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Abstract:

The paper examines the possibilities of the fulfilment of the condition in some ayas
of the Qur’an, whether it is a matter of the future, or the result of the conditional
sentence is already decided, either by refusing what the protasis of the conditional
sentence claims or by affirming it. These sentences may be called ‘conditionals with
a presupposition’. The presupposition may be true or not true, but the outcome of the
sentence does not depend on a future event. These conditional sentences are mainly
defective, with no apodosis, and are generally of the type in kana fa ‘ilan or in kana
min al-fa ‘ilina. Forty-five ayas are analysed in this respect and additional ayas are
listed which could be similarly dealt with. The results of the examinations always
depend on the opinions of the Muslim Qur’an commentators. In each case the
opinions of at least three or four tafsirs have been examined. The zafsirs are from the
7th to the 21st centuries. Altogether forty-seven tafsirs have been taken into consi-
deration.

Keywords: al-Qur’an, Arabic conditional sentences, defective conditionals, presup-
position, tafsir

0 Introduction

In recent decades, numerous studies have examined the conditional sentences found
in the Qur’an. These studies primarily focused on analysing these sentences from a
strictly formal perspective, considering factors such as the conditional particles used,
the presence of madr or mudari* magziim in both the protasis and the apodosis, the

! From the secondary sources, | mainly used the works of “Ali 2003, ‘Awdat 2016, Ayyas
2010, Biizaq 2020, Dévényi 1988, al-Gamal 2014, Matar 2017, Peled 1992, Zahra’ and
Maylida 2017, and Zaydan 2005.
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use of fa- sentences instead of apodosis, incomplete conditional sentences, and other
related elements.

The present approach diverges significantly from these analyses, aiming to ex-
plore the potential fulfilment of conditions, whether they pertain to future events, as
in the case of real conditionals, or if the outcome of the condition is already
predetermined, either through negating or affirming the assertion made in the
protasis of the conditional sentence. These sentences could be termed ‘conditionals
with a presupposition’. This presupposition may assume the truth or falsehood of the
protasis, but regardless, the sentence’s outcome remains independent of any future
event.?2 These conditional sentences are mainly defective ones, lacking an apodosis
(gawab mahdif), and the majority of them have the forms in kana fa ‘ilan or in kana
min al-fa 'ilina, appearing at the end of the aya.

In this respect, forty-five ayas were examined and listed at the end of the paper in
Appendix 2. Appendix 3 contains a list of eighty-nine additional ayas which could be
analysed as having a presupposed outcome of the conditional sentence.

In this study I relied solely on the opinions of Muslim Qur’@n commentators
(mufassirs), and in each case, I consulted at least three or four tafsirs to shape my
own opinion. I quoted them in the order of the death of the authors. The number of
commentators whose opinions I considered altogether is forty-seven. Their names
are listed in Appendix 1, in the order of the dates of their death. My aim was to select
commentaries from different ages spanning the entirety of Muslim history, beginning
from the 7th century Ibn “Abbas to the 21st century az-Zuhayli. These commentators
heavily relied on the so-called commentary traditions (ahadit at-tafsir), which
consist of the opinions and explications of the early Muslims, the companions
(ashab) of the Prophet, and their followers (tabi in). 1 hold these traditions in high
esteem, unlike many Western Qur ’an translators and scholarly commentators.

In Part 1 of the paper, an example is presented to illustrate the various categories
of @yas containing conditional sentences, which are presumably explicable with
presuppositions: 1.1 conditionals with negative presupposition, 1.2 conditionals with
positive presupposition, 1.3 conditionals which may have double interpretation, 1.4
when the apodosis has a negative presupposition, 1.5 conditional phrase interpreted

2 Information regarding the meanings of various Qur’anic ayat initially derived from
renowned Qur anic exegeses such as the Tafsir of at-Tabari, Gami ' al-bayan, the Kassaf of
az-Zamahsari, the Mafatih of Fahr ad.Din ar-Razi, the Gami * of al-Qurtubi, the Magma " al-
bayan of at-Tabarsi, the Ma ‘alim of al-Bagawi, and the Tafsir of al-Baydawi. However, a
significant source was the less-known interpretation of the Qur’an: the Muharrar of Ibn
Atiyya (d. 1147) and the Takrir of the 20th century Tunisian scholar Ibn ‘Asir. When a
relevant explanation for a conditional sentence was located, additional sources were used as
well, including further exegeses and the early interpretations of grammarians such as Aba
‘Ubayda, al-Farra’, al-Ahfa$ al-Awsat, az-Zaggag, and others. A reliance on three or four
commentaries was attempted in each instance.
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by the next aya, 1.6 @yas which have more than one conditional in them. In Part 2
further examples are cited for each category. The @yas interpreted in this paper have
continuous numbering, 1-45.3

1 Presentation of the different types of conditionals with presupposition

1.1 Negative presupposition
1. An example for the negative presupposition is Qur’an Il. al-Bagara 31:

wa- ‘allama Adama l-asma’a kullaha tumma ‘aradahum ‘ald I-mala’ikati fa-qala
anbi’ani bi-asma’i ha'ula’i in kuntum sadigina®

Mugatil b. Sulayman’s Tafsir, the oldest complete commentary, associates the
concept of appointing a viceroy on earth with Adam’s knowledge of the names of
things, suggesting that the angels may not have been entirely truthful

at-Tabari writes among others:® “Some of the Basran grammarians believed that
this (order) did not imply that the angels claimed something. Instead, it only
indicated that God informed (us) about their ignorance of the divine secrets ( ilm al-
gayb), and He knows (their ignorance) and that He prefers Adam to them. That is
why He said: ‘Tell me (these) if what you say is the truth.” It is similar to when a
man says to another man: ‘Tell me this if you know it, but he knows that the other
man does not know it, that is, he is ignorant.” But at-Tabari continues, sidq (truth) in
the language of the Arabs means only truth in communication not in knowledge, thus
when God says to the angels, what the aya contains, He knows that what they said’
is not the truth (sidg), but it is untruth (kigb). That means that the conditional

3 The conditional sentence in the gya was denoted without the use of italics

4 English translation by Dawood: “He taught Adam the names of all things and then set
them before the angels, saying: Tell me the names of these, if what you say be true.” I chose
this translation because of this last line, since it is the nearest to my interpretation. All the
other English translations are: if you are truthful, if you speak truly, which cannot cover the
right meaning.

5 Mugatil, Tafsir I, 98. Interestingly enough he, quoting a hadit, considers here only the
names of the riding animals (dawabb).

8 at-Tabari, Gami " al-bayan |, 525: fa-qala anbi’int in kuntum sadigina kama yaqilu r-
ragulu anbi’ni bi-hada in kunta ta ‘lamu wa-huwa ya ‘lamu annahu ld ya 'lamu yuridu annahu
gahilun. ... li-anna s-sidqa fi kalami [- ‘arabi innamd huwa sidqun fi I-habari 1 fi I- ‘ilmi.

"In al-Qur’an 1. 30. Jones: “Will You put in it someone who will wreak mischief in it
and will shed blood, while we glorify You with praise and declare You holy?’, meaning that
they would be more appropriate than men for being viceroys of God in the earth.
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sentence at the end of the @ya did not contain a real condition, as the answer (gawab)
had already been determined by the presupposition of the speaker, i.e., God.®

In one of his explanations of the meaning of this conditional, Fahr ad-Din ar-Razi
even asserts that not only God, but the angels themselves presuppose the negative
outcome of the conditional.® az-Zamahsari complements his interpretation with
another presupposition: God has already known that they are unable to tell the names
of the things which were put before them when He ordered them to do this.®®

at-Tabarsi cites Ibn “Abbas who stated that the angels did not tell the truth when
claiming that they knew why God would appoint a viceroy (4alifa) on the earth, as
well as they could not have knowledge of all the names that had been taught Adam,
as both of these two matters, i.e., the viceroy and the names, form part of the
knowledge of the unseen world (¢ayb) which God had not taught them.

The concluding part of the preceding aya (1. 30 ‘I know what you do not know”)
further reinforces the view that the presupposition is that God knows they cannot
fulfil His command (anbi ‘ini), hence they did not tell the truth (asserting they were
more deserving of being appointed as God’ viceroy on the earth).!? It is important to
emphasise that in these conditional sentences, the verb sadaga does not mean “to be
truthful”, but rather “to tell the truth”, signifying that what one says is indeed the

8 1t may have been al-Ahsaf al-Awsat to whom at-Tabarf refers here as ‘za ‘ama ba ‘du
nahawiyyi [-Basra’. See, Ma 'ani |-Qur’an, vol. |, 63-64.

9 See Fahr ad-Din ar-Razi, Mafatih 1, 194: “Tell me (the names of these things), but do
not say except the truth (zaggan wa-sidgan). The purpose of this (sentence) is to affirm what
He informed them (earlier) about their inability (qusir wa-I- ‘agz). When the knowledge had
become deeply established (tamakkana) in them that if they try to tell these names they do
not tell the truth, since it is not possible for them, they knew that this unfeasible for them
(muta ‘addir ‘alayhim).”

10 az-Zamahsari, Kassaf |, 253: wa-gad ‘alima ‘agzahum. See also at-Tabarsi, Magma'
al-bayan 1, 100, where he compares God’s words to the words of a teacher who asks from
his pupil what he thinks about something, although he knows that his pupil cannot give the
right answer. al-Bagawi, Ma ‘alim 1, 80 only says in relation to the conditional: ‘The angels
admitted their inability to answer.’

1 at-Tabarsi, Magma' al-bayan |, 103. al-murad in kuntum sadigina fi annakum
ta lamina lima ag 'alu fi I-ard halifatan anbi’ani bi-asma’i ha'ula’i in kuntum sadigina li-
anna kulla wahidin mina l-amrayni min ‘ilmi |-gaybi fa-kama lam ta'lamii ahadahuma la
ta 'lamina I-ahara ‘an Ibn ‘Abbdsin. This quotation cannot be found in the exegetical reports
of Ibn “Abbas (Tafsir Ibn ‘Abbas Wa-marwiyyatuhu fi t-tafsir min kutubi s-sunna), since they
were collected only from the Sunnite exegeses, excluding the Shi‘ite ones.

