn al-amma
literature,though irrelevant for the early deve-
lopment of the lahn in general,contains much data,
taken over from older times,which do bear rele-
vance for our subject matter.

Perhaps the first step towards this later "lahn
al- "damma'" notion was made when hata’ fi-1-i rab
was used instead of didd al—icrab,cf.note 51

That is why we must not start from 19-20th cen-
tury European notions when we try to reveal what
Arab philologists thought of their linguistic si-
tuation.

Cf.Ch.Fergusson,'Diglossia",Word 15(1959),pp.325-
340.

Comparing Classical Arabic words with their equi-
valents in modern dialects,we find that there are
three main types:1)The word is in use in (almost)
all dialects 2)it is used in one (branch) of dia-
lects but is totally unknown in the others (or
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known but only as a classical word) 3)it does not
seem to occur in any of the existing dialects.But
onewill most probably find type no.2.he most common
one proving that Classical Arabic vocabulary is
nothing else than a collecting channel of words
from different dialects.

For the differentiation between the ancient dia-
lects and dialects of the 8th century onward,see:
Corriente,op.cit.,p.87.

There are other important instances of the narrow-
ing of the meaning of a technical term,e.g. from
qﬁfiyal(a whole verse or line) to qafiya,(rhyme).

This hypothesis does at all not imply Vollers’
statement,i.e.that i rab was invented or recon-
structed by later philologists, although for me
it is as good a hypothesis as the "orthodox" view
saying that Arabs were speaking with i rab (as
known by us from the linguistic compendia) in the
6th - 7th centuries.

In this respect one always has to be very cau-
tious with not the data but — the views and
opinions of native speakers about their native
language.A native speaker knows how to speak his
mother tongue but does not know how his mother
tongue works.

Arabic dialects,even today have a word-ending
system (serving the purposes of junction) ,with
different vowel qualities,depending from its
environment.And these endings appear and dis-
appear at the same places where i rab-endings
do. (The so-called pausal and contextual forms.)
This is the title of my forthcoming paper ("The
Story of i°rab - a new approach") in which I
tried to investigate the i rab system from the
point of view mentioned in note 74,i.e. from

a diachronic point of view.