12 Cf. Ibn “Asiir, Tahrir |, 741. See also Ibn “Atiyya, Mufkarrar |, 121: “If it is true what
you claimed about your knowledge — but God knew that they did not know.’



ON PRESUPPOSITION IN QUR’ANIC CONDITIONALS 49

truth”.** Many conditional sentences with kdna fa ‘ilina and kana yaf“alu, placed at
the end of the ayas, contain presupposition of this nature.*

an-Nisabtr also establishes a connection between the two ayas, 1. 30 and 31, by
stating that the angels confess their sin and acknowledge that they were not speaking
the truth.*® Ibn Qayyim al-Gawziyya further emphasises that the angels had not been
acquainted with the knowledge of the names, thus what they said cannot be deemed
true.® al-Igi*’ confirms that despite the angels claiming superior knowledge
compared to any other future creatures of God, they acknowledged their incapacity,
thereby admitting that they did not tell the truth. The modern commentator, az-
Zuhayli,*® succinctly summarises his explanation with one word: They were
incapable of doing what they claimed ( ‘agazi).

1.2 Positive presupposition

2. In many cases, the presupposition stems from the belief that what the conditional
phrase contains is unconditionally true and real. An example for this is al-Qur’an
. Al ‘Imran 139:

wa-la tahinu wa-la tahzanu wa-antumu |- ‘awlawna in kuntum mu’minina

at-TabarT only says that it means: ‘If you consider true what My Prophet has brought
to you from Me’.1° Since they were true Muslims who had fought in the battle of

13 1t is to be noted here, that the phrase sadaqa Allahu I-‘azim does not mean that ‘the
Almighty God is truthful’, but that ‘what the Almighty God has said is the truth’.

14 at-Tabart (I, 526) quotes another opinion, too, according to which in here means id. It
would alter the presupposition from negative to positive: ‘Since you said the truth’, but he
refuses this view. This opinion is repeated, among others, in Ibn “Atiyya, Mukarrar |, 121.

15 an-Nisabiiri, Tafsir |, 216: aydan gawluhum la ‘ilma lana illa ma ‘allamtand ‘tidarun
wa-I- ‘udru dalilun ‘ala danbin wa-aydan qawluhu ta ‘ala in kuntum sadiqina dalla annahum
kani kadibina fima qalihu.

16 1bn Qayyim al-Gawziyya, Bada’i‘ |, 117: Subkanahu ... ‘arrafahum (al-mald’ikata)
fadla Adama bi-I- ‘ilmi wa- ‘agzihim ‘an ma ‘rifati ma ‘allamahu. The modern commentator
az-Zuhayli, ‘Agiz 7, expresses the same opinion: fa-gala (Allah) ahbirini ‘anha in kuntum
sadiqina fi ddi'a’ikum annakum ahaqqu bi-1-hilafati min gayrikum fa- 'agazi.

7 al-1g1, Gami" al-bayan |, 39: in kuntum sadigina annakum ahiqqa’ bi-\-hilafa aw lan
yapluqa Allahu ta‘ala halgan a 'lamu minkum wa-l-mala’katu gali ... iqgraran bi-1-‘agzi ...
According to Ibn ‘Abbas, the meaning of this aya and the previous one is: Since you (the
angels) do not know the names of what were presented to you and you even testified (your
ignorance), then from where is your knowledge that you are the most deserving to be God’s
vicegerents on the Earth? (See ibid., fn. 6).

18 az-Zuhayli, Wagiz 7.

19 at-Tabari, Gami " al-bayan V1, 79.
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Uhud, it implies that they were believers. al-Baydawi states® that the conditional
sentence (in kuntum mu’minina) is connected (muta'allig) with the previous
prohibition (/a tahinii). Ibn ‘ASir also asserts that the prohibition (nahy) has a
connection (ta 'lig) with the conditional sentence (sarf), but he adds, that ‘(God)
intended with this condition to stir up the zeal of the Muslims in their belief, knowing
that they were believers.’?

The conditional sentence at the end of the aya acknowledges that the Muslims of
Medina, who a suffered a painful defeat in the battle of Uhud, are indeed true
believers. Simultaneously, it serves as an exhortation and a call not to allow their
grievance to lead them away from belief in God and His Pophet. az-Zamahsari
remarks about this aya: ‘The conditional serves as a supplement to the prohibition,
meaning: Do not lose your courage if your belief is authentic. So, you are true
believers; the only doubt may arise regarding whether this belief is firm enough or
not.’%2

al-Qurtubi briefly interprets this conditional: “If you were true believers” means
“if you believe in the truth of my promise (of the final victory)”. It is suggested that
“if” (in) here carries the meaning of “as” (id).? al-Bagawi also provides this
interpretation: “If you are true believers”, that means, “as (id) you are true believers”,
or, “because (li-annakum) you are true believers”.?* Ibn Qayyim al-Gawziyya®
considers the words of God in this @ya to connect the reassurance and encouragement
of the believers with their consolation.

Ibn “Asiir articulates this twofold reference, mentioned above, in the following
manner: ‘God intended by supplementing the conditional sentence in kuntum
mu minina to urge their zeal and fervour for the belief, since God had already known
that they had been true believers. However, when weakness and sorrow from the
defeat appeared on them, their belief weakened. So, they were told: If you know
from your souls that you are true believers, then the conditional (in as-sarriyya) was
introduced (to you), which, by its nature (min Sa’niha), may also imply the non-
realisation of its condition. This fulfils the aforementioned intention (of God). In

0 al-Baydawi, Tafsir 11, 39. He may have taken the first half of az-ZamahSar?’s
interpration, see az-Zamahsari, Kassaf |, 631: ‘in kuntum mu’ 'minina’ muta ‘alligun bin-nahyi
bi-ma 'na la tahinia in sahha imanukum.

2 Ibn “Asir, Tahrir IV, 99: qasada tahyiga gayratihim fi I-imani id qad ‘alima annahum
mu’ 'miniina.

22 az-Zamahsari, Kassaf |, 631.

2 31-Qurtubi, al-Gami* V, 333.

24 al-Bagawi, Ma ‘alim 11, 110

% |pn Qayyim al-Gawziyya, Bada’i' |, 242: fa-gama‘a lahum fi hada I-hitabi bayna
tasgi ‘thim wa-taqwiyati nufiisihim Wa-ihya’i ‘aza’imihim wa-himamihim wa-bayna Ausni t-
tasliyati.
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summary, the author emphasises that the conditional is not genuine, as the answer,
that you are really true believers, is affirmative and God already knew it.’?

1.3 Double interpretation of the conditional phrase

3. There is a third group of conditional sentences of the in kuntum type that can also
be interpreted as having positive or negative presuppositions. This is exemplified in
the case of al-Qur’an |Il. Al ‘Imran 49:

wa-unabbi ukum bima ta’kuliina wa-ma taddahirina fi buyitikum inna fi dalika la-
ayatan lakum in kuntum mu 'minina®

These are the words of Jesus in the Qur’an, and he cannot be certain of the impact
of his preaching, which includes various miracles as evidence supporting his
truthfulness and confirming his status as a prophet and messenger sent by God.?®

That is, says at-Tabari, you can only be considered believers if you accept
(musaddigiina) these signs of God. However, Ibn ‘Asir?® contends that this speech
was directed towards the sons of Israel, but they responded to this call for belief with
denial and abuse — thus, they were not believers. This suggests that the conditional
sentence can be regarded as having a negativ presupposition and is not a real
conditional. He suggests that the true meaning of the aya is: If you were to believe
(in the preaching of Jesus) contrary to your previous custom of stubbornness — but
they reacted to his call (to true belief) with denial and abuse. Based on his analysis
of the Qur’anic text, one may infer that the author refers to a negative presupposition,
indicating that they will not be believers.

So the outcome of the conditional can be positive or negative depending on the
reaction of the listeners.

% bn “Asdr, Takrir 1V, 99.

2" In Jones’s translation: ‘and | shall tell you what you should eat and what you should
store up in your houses. In that there is a sign for you, if you are believers.’

28 See at-Tabari, Gami* al-bayan V, 425-430, and especially 430.

2 Ibn “Asir, Takrir 111, 252: ay in kuntum turidina I-imana bi-hilafi ma ida kana
da’bukumu I-mukabarata wa-1-hitabu muwaggahun ila bani Isra’ila fa-innahum badarii
da ‘watahu bi-t-takdibi wa-s-Satmi.
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1.4 The apodosis has a negative presupposition
4. al-Qur’an V1. al-An ‘am 109.

wa-aqsamii bi-Allahi gahda imanihim la-in ga’athum ayatun la-yu’minunna biha
qul innama l-ayatu ‘inda Allahi wa-ma yus ‘irukum annahd ida ga’at la
yu’'minina®

at-Tabar®!: “The polytheists who swore to God will not believe in His signs when
they appear.” al-Maturidi®®> quotes the reading of al-Hasan®® based on al-Hafd,
according to which the final part of the dya unanimously states that they would not
believe even if signs were sent to them from God. al-Altisi mentions that they did
not regard the signs they were presented with as wonders of God, as they only sought
to dominate over the Prophet by demanding miracles from him and claiming that he
was incapable of performing them.

The protasis of the conditional has a positive presupposition (God had sent signs
to them), but the apodosis is negative, since they did not become believers.

1.5 Conditional phrase interpreted by the next aya

5. The presupposition is usually provided by the context, which can be found either
in the same aya, a previous one, or sometimes even in the following aya. In addition
to the Qur’anic context, the so called ahadit at-tafsir, which reveal the circumstances
of the revelation, also provide clues for interpreting the conditional sentences. An
example of this can be seen in al-Qur’an 1. Al "Imran 93:

30 Jones: They have sworn their most solemn oaths by God that if a sign comes to them,
they will believe in it. Say, ‘The signs are with God.” What will make you aware that when
[the sign] comes they will not believe?

3L at-Tabari, Gami' al-bayan |\X, 486: al-musrikiina al-mugsimiina bi-Allahi ... la
yu’'minuna ‘inda magi’iha.

32 al-Maturidi, Ta 'wilat IV, 215: hakada yaqra 'uwhu al-Hasan bi-1-Hafd innaha ida ga’at
ld@ yu’miniina.

33 al-Hasan b. Sa‘id al-Matii‘, d. 981, one of the acknowledge readers (qurra’) of the
Qur’an, who read, together with many other readers innaha instead of annaha, which
changed the meaning of the final part of the aya from possibility to certainty, that is, they
would not believe. See also Mu 'gam al-qira’at 11, 308.

34 al-Alust, Rith al-ma ‘ant VI, 369: la-in ga°akum bi-dyatin min muqtarahdtihim aw min
ginsi l-ayati ... kanu 1a ya ‘iddiina ma yusahidimahu mina l-mu ‘gizati [I-qahirati min ginsi I-
ayati ... wa-ma kana marma garadihim illa t-tahakkuma ‘ala Rasuli Allahi fi ralabi |-
mu 'gizati wa-"adami I-i ‘tidadi bima Sahadi minhu ‘alayhi mina I-bayyinati.
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kullu t-ta ‘ami kana hillan li-bant Isra tla illad ma harrama Isva’tlu ‘ala nafsihi
min gabli an tunazzala t-Tawratu qul fa 'ti bi-t-Tawrati fa-tliiha in kuntum
sadiqina®
The next aya (l11. 94) sheds light on the interpretation of the final conditional
sentence:

fa-mani fitara ‘ala Allahi I-kadiba min ba'di dalika fa-ila’ika humu z-zalimina®

The expression iftara ... min ba 'di dalika (to invent lies, or simply not to tell the
truth ... after that) may be interpreted as referring to the in kuntum sadigma of the
previous aya, indicating that they were not telling the truth even at that time.

Furthermore, there are proofs from the hadits as well. For instance, the text of the
aya qul fa 'tii bi-t-Tawrati fa-tlizha is completed with the words: ‘in order that we can
decide whether this (prohibition) is in it or not? Then their lie (what they said was
not true) became evident even to those who were ignorant of their affairs.®’
According to another hadit: ‘The Prophet of God asked the Jews: What is that Israel
prohibited for himself? They said: The Torah had been revealed with the prohibition
of what Israel prohibited. Then God revealed to Muhammad the aya 93 till the end
of the following aya. So, (it became clear that) they did not speak the truth and
invented lies, since the Torah did not reveal this (prohibition).’ 8

az-Zaggag quotes a hadit, which provides evidence for the negative presupposi-
tion of the conditional: ‘He (Muhammad), however, requested from them (the Jews)
to bring their Book (the Torah), so that they can read it aloud, (in order) to
demonstrate that they were not telling the truth. However, they refused to bring it.”*®

Fahr ad-Din ar-Razi quotes another hadit:*° ‘The Messenger of God ordered them
to bring the Torah and demanded that they extract from it an aya proving that the

% Dawood: “All food was lawful to the Israelites except what Israel forbade himself
before the Torah was revealed. Say: ’Bring the Torah and read it, if what you say be true.”

3 Jones: “Those who invent lies against God after that — those are the wrong-doers.”

37 at-Tabarl, Gami" al-bayan \/, 579: hatta nanzura hal dalika fihd am la fa-tabayyana
kadibuhum liman yaghalu amrahum.

3 at-Tabari, Gami' al-bayan, ibid.: sa’ala Nabiyyu Allahi l-yahiida: ma hada lladi
harrama Isra’tlu ‘ald nafsihi fa-qali nazalati t-Tawratu bi-tahrimi lladt harrama Isra’tlu fa-
qala Allahu li-Muhammadin al-aya 93 ila nihayat al-aya 94. wa-kadibi wa-ftaraw lam
tunazzali t-Tawratu bi-dalika.

% az-Zagpag, Ma'ani, |, 444: wa-da ‘aGhum ma'a dalika ila an ya'ti bi-kitabihim fa-
yatlizhu li-yubayyina lahum kagbuhum fa-abaw fa-kana iba 'uhum dalilan "ala ‘ilmihim anna
n-Nabiyya qad sadaqa fima anba’ahum bihi.

40 Fahr ad-Din ar-Razi, Mafatih V11, 150: fa-amarahumu r-Rasilu ‘alayhi s-salamu bi-
ihdari t-Tawrati wa-talabahum bi-an yastahrigii minha ayatan tadullu ‘ala anna luhiima I-
ibili wa-albanaha kanat muharramatan ‘ala Ibrahima ‘alayhi s-salamu fa- ‘agazi ‘an dalika



54 TAMAS IVANYI

meat and the milk of the camel had been prohibited to Abraham. However, they were
unable to do so. Thus, their shame was exposed, revealing that they had not told the
truth when claiming that these things had been forbidden for Abraham.’

1.6 More than one conditional phrase in one aya

6. There are some more complicated ayas that contain a set of conditional sentences
each connected with the others. One of these is: al-Qur’an V1. al-An ‘am 35:

wa-in kana kabura ‘alayka i‘raduhum fa-ini stata‘ta an tabtagiya nafaqan fi 1-ardi
aw sullaman fi s-sama’i fa-ta ‘tiyahum bi-ayatin wa-law $a’a Allahu la-gama ahum
‘ald I-huda fa-1a takiinanna min al-gahilina™

Ibn ‘Asir begins his explanation®? by establishing a connection between the
beginning of aya 33 of the same szra and the first conditional sentence (C1) in aya
35 (in kana kabura): 1t is an attachment to the sentence ‘We know too well that what
they say grieves you’.* The consequence of this attachment is that the construction

fa-ftadahii fa-zahara ‘inda hada annahum kanu kadibina fi ddi'a’i hurmati hadihi 1-asya’i
‘ala Ibrahima ‘alayhi s-salamu.

41 Arberry’s translation puts an explanatory *why’ before the second conditional: “And if
their turning away is distressful for thee, why, if thou canst seek out a hole in the earth or a
ladder in heaven, to bring them some sign, but had God willed He would have gathered them
to the guidance, so be not thou one of the ignorant.”

Jones translates the aya word by word except for the interjection of ‘do so’ in backets
which conforms to the hidden (mugdmar) or elliptic (mahdiif) protasis of the conditional: “If
their aversion lies heavy on you, if you can seek a hole into the earth or a ladder into the sky
and bring them a sign, [do so] — Had God willed, He would have brought them together to
the guidance. Do not be one of the ignorant.”

Dawood’s translation differs in some points by which he explains the text, but he does
not put in the elliptic protasis: “If you find their aversion hard to bear, seek if you can a chasm
in the earth or a ladder to the sky by which you may bring them a sign. Had God pleased He
would have given them guidance, one and all. Do not be foolish, then.”

The Holy Qur’an puts in three explanatory additions, ‘yet’, ‘what good’, ‘and
impatience’: “If their spurning is hard on thee, yet if you wert able to seek a tunnel in the
ground or a ladder to the skies and bring them a sign, (What good?). If it were Allah’s will,
he could gather them together unto true guidance: S be not thou amongst those who are
swayed by ignorance (and impatience)!”

2 Ibn “Asiir, Tahrir VI, 203-204: ‘Utifa ‘ald I-gumlati gad na ‘lamu innahu la-yuhzinuka
lladr yaqilina fa-inna Rasila Allahi kana yahzunuhu ma yaqilunahu fihi mina t-takdibi bihi
wa-bi-I-Qur’ani hazanan ... fa-g7’a fi hada §-sarti bi-harfi in alladr yakturu wuriaduhu fi $-
Sarti Wladi la yuzannu husiluhu li-1-iSarati ila anna r-Rasila laysa bi-mazannati dalika
walakinnahu ‘ald sabili [-fardi.

43 It is Dawood’s translation of the first sentence of aya 33: gad na'lamu annahu la-
yahzunuka lladr yagiilina.
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of the first conditional in @ya 35 is in kana fa ‘ala. The insertion of kana between the
conditional particle in and the perfect verb (madi) of the conditional sentence,
kabura, indicates that the conditional sentence cannot refer to the future (istigbal),
as is generally the case with this conditional particle, but only to the past (mugdz).*
In other words, it implies: ‘What they say really grieves you’. Strangely enough, this
inserted kana is not taken into consideration by translators of the Qur’an, as they
translate the in kana kabura construction into English using the present tense (“if lies
heavy on you’, ‘if you find it heavy’, ‘if is distressful for thee’, or ‘if their spurning
is hard on thee’), although we know quite well from a previous aya (V1. 33) that it
is a fact, not just a future possibility. Thus, this conditional sentence has a positive
presupposition.

The second conditional sentence (C2) in the aya serves as the apodosis (gawab)
of the first one.”® The apodosis of this second conditional is a covert sentence, ‘then
do it’ (fa-f"al), but it is understood from the context that it has a negative presupposi-
tion: ‘you cannot do it’.“¢ This context is provided by the third conditional sentence
(C3), which naturally carries a negative presupposition, as it is an irreal conditional
introduced by law. az-Zamahsari explains*’ the second conditional by changing the
conditional particle in to law: ‘The purpose (of the aya) is: The obviousness of his
(Muhammad’s) endeavour to convert his tribe (the Qurays) to Islam, and his fervor
for it. Had he (law) been able to perform miracles (ayar) from beneath the earth or
from above the heavens, he would have done so, hoping for their belief.” What
hindered the fulfilment of his aim was that ‘God did not wish to give them (the
Qurays3) a sign that could save them.”*®

Fahr ad-Din ar-Razi* states: ‘The aim of this divine discourse is to prohibit the
Messenger from striving for their belief in him.” Then he refers to the end of the
aya:> You ought not to be worried about their aversion from you, since if you were
(worried), your state of mind would resemble that of the ignorant. ‘That is, even if
you were able to perform these miracles —which you are not — the unbelievers would
not accept them as signs (ayar), as they did not believe in your previous signs. You
must be aware of this, otherwise you are ignorant.’

To conclude the analysis of al-Qur’an V1. 35, we observe the following three
presuppositions: C1 has a positive presupposition, C2 has a negative presupposition

4 Cf. Tbn *Asr, Takrir VI, 204,

4 See Ibn ‘Asar, Takrir VII, 204. It is clearly expressed in Dawood’s translation by
putting the main verb in front of the auxiliary:” seek if you can.’

46 Cf. az-Zamahsari, Kassaf |, 341: fa-f"al ya ‘ni innaka la tastati ‘u dalika.

47 Ibid.

8 |bid.: fa-Ia@ yaf alu. Fahr ad-Din ar-Razi, Mafatth al-gayb X, 218: lam yasa’.

% Fahr ad-Din ar-Razi, Mafatih al-gayb X1, 217f.

0 fa-1a takananna min al-gahilina.
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(as it were an irreal conditional sentence) and C3 (an irreal conditional sentence) also
has a negative presupposition. In other words, if it is the case that you find their
aversion hard to bear (which is known to be true), then if you can perform miracles,
do (but you cannot, because) God did not wish it.

2 Further examples

2.1 Negative presupposition
7. al-Qur’an II. al-Bagara 217.

—_—

wa-ld yazalina yuqatilinakum hatta yarudditkum ‘an dinikum ini stata‘a wa-
man yartadid minkum ‘an dinihi fa-yamut wa-huwa kafirun fa-ula’'ika habirat
a ‘maluhum fi d-dunya wa-1-ahirati wa-ula’ika ashabu n-nari hum fiha halidina®

—

az-ZamahSarT™ says: The conditional ‘if they are able’ (ini staza i) refers to the
unlikeliness of their ability to do so. It is similar (in the common language) when a
man says to his enemy: ‘(Even) if you overcome me, you could not remain over me
(long)’. This indicates his confidence that his enemy will not overcome him. Aba
Hayyan® quotes az-Zamahsari, al-Baydaw and an-NisaburT™ essentially repeat az-
ZamahsarT’s interpretation of the conditional phrase without mentioning his name.
Ibn ‘Asir® also states that they (the pagans) could not make the Muslims turn away
from their religion. Hence, the particle in is used to convey that its protasis (Sarf) is
desired without its occurrence.

°1 Jones: ... They will continue to fight you until they turn you away from your religion
if they are able. Those of you who turn away from their religion and die as unbelievers — their
works fail in this world and in the next; these are the companions of the Fire, in which they
will remain for ever.

52 az-Zamahsari, al-Kassaf'|, 425: ini stata ‘i wa-huwa stib ‘adun li-stita ‘atihim ka-gawli
r-raguli li- ‘aduwwihi in zafarta bi fa-la tabga ‘alayya wa-huwa watiqun bi-annahu la
yazfaru bihi.

%3 Abii Hayyan, al-Bajr al-muhir 11, 391.

5 al-Baydawi, Anwar at-tanzil |, 137: ini stata ‘i wa-huwa stib ‘adun li-stita ‘atihim ka-
qawli l-watiqi bi-quwwatihi ‘ala qarnihi: in zafarta bt fa-la tabqa ‘alayya wa-idanun bi-
annahum la yaruddunahum.

55 an-Nisabiir, Tafsir |, 597: wa-qawluhu ini-staa ‘i istib ‘adun li-qtidarihim ka-qawlu r-
ragulu li- ‘aduwwihi wa-huwa watiqun bi-annahu la yazfaru bihi in zafarta bt fa-la tabga
‘alayya.

% Ibn * Asir, Tahrir I1, 33 1: wa-gawluhu ini statd 'ii ta 'rid bi-annahum 1d yasati ‘iina radda
l-muslimina min dinihim fa-mawqi ‘v hada s-Sarti mawqi ‘u l-ibtirasi mimma qad tihimuhu [-
gayata fi qawlihi hatta yaruddikum ‘an dinikum wa-li-hada ga’a s-sartu bi-harfi in al-
mus ivi bi-anna Sartahu marguwwun ‘adama wuqii ‘ihi.
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All these commentaries concur on the presupposition that the event addressed in
the conditional cannot occur and did not occur.

8. al-Qur’an 1. Al ‘Imran 31.

qul in kuntum tuhibbtina Allaha fa-ttabi ‘uni yuhbibkumu Allahu wa-yagfiru
lakum duniibakum wa-Allahu gafiirun rahimun.>’

According to at-Tabari,® their claim (that they love God) is untrue. The verb za ‘ama
refers to the falsehood of their claim. az-ZamahSari® reinforces this viewpoint,
adding that anyone who claims to love God but is opposed to the Sunna of His
Prophet is a liar, as accused by His book. This indicates that the presupposition of
the conditional is negative.

9. al-Qur’an 11. Al ‘Imran 64.

qul ya’ahla I-kitabi ta ‘alaw ila kalimatin sawa’in baynana wa-baynakum alla
na 'buda illa Allaha wa-1a nusrika bihi Say’an Wa-1a yattahida ba 'dund ba 'dan
arbaban min diini Allahi fa-in tawallaw fa-qiilii Shadii bi-anna muslimiina®

at-TabarT interprets the conditional sentence in the @ya, stating that it is a fact that
those hypocrites had turned away from God and become unbelievers.®*

According to Ibn‘Asiir: ‘In the phrase in tawallaw the conditional particle in is
used, since turning away (at-tawalli) after presenting the aforementioned proofs
would be unlikely to occur. Thus, the realisation of this conditional can be considered
almost improbable (igtila ‘v husuli hada s-Sartu). This is generally the case with the
particle in, even if it happened that they (the hypocrites of Medina), having
previously been delighted by their Islam (surrendering themselves to God), turned

57 Jones: Say, ‘If you love God, follow me and God will love you and forgive you your
sins. God is Forgiving and Merciful.

58 at-Tabari, Gami ' al-bayan V, 325-326: inna agwaman kanii ‘ald 'ahdi Rasili Allahi
yaz ‘amina annahum yuhibbiina Allaha fa-arada Allahu an yag ‘ala li-qawlihim tasdigan min
‘amalin fa-qala in kuntum tuhibbina Allaha (al-aya) kana ttiba ‘u Muhammadin tasdigan li-
qawlihim.

%9 az-Zamah3ari, Kassaf 1, 537: fa-mani dda 'a mahabbatahu wa-halafa sunnata Rasilihi
fa-huwa kaddabun wa-kitabu Allahi yukaddibuhu.

80 Jones: Say, ‘O people of the Scripture, come to a word that is common between you
and us, “We serve only God, and we associate nothing with Him and we do not take one
another as lords to the exclusion of God”.” If they turn away, say, ‘Bear witness that we
surrender.” (Bowing to God’s will.)

81 at-Tabari, Gami' al-bayan V, 474, 480: fa-in tawallaw yaqiilu fa-in a ‘radi ‘amma
da‘awtahum ilayhi min al-kalimati s-sawa’i ... wa-kafari fa-quli antum ayyuha -
mu 'minuna (li-I-mutawallina ‘an dalika) Shadii ‘alayna bi-annd bima tawallaytum ‘anhu min
tawhidi Allahi wa-ihlasi - ‘ubidati lahu ... muslimina ya'ni hadi‘iuna li-Allahi bihi
mutadalliliina lahu.
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away from them (the true believers).” That means, according to the commentator,
that it may have been expected that they would not turn away, but they had not been
affected by Muhammad’s arguments and the proofs of God and left the true
religion.®?

10. al-Qur’an 1. Al ‘Imran 125.

bala in tasbirii wa-tattaqii wa-ya titkum min fawrihim hada yumdidkum
rabbukum bi-hamsati alafin mina l-mald 'ikati musawwisina®

The antecedent of this dya can be found in al-Qur’an 11 Al ‘Imran 23, where
reference is made to the battle of Badr, while the aya in question refers to the battle
of Uhud. at-Tabar1® quotes some unnamed companions of the Prophet: ‘Others said
that God only promised them on the day of (the battle of) Badr that He would support
them if they persisted in obedience to Him and in the fight (gihdd) against His
enemies ... but they did not fear God only on the day of the parties (yawma [-ahzab).
Then He supported them when they besieged the (Jewish tribe of) Qurayza. Others
said that the Muslims did not persist and so they were not supported on the day (of
the battle of) Uhud. ... Had they been supported (by God), they would not have been
defeated on that day.” at-Tabarst® states that the in yafal structure means in fa ‘ala
(which makes possible the interpretation that the condition was not fulfilled) and he

82 Tbn* Asiir, Takrir 111, 269: gawluhu fa-in tawallaw $17°a fi hada $-Sarti bi-harfi in li-anna
t-tawallt ba ‘da nuhudi hadihi I-huggati wa-ma qablahd mina l-adillati garibu I-wuqii i fa-I-
maqgamu mustamilun ‘ald ma huwa salihun li-gtila i husali hada s-Sarti fa-sara fi 'lu s-Sarti
min $a’nihi an yakiina nadira l-wuqii i mafridan wa-dalika min mawaqi ‘i in as-Sartiyya fa-
in kana dalika minhum fa-qad sara bihaytu ya’nasti min islamihim fa-a ‘ridii ‘anhum wa-
msukit antum bi-islamikum wa-ashiduhum annakum ‘ala islamikum ... wa-ma ‘'na hada I-
ishadi ‘alayhim bi-anna muslimina.

8 Jones: (111. 124. When you said to the believers, ‘Is it not sufficient for youp that your
Lord will reinforce you with three thousand angels sent down?) 125. Of course it is, but if
you persevere and fear God, and [the enemy] come against you in the rush they make, your
Lord will reinforce you with five thousand angels driving on.’

Dawood: I11. 125: Yes! If you have patience and guard yourselves against evil your Lord
will send to your aid five thousand angels splendidly accoutred, if they suddenly attack you.

84 at-Tabari, Gami ' al-bayan V1, 26: wa-qdla ahariina inna Allaha ‘azza wa-galla innama
wa ‘adahum yawma Badrin an yumiddahum in sabarii ‘inda ta‘atihi wa-gihadi a 'da’ihi wa-
ttaqithu bi-gtinabi maharimihi an yumiddahum fi hurabihim kulliha fa-lam yattaqi illa fi
yawmi l-ahzabi fa-amaddahum hina hasarii Qurayzata wa-qala ahariima bi-nahwi hada I-
ma ‘na gayra annahum qali lam yasbiri I-gawmu wa-lam yumaddi bi-Say’in fi Uhudin. 27:
qala lam yasbiri wa-lam yattaqgi fa-lam yumaddii yawma Uhudin wa-law muddi lam
yuhzamii yawma 'idin.

8 at-Tabarsi, Magma " |1, 307: in tusbirii ma ‘nahu in sabartum ... wa-'an Qatadata: lam
yumaddii yawma Uhudin wa-la bi-malakin wahidin.
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quotes what ‘Ikrima, one of the companions of the Prophet, said, that in reality God
had not supported the Muslims at Uhud not even with one angel.
All this indicates that the conditional has a negative presupposition.

11. al-Qur’an 1. Al ‘Imran 149.

va ayyuhda alladina amanii in tuttu lladina kafara yaruddikum ‘ala a'qabikum
fa-tangalibii hasirina®

at-Tabart®’ states that by this @ya, God prohibits the Muslims from yielding to the
unbelievers in their opinions and religions. al-Baydawi® holds that the dya was
revealed on the occasion of the hypocrites saying to the believers after the defeat at
Uhud that they should return to the religion (of their ancestors), but they did not do
so. Ibn “Asiir® says conveys a similar viewpoint.

The meaning of the a@ya is: Do not obey the disbelievers — and they did not do so.
Therefore, the conditional has a negative presupposition.

12. al-Qur’an 1. Al ‘Imran 183.

alladina galii inna Allaha ‘ahida ilayna alla nu’'mina li-rasilin hatta ya tiyana
bi-qurbanin ta’kuluhu n-naru qul qad ga’akum rasilun min qabli bi-I-bayyinatin
wa-bi-lladi qultum fa-lima qataltumithum in kuntum sadigina

The commentators unanimously interpret in kuntum sadigina in this aya as
unconditionally false, as the meaning of the verse refutes the claim (of the Jews) that
what they say is true. For instance, at-TabarsT writes: “This is a refutation of their
claim and a proof for their obstinacy (not to accept the truth).”’* al-Baydaw1 similarly

% Jones: O you who believe, if you obey those who disbelieve, they will turn you back
on your heels (‘to disbelief”) and you will come away losers.

87 at-Tabari, Gami' al-bayan V1, 125: yanha bi-dalika ahla I-imani bi-AllGhi an yuti'i
ahla I-kufii fi ara’ihim wa-yantasihithum fi adyanihim yaqilu la tantasihiu l-yahida wa-n-
nasara ‘ala dinikum wa-la tusaddigihum bi-Say 'in fi dinikum.

88 al-Baydawi, Anwar at-tanzil 11, 42: nazalat fi qawli I-munafigina li-I-mu 'minina ‘inda
I-hazimati irga ‘i ila dinikum wa-ihwanikum wa-law kana Muhammadun nabiyyan la-ma
qutila.

8 Ibn “Asir, Tahrir IV, 122: wa- ‘alda [-waghi t-tani fi ma 'na in tuti ‘it lladina kafari takinu
l-mundsabatu bi- 'tibari ma fi ta'ati I-munafigina min mawalatihim wa-tarki wala’i Allahi
ta‘ala.

70 Jones:” Those who have said, ‘God has made a covenant with us that we should not
believe in any messenger until he brings us a sacrifice devoured by fire.” Say, ‘Messengers
have come to you before me with the clear proofs and with what you have described. Why
did you kill them, if you speak the truth?’

"L at-Tabarsi, Magma " al-bayan 11, 369: in kuntum sadigina fima ‘uhida ilaykum fima
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asserts that their claim is false.”? Ibn “ASir state: “It is evident that God’s words ‘if
you speak the truth’ mean that their claim for a special covenant with God is a lie
and an untrue plea.”’

13. al-Qur’an VI al-An 'am 40.

qul a-ra’aytum in atakum ‘adabu Allahi aw atatkumu s-sa‘atu a-gayra Allahi
tad ‘ina in kuntum sadigina”™

at-Tabar1”® explains that the conditional sentence in this aya, ‘if you are truthful’,
means: “if you are correct in your claim and assertion that your deities to which you
pray instead of God, could help (you) or harm (your enemies). This, according to the
commentator, implies the impossibility of their claim being true.

According to Ibn ‘Atiyya’ the meaning of ‘a-ra’aytum’ is ‘Will you call your
idols and seek refuge at them for help? Abi Hayyan’’ echoes Ibn ‘Atiyya’s
explanation but adds: In case of harm, you forget your idols, that is, you abandon
them. This indicates that they are not truthful when they call their idols godheads, as
they know that these idols are not truly divine. at-Tabarsi’® emphasises that God
revealed that they do not call upon their idols for help when a calamity befalls them;
instead, they call upon God. Ibn Katir™® says approximately the same.

72 al-Baydawi, Anwdr at-tanzil 11, 52: al-‘ahdu takdibun.

73 Ibn “ASQr, Tahrir IV, 186: wa-qawluhu in kuntum sadigina zahirun fi anna md za 'amii
mina l-'ahdi lahum bi-dalika kidbun wa-ma ‘adiru batilatun.

" The English translation differ in some respect from each other, so | quote three of them.
Jones: Say, ‘Have you considered? If God’s torment comes to you or the Hour comes to you,
Will you call on any other than God, if you are truthful?” Arberry: Say: What think you? If
God chastisement coms upon you, or the hour comes upon you, will you call upon any other
than God if you speak truly? Yusuf Ali: Say: “Think ye to yourselves, if there come upon
you the wrath of Allah, or the Hour (that ye dread), would ye then call upon other than Allah.
— (reply) if ye are truthful! Paret: Sprich: “Was denkt ihr? Wenn die Strafe Allahs uber euch
kommt oder die Stunde euch ereilt, werdet ihr dann zu einem anderen rufen als zu Allah,
wenn ihr wahrhaftig seid?”

7S at-Tabari, Gami " al-bayan 1X, 241: in kuntum sadigina yaqiilu in kuntum muhigqina fi
da 'wakum wa-za ‘mikum anna alihatakumu llati tad inaha min dini AllGhi tanfa'v aw
tadurru.

76 Ibn “Atiyya, al-Mukarrar Il, 290: al-ma ‘na a-ra’aytum ... a-tad iina asnamakum wa-
talgu’ina ilayha fi kasfi dalika in kuntum sadiqina fi qawlikum innaha alihatun bal tad ‘una
Allaha.

" Abii Hayyan, al-Bakr al-mukit 1V, 507.

8 at-Tabarsi, Magma " al-bayan |V, 41: in kuntum sddigina fi anna hadihi 1-awtana
alihatun lakum ihtagga subhanuhu ‘alayhim bimad la yadfa 'unahu li-annahum kani ida
massahumu d-darru da'aw Allaha tumma qala bal iyyahu tad ina.

9 1bn Katir, Tafsir 111, 256: in kuntum sadigina ay fi ttihadikum alihatan ma'ahu ... fi
waqti dariratin [a tad ‘ina gayrahu (Allaha).
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14. al-Qur’an V1. al-An ‘am 143.

tamaniyata azwagin mina d-da ’ni tnayni wa-mina l-ma ‘zi tnayni quli d-
dakarayni harrama ami l-untayayni amma stamalat ‘alayhi arhamu l-untayayni
nabbi’int bi- ‘ilmin in kuntum sadigina®

at-Tabari®: In this @ya, God informs the Prophet that everything these polytheists
(that is, the Jews) say about God’s prohibition is a lie, and they follow in this the
footsteps of Satan. Ibn ‘Atiyya® describes this conditional sentence as “blame and
reproach because of their lies.” Abii Hayyan® adds that it is impossible to provide
trustworthy information about these alleged prohibitions. Ibn ‘Asiir® states that the
aya clearly shows that they could not prove their claim that these things had been
prohibited by God, so they are liars.

15. al-Qur’an, VII. al-A4 raf 85.
wa-ila Madyan ahahum Su'ayban qala ya gawmi ‘budii Allaha ma lakum min
ilahin gayruhu gad ga’atkum bayyinatun min rabbikum fa-awfii I-kayla wa-I-
mizana wa-la tabhasi n-nasa asya’ahum wa-1a tufsidu fi I-ardi ba ‘da islahiha
dalikum hayrun lakum in kuntum mu’minina®

8 Jones: Eight paired together: two of sheep and two of goats; Say, ‘Has He forbidden
the two males or the two females or what the wombs of the two females contain?

8. at-Tabari, Gami' al-bayan |\X, 626: Wa-innama hada i'lamun mina Allahi galla
tana’uhu nabiyyahu anna kulla ma qalahu ha’ulda’i I-musrikiina fi dalika wa-adafihu ila
Allahi fa-huwa kadibun ‘ala Allahi wa-annahu lam yuharrim Say’an min dalika wa-
annahumu ttaba ‘u fi dalika hutuwati s-Saytani wa-halafii amrahu. ... ay in kuntum sadigina
lam uharrim min hada say’an.

8 Tbn “Atiyya, Muharrar 11, 355: taqri‘un wa-tawbipun. In the edition tagrir is written
incorrectly which is a misprint or misreading.

8 Abi Hayyan, al-Bakr al-muhit 1V, 672: nabbiiint bi- ‘ilmin in kuntum sadigina ay la
yumkinu minkum tanbi’atun bi-dalika ... wa-ntaqala min tawbihihim fi nafyi ‘ilmihim bi-
dalika ila tawbihihim fi nafyi Sahadatihim dalika waqta tawsiyati Allahi iyyahum bi-dalika.

8 Tbn “Agur, Takrir VIlla 133: wa-gqawluhu in kuntum sadigina ay fi gawlikum inna
dalika la-stata 'a bayana ma harramahu Allahu wa-la-abadi hikmata tahrimi ma harramithu
wa-nasabii tahrimahu ila Allahi ta ‘ala.

% Jones: To Madyan [We sent] their brother Shu‘ayb. He said, ‘O my people, serve God.
You have no god other than Him. A clear proof from your Lord has come to you. Give full
weight and full measure and do not defraud the people of their things and do not cause
mischief in the land after it has been set right. That is better for you if you are believers.
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at-Tabar™®®: If you believe in what I say to you from God about His prohibition and
command. at-Ta‘labi®’ explains, the phrase ‘That is better for you if you are be-
lievers’ means ‘if you believe in what | say’, signifying true belief. Aba Hayyan®®
adds that from (the hidden reference of) the conditional sentence ‘(in kuntum
mu ’'minina), it is clear that they are unbelievers, a fact known from the beginning of
the aya and from the end of the story as well.

16. al-Qur’an VIL. al-A raf 89.

qadi ftarayna ‘ald Allahi kadiban in “udna fi millatikum ba ‘da id naggana
Allahu minhd wa-md yakiinu land an na ‘tida fihd illa an yasa’a Allahu rabbuna
wasi ‘a rabbund kulla Say’in ‘ilman ‘ala Allahi tawakkalna rabbana ftah baynand
wa-bayna gawmina bi-I-haqqi wa-anta hayru I-fatihina®

at-Tabar™™: It would not be desirable for us to return to your polytheism (Sirk) after
that God delivered us from it. Thus, the conditional clearly has a negative presup-
position. az-ZamahSar®': ‘The aya contains an indirect speech (ihbar), which is
bound (mugayyad) to the conditional in ‘udna. It can be explained in two ways
(waghani). First, it can be a nominal sentence (musta 'nifa), expressing astonishment
as if they said: How would we tell lies about God if returned to unbelief after Islam!
Second, it can be conceived as an oath, with an implicated /a- (laqadi ftarayna ‘ala
Allahi): By God, certainly we would tell etc.” In both cases, it becomes clear that the
realisation of the conditional is impossible.

8 at-Tabari, Gami' al-bayan X, 312: in kuntum musaddigiyya fima aqilu lakum wa-
u’addr ilaykum ‘ani Allahi min amrihi wa-nahyihi.

87 at-Ta‘labi, Kasf |V, 261: hayrun lakum in kuntum mu 'minina Musaddiqina bima aqiilu.

8 Abi Hayyan, al-Bair al-mujiz, V, 105: wa-zahiru qawlihi in kuntum mu’minina
annahum kani kafirina wa-"ala dalika yadullu sadru 1-ayati wa-ahiru l-gissati.

8 Jones: We would be inventing lies against God if we return to your religion after God
has saved us from it. It is not for us to return to it unless God, our Lord, wishes. God embraces
all things in [His] knowledge. We put our trust in God. Our Lord, decide with truth between
us and our people. You are the best of those who decide.’

9 at-Tabari, Gami' al-bayan X, 319: ma yanbagi land an na‘ida fi Sirkikum ba'da id
naggana Allahu minha illa an yasa’a Allahu rabbuna fa-Allahu la yasa’u $-Sirka waldakin
yvaqilu illa an yakina Allahu qad ‘alima Say’an fa-innahu wasi‘a kulla Say’in ‘ilman.

91 az-Zamahsari, Kassaf |l, 486: huwa ikbarun muqayyadun bi-s-Sarfi Wa-fihi waghani
ahaduhuma an yakiina kalaman musta nifan fihi ma ‘na t-ta ‘aggubu ka-annahum qalii ma
akdabana ‘ala Allahi in ‘udna fi I-kufri ba ‘da l-islami ... wa-t-tant an yakiina gasaman ‘ala
taqdirvi hadfi 1-lami bi-ma 'na wa-Allahi lagadi fiarayna ‘ala Allahi kadban.
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17. al-Qur’an IX. at-Tawba 41.

(nfirii hifafan wa-tigalan wa-gahidu bi-amwalikum wa-anfusikum fi sabili
Allahi dalikum hayrun lakum in kuntum ta‘lamiina®

at-Tabar1®®: If you knew the preference (fad!) of going to fight for God to remaining
at home. However, they did not know it. Ibn Agiba®: Had you known it, you would
not have stayed away from the raiding party. al-Aliisi®: If you knew that striving for
God is better than staying away, you would hurry to fight without delay. It is an
implied apodosis to the conditional in kuntum. Ibn ‘Astr®: If you had known the
goodness of the fight and what it meant (Sa ‘bahu).

18. al-Qur’an IX. at-Tawba 62.

vahlafina bi-Allahi lakum li-yurditkum wa-Allahu wa-Rasiluhu ahaqqu an
yurdithu in kan@i mu’minina®’

at-Tabar1® says that those who seek to please you instead of God and His Messenger
are not true believers. That is, the implied apodosis (gawab) of the protasis of the
conditional phrase (Sarf) shows a negative presupposition. Similarly, az-Zamah3ari®®
argues that they (the hypocrites) could not be true believers as they claim, because
they want to please others than God and His Messenger, between whom there is no

9 Jones: Go out, light and heavy, and strive with your persons and your possessions in
God’s way. That is better for you, if you have knowledge.

98 at-Tabari, Gami " al-bayan Xl, 476: in kuntum min ahli |- ilmi bi-hagiqati ma buyyina
lakum min fadli |-gihadi fi sabili Allahi ‘ala [-qu ‘udi ‘anhu.

% Ibn ‘Agiba, al-Bahr al-madid, ||, 384: in kuntum ta'lamiina ... ay law ‘alimtum dalika
ma qa ‘adtum halfa sariyyatin.

% al-Aliist, Rih al-ma ‘ani X, 344: in kuntum ta 'lamiina ay in kuntum ta ‘lamiina [-hayra
‘alimtum annahu hayrun aw in kuntum ta 'lamina annahu hayrun id la htimalun li-gayri s-
sidqi fi abbarihi ta‘ala fa-badari ilayhi fa-gawabu in muqaddarun.

% Ibn ‘Asir, Takrir X, 208: in kuntum ta 'lamiina ay in kuntum ta lamiina dalika I-hayra
wa-sa ‘bahu.

9 Jones: They swear to you by God to please you, but God and His messenger have a
better right to be pleased by them, if they are believers.

% at-Tabarl, Gami " al-bayan X|, 539: yaqiilu ta'ala dikruhu li-l-mu 'minina bihi wa-bi-
Rasulihi yahlafu lakum ha’ula’i I-munafigiuna bi-Allahi li-yurdikum ... wa-1-aymani I-
fagirati wa-Allahu wa-Rasiluhu ahaqqu an yurdihu bit-tawbati wa-l-inabati mimma qalii
wa-nataqii in kanii muU’minina ay in kanii musaddiqina bi-tawhidi Allahi mugqirrina bi-
wa 'dihi wa-wa ‘idihi.

9 az-Zamahsari, Kassaf |1, 62: fa-gila lahum in kuntum mu’minina kama taz ‘amina fa-
ahaqqu man ardaytumu Allahu wa-Rasiluhu bi-t-ta ‘ati wa-\-wifaqi wa-innama wahhada d-
damira li-annahu la tawafata bayna rida Allahi wa-rida Rasulihi ... ka-qawlika ihsanu
Zaydin wa-igmaluhu na'asani wa-gabara minni aw wa-Allahu ahaqqu an yurdihu wa-
Rasiluhu aydan.
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difference. Abii Hayyan'® and Ibn ‘Agiba'® also reject the notion of their true belief
because they do not swear by God or His Messenger. Ibn ‘Asir'% holds the same
view but adds that the @ya also urges these men to become true believers.

Finally, the subsequent aya clarifies that the conditional in in the preceding aya
must be interpreted as /aw, since they were unaware ‘that those who oppose God and
His messenger will have the Fire of Jahannam’'%, indicating their lack of sincerity
in their belief.

19. al-Qur’an XXI al-Anbiya’17.
law aradna an nattahida lahwan la-ttahadnahu min ladunnd in kunna fa‘ilina®

at-TabarT'® cites explanations according to which /ahw means a woman or, in the
Yemeni dialect, a child; min ladunna refers to the people of the heaven, while in
kunnd fa ilina can be interpreted as ‘we do not do that’. az-Zamahsari'% shares the
same interpretation regarding the meaning of lahw, and he adds that min ladunna

10 Abii Hayyan, al-Baar al-mufkiy X1, 337: in kanii mu’minina kama yaz ‘amiina fa-
ahaqqu man yurdinahu Allahu wa-Rasiluhu bi-t-ta ‘ati wa-1-wifagqi.

101 Ibn *Agiba, al-Bahr al-madid, 11, 400: in kanii mu 'minina sadiqina fi imanihim.

102 Thn “Asir, Takhrir X, 245: wa-Sartu in kanii mu’minina musta ‘malun li-1-hatti wa-t-
tawaqqu i li-imanihim li-anna ma hukiya ‘anhum mini I-ahwali Id yabqd ma ‘ahu htimalun ft
imanihim fa-sta ‘mala Sarta li-t-tawakkuli wa-l-hatti ‘ala I-imani.

103 Jones: Do they not know that those who oppose God and His messenger will have the
Fire of Jahannam, in which they will remain for ever? That is the great humiliation.

104 Jones: Had We wished to choose a diversion, We could have chosen it from within Us
— had We done [anything]. Bell: If We wished to choose a pastime, We should choose one
within Ourselves, if we were going to do (anything). Yusuf Ali: If it had been Our wish to
take (just) a pastime, We should surely have taken it from the things nearest to Us, if We
would do (such a thing)! Arberry: had We desired to take to Us a diversion We would have
taken to it Us from Ourselves, had We done aught. Paret: Hatten Wir Uns einen Zeitvertreib
schaffen wollen, so hatten Wir dies von Uns aus vorgenommen, wenn Wir das Uberhaupt
hatten tun wollen. N.B.: | quoted so many translations because none of them has succeeded
in giving a meaningful sense to the words lahw and min ladunna, unlike the Mediaeval
commentaries, which, however, were not taken into consideration by the translators.

105 Cf. at-Tabari, Gami‘ al-bayan XV, 237: law aradnd an nattahida zawSatan wa-
waladan ...qtla I-lahwu l-mar’atu. ... al-lahwu bi-lugati ahli 1-Yamani I-mar’atu. 239: in
kunna fa'ilina ma nafalu ...wa-qila ma kunnd naf alu min ladunna min ‘indina min ahli s-
sama’i ...240: wa-ma halagna gannatan wa-la naran wa-la mawtan wa-la ba ‘tan wa-la
hisaban.

106 az-Zamahsari, Kassaf 1V, 133: rumma bayyana anna s-sababa fi tarki ttihadi 1-lahwi
wa-l-la 'bi wa-ntifa’ihi ‘an af 'ali huwa anna [-hikmata sarifatun ‘anhu wa-illa fa-ana qadirun
‘ala ttihadihi in kuntu fa‘ilan li-annt ‘ald kulli Say’in qadirun. wa-qawluhu la-ttahadnahu
min ladunnd ay min gihati qudratind wa-qila I-lahwu I-waladu bi-lugati I-Yamani wa-gila I-
mar’atu wa-qila min ladunna ay mina l-mala’ikati la mina I-insi raddan li-wiladati I-Masthi
wa- ‘Azizin.
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signifies ‘by way of our power’. Ibn ‘Atiyya'% says that in occupies here the place
of law, that is, an irreal conditional phrase meaning that ‘we did not do that’. Accord-
ing to Ibn Katir'® lahw means a A7 woman. He also considers the conditional with
in to mean that ‘we did not do it’. He also quotes the opinion of Mugahid that every
in in the Qur’an is negation. Ibn ‘A3tr!® explains min ladunna: from the world of
the angels who are the nearest to God. According to him, this in can also function as
a conditional or a negative particle. The meaning, however, in both cases is ‘we did
not do it’.

20. al-Qur’an XLVI. al-Ahqgaf 4.

qul a-ra’aytum ma tad ‘una min dini Allahi arant mada halaqii mina l-ardi am
lahum Sirkun fi s-samawati ‘tunt min qabli hada aw ataratin min ‘ilmin in kuntum
sadigina.'?

According to at-TabarT'!! if they were truthful in their claim, they would have been

able to provide evidence for it, which they did not. Ibn Abl Zamanin!!? asserts that
the a@ya unequivocally indicates that there exists no scripture or oral report (riwaya)
supporting the notion that their idols played a role in the creation of the heavens and
the earth. Ibn ‘Astr'™® maintains that their inability to present any supporting
arguments demonstrates that their claim was false.

197 Tbn *Atiyya, Mukarrar IV, 77: wa-in fi gawlihi in kunnd fa ‘ilina yuhtamalu an takiina
§-Sartiyya bi-ma 'na law kunna ay wa-lasna kadalika ... wa-yuhtamalu an takiina nafiyatan
bi-ma ‘na ma wa-kullu hada gad qila.

198 |bn Katir, Tafsir V, 335-336: law aradnd ... (lam nurid) ... lahwan ... al-lahwu |-
mar’atu aw mina I-hari [- ‘ayni ... awi I-waladu in kunna fa‘ilina ay ma kunna fa'ilina wa-
qala Mugahidun kullu say’in fi I-Qur’ani in fa-huwa inkarun.

199 Tbn *Asr, Takrir XVII, 33: Wa-gumlatu in kunna fa ‘ilina in gu ‘ilat in Sartiyatan fa-
rtibatuha bi-llatt gablahad rtibatu $-Sarfi bi-gaza’ihi I-mahdifi d-dallu ‘alayhi gawabu law
wa-huwa gumlatu la-ttahadnahu fa-yakimu takriran li-t-talazumi wa-in gu'ilat in harfa
nafyin kanati I-gumlatu musta 'nifatan li-taqrivi I-imtind i I-mustafadi min law ay ma kunna
fa'ilina lahwan.

110 Jones: Say, ‘Have you considered what you call on apart from God? Show me what
part of the earth they have created? Or have they a share of the heavens? Bring me a Scripture
from before this, or some trace of knowledge, if you speak the truth.’

U1 at-Tabar, Gami' al-bayan XXI, 116: in kuntum sadigina fi da 'wakum laha ma
tadda 'ina fa-inna d-da 'wa ida lam yakun ma ‘aha huggatun lam tugni ‘ani I-mudda 't Say an

112 Ton Abi Zamanin, Tafsir IV, 221: i tiuni bi-kitabin ... aw ataratin min ‘ilmin bi-hada
in kuntum sadiqina ay laysa ‘indakum bi-hada kitabun aw ataratu ya 'ni riwayatun.

113 Ibn “Asiir, Tahrir XXV, 11: fi gawlihi in kuntum sadigina ilhabun wa-ithamun lahum
bi-annahum gayru atina bi-huggatin la min ganibi I- ‘aqli wa-la min ganibi n-nagli I-mastiri
awi l-ma tiuri wa-qad qala ta'ala fi surati [-Qasasi fa-in lam yastagibii laka fa- lam innama
yatba ‘ina ahwa’ahum.
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21. al-Quran XLVI. al-Ahqaf'8.

am yaqilina ftarahu qul ini ftaraytuhu fa-la tamlikina It mina Allahi say’an
huwa a 'lamu bima tufidiina fihi kafa bihi Sahidan bayni wa-baynakum wa-huwa I-
gafiiru r-rahimu**

at-TabarT''®: Say (Muhammad) to them (the Meccan pagans) that if I had fabricated
this Qur’an, you could not protect me from God’s punishment (so I had not fabricated
it). az-Zamah3ari''®: Since God inevitably punishes whoever fabricates lies against
Him ... how could I fabricate lies and expose myself to His punishment? at-
Tabarsi**’: The intention of the a@ya is: How can I invent lies against God when you
are not able to ward off His punishment from me? Ibn ‘Adil*!® explains in detail why
Muhammad considered it impossible for himself to have invented lies for the sake
of the unbelievers. Ibn Astr''®: If I had fabricated (the Qur’an) I would have been
punished by God.

All the commentators agree that the in of the conditional phrase corresponds here
to the irreal law, so the conditional phrase carries a negative presupposition.

114 Jones: Or do they say, ‘He has invented it’? Say, ‘If I have invented it, you have
nothing to help me against God. He is well aware of what you engage in. He is sufficient
witness between me and you. He is Forgiving and Compassionate.” Yusuf Ali: Or do they
say, “He has forged it”? Say: "Had | forged it, then can ye obtain no single (blessing) for me
from Allah. He knows best of that whereof ye talk (so glibly)! Enough is He for a witness
between me and you! And he is Oft-Forgiving, Most Merciful." Dawood: Say: ,,If I have
indeed invented it, then there is nothing you can do to shield me from the wrath of God. He
well knows what you say about it. Sufficient is He as my witness and your witness. He is the
Forgiving One, the Merciful.” Arberry: If | forged it, you have no power to help me against
God.

15 at-Tabari, Gami " al-bayan XX\, 118: yagiilu ta'ala dikruhu: am yaqilu ha'uld’i I-
musrikiina bi-Allahi min QuraySin: iftara Muhammadun hada [-Qur’ana fa-htalagahu wa-
taparrasahu kidban. qul lahum ya Muhammadu: ini ftaraytuhu wa-tajarrastuhu ‘ala Allahi
fa-la tamlikina It yaqilu fa-la tugniina ‘anni mina Allahi in ‘aqabani ftira’t iyyahu wa-
taharrusi ‘alayhi Say’an wa-la tagdiriina in tadfa'ii ‘anni sit’an in asabani bihi.

U6 az-Zamahsari, Kassaf V, 493: la mahalata bi-‘uqitbati l-iftira’i ‘alayhi ... kayfa
aftarthi wa-ata ‘arradu li- iqabihi.

U7 at-Tabarst, Magma * al-bayan | X, 107: al-muradu kayfa aftari ‘ala Allahi min aglikum

118 1bn “Adil, Lubab XV, 381: am yagqiiliina ftarahu am li-\-inkari wa-t-ta ‘aggubi ka-
annahu qila da' hada wa-sma'i [-qawla |-munkara I-‘agiba tumma bayyana batlana
Subhatihim fa-qala qul ya Muhammadu ... ‘ala sabili I-fardi ... wa-in ‘addabant Allahu ‘ald
ftird’i fa-kayfa aftart ‘ala Allahi min aglikum.

119 Ibn “Asiir, Takrir XXV, 14: ma 'na la tamlikina Ii 1a taqdiriina ‘ala daf"i darri Allahi
‘anni fa-Qtada anna l-ma 'na: ini ftaraytuhu ‘aqabant Allahu wa-1a tastatt ‘ina daf"a ‘iqabr.
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22. al-Qur’an LXXXVIL. al-A la 9-10.
9. fa-dakkir in nafa“ati d-dikra 10. sa-yaddakkaru man yahsa'?°

at-Tabari*?!: Warn (Muhammad) them about His punishment, although reminding
(of the punishment) those who drove you to despair will not be beneficial for them.
az-ZamahSari*?? says that on the surface it is a conditional, but its meaning is
dispraise. He sums up his commentary with the following words: ‘The aim of this
conditional is to exclude the possibility of the usefulness of the reminder. He cites
an example from the everyday language: As if you told a preacher (wa'iz) to
admonish the tax-collectors if they listen to it from you.

Ibn “Atiyya'?® also notes that the real meaning of the @ya is to censure the
Meccans. He quotes two earlier commentators, al-Farra’ and az-Zahrawi, according
to whom the conditional has a negative meaning (in lam tanfa ). In as-Samnani’s'?*
interpretation, the two ayas instruct the Prophet that his task is only to warn the
infidels and to inform them about the consequences of their infidelity, regardless of
whether they benefit from his preaching or not. However, the commentator adds that

the warnings of the Prophet will be useful only for those who fear God. Ibn ‘Astir'?®

120 Jones: 9. So remind — if the reminder is useful. 10. He who fears will be reminded.

121 gt-Tabari, Gami ' al-bayan XXV, 317: yagiilu ta'ala dikruhu fadakkir ‘ibada Allahi
ya Muhammadu ‘azamatahu wa- ‘izhum wa-haddirhum ‘uqiibatahu in nafa‘ati d-dikra
lladina qad ayastuka min imanihim fa-la tanfa ‘uhumu d-dikra.

122 az-Zamahsari, Kassaf V1, 359: in nafa‘ati d-dikra dalika ba'da ilzami I-huggati bi-
takriri t-tadkiri wa-t-tant an yakiina zahiruhu sartan wa-ma ‘nahu damman li-1-mudakkirina
wa-ihbaran ‘an halihimi stib ‘adan li-ta’tivi d-dikra fihim wa-tasgilan ‘alayhim bi-tab i ‘ala
quliabihim kama taqilu li-1-wa 'izi 'izi l-makkasina in sami ' minka gasidan bi-hada s-sarti
stib ‘ada dalika wa-annahu lan yakina. ... an yakina zahiruhu Sartan wa ma ‘'nahu damman
li-I-mudakkirina ... wa-sti 'badan li-ta’tiri d-dikra fihim ... gasidan bi-hada s-Sarti stib ‘ada
dalika wa-annahu lan yakina.

123 Tbn *Atiyya, Mukarrar V, 470: iktalafa n-nasu fi ma 'na gawlihi ta‘ala in nafa‘ati d-
dikra fa-qala I-Farra’u Wa-z-Zahrawiyyu ma ‘nahu wa-in lam tanfa' fa-Qtasara ‘ala I-qismi
I-wahidi li-dalalatihi ‘ald t-tani wa-qala ba ‘du |-huddagqi ... ‘ala gihati t-tawbihi li-Quraysin
ay in nafa ‘ati d-dikra fi ha’ula’i t-tugati I- ‘utati ... kama taqulu li-ragulin qul li-fulanin wa-
a'id lahu in sami‘aka innama huwa tawbrhun li-l-musari ilayhi.

NB: Neither the Ma 'ant of al-Farra’, nor the collected sayings of az-Zahrawi contain this
explanation. Cf. al-Farra’, Ma‘ani 111, 256 where he explains Sirat al-A ‘la and az-Zahrawr,
Agwal.

124 as-Samnani, ‘Ayn al-kayat V1, 301: in kunta tudakkiru ma qgara’ta ‘ala lawhika fa-ma
‘alayka an yanfa'a lahumu d-dikra aw la yanfa 'a wa- ‘alayka I-wa ‘zu wa-l-iblagu. sawfa
yanfa 'u lladina yahSiana min rabbihim mina l-quwa I-musta 'iddati I-gayri [-mulagzahati bi-
turabi t-tabi ‘ati.

125 Ton “Agir, Takrir XXX, 284: wa-hdda ta ridun bi-anna fi I-qawmi man 1a tanfa ‘uhu
d-dikrd wa-dalika yufhamu mini gtilabi harfi in al-muqtadr ‘adama htimali wuqii ‘i Sarti aw
nadrati wuqi ‘ihi.
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states that this @ya alludes to those who cannot make use of the Prophet’s warnings.
This is evident from the use of the conditional particle in, which indicates the
improbability or impossibility of the occurrence of the conditional event.

2.2 Positive presupposition
23. al-Qur’an 111. Al ‘Imran 63.
fa-in tawallaw fa-inna Allaha ‘alimun bi-l-mufsidina*®

at-TabarT asserts that the Jews rejected the truth that had come from God and did not
accept it.*?” al-Baydaw1 similarly interprets the conditional in in the @ya as confirm-
ing their (i.e., the Jews of Medina) refusal of Muhammad’s arguments and (the con-
cept of) Divine Oneness.'?® at-Ta“alibi'?° citing the opinion of a certain Abii 1-Baqa’,
emphasises that they had turned away from God, as indicated by the use of the past
tense (fi I madi, tawallaw), and it cannot be construed as if it were tatawallaw (real
conditional, by implication), since in that case the true meaning of the aya would be
lost, namely that God said to the believers: Say and testify, while He said to the
polytheists: You turned away.

24. al-Qur’an 111. Al ‘Imran 120.

in tamsaskum hasanatun tasu "hum wa-in tusibkum sayyi’atun yafrahi biha wa-
in tagbirt wa-tattaqii la yadurrukum kayduhum say’an inna Allaha bima ya ‘lamiina
muAitun*°

al-Baydawi says about this d@ya in his Tafstr'®!: Your (i.e., the true Muslims of
Medina) victory over your enemies and your seizing of spoils from them make them
(i.e., the hypocrites of Medina) sorrowful, whereas they rejoice when you suffer
defeat or discord arises among you. That means the two conditional sentences are

126 Jones: If they turn away, God is aware of those who wreak mischief.

127 gt-Tabari, Gami ' al-bayan V, 467: fa-in tawallaw ya 'ni fa-in adbara ... ha ula’i lladina
hagsiika fi ‘Isa ‘amma ga’aka min al-haqqi min 'indi rabbika ... fa-a'radii ‘anhu wa-lam
yagbalithu.

128 al-Baydawi, Anwar at-Tanzil |1, 21. wa ‘tdun lahum wa-wad ‘u I-muzhari mawdi ‘a I-
mudmari li-yadulla ‘ald anna t-tawalliya ‘ani -hugagi wa-l-i ‘rada 'ani t-tawhidi ifsadun [i-
d-dini wa-l-i ‘tigadu I-mu’addr ild fasadi n-nafsi bal wa-ila fasadi I- ‘alami.

129 at-Ta‘alibi, Gawahir |, 56: fa-in tawallaw Abi I-Baqa’ (gala) tawallaw fi ‘lun mads
wa-la yagiizu an yakuna t-taqdiru tatawallaw li-fasadi I-ma'na li-anna qawlahu a-guli
Shadu hitabun li-1-mu 'minina wa-tawallaw li-I-musrikina.

130 Jones: If a piece of good fortune touches you, it is evil in their view; but if a piece of
evil befalls you, they rejoice at it. But if you persevere and protect yourselves, their trickery
will not harm you in any way. God encompasses what they do.

131 al-Baydawi, Anwar at-Tanzil 1, 35: bayanun li-tanahi ‘adawatihim ila haddin hasadi
ma nalahum min hayrin wa-manfa ‘atin wa-Satamii bima asabahum min darrin wa-siddatin.
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not to be considered as speaking of future events; rather, they refer to current and
frequent occurrences of unbelief, and the real meaning of in is ‘whenever’. Ibn* Asir
says that God disclosed (kasafa) what can be found in their (hypocrites, munafiqiin)
hearts (fi sudirihim). That is, their would-be behaviour is presupposed on the basis
of their previous feelings.'*?

For the second conditional sentence (in tasbirii wa-tattaqii), al-Bagawi considers
the trickery of the hypocrites to be a fact rather than just an assumption. He explains
the apodosis (gawab) la yadurrukum as fa-laysa yadurrukum meaning ‘so they
(really) do not harm you’.1%

25. al-Qur’an 11. Al ‘Imran 140.

in yamsaskum qarhun fa-gad massa I-qawma mitluhu wa-tilka [-ayyamu
nudawiluhd bayna n-nasi wa-li-ya ‘lama Allahu lladina amanii wa-yattahida
minkum Suhada’a wa-Allahu 1a yuhibbu z-zalimina*®*

at-Tabar1™*® asserts that the believers were indeed wounded (by God’s decree), and

this @ya can be seen as an encouragement for them to persevere in their fight against
the infidels. al-Baydawi*® also observes the ups and downs of war, noting that God
alternates success among the fighters, giving believers hope for success from God,
while their enemies lack such assurance. Ibn ‘Asir™®’ offers a similar interpretation
of the aya, adding that it serves as a source of comfort (tas/iya) for the believers after
the painful defeat at Uhud, rather than a punishment as some commentators have
suggested.

132 Ibn* Astir, Takrir IV, 68: zada Allahu kasafan lima fi sudiirinim bi-gqawlihi in tamsus-
kum hasanatun tasu’hum ay tusibkum hasanatun wa-l-massu l-isabatu.

133 al-Bagawi, Ma ‘alim at-Tanzil 11, 96.

134 Jones: If a wound touches you, a similar wound has already touched the people [who
oppose you]. These are the turns of fortune that We deal out in turn amongst the people. [We
do this] that God may know those who believe and that He may take witnesses from among
you — God does not love the wrong-doers.

15 at-Tabari, Gami' al-bayan VI, 81. in kana asabakum gqarhun fa-qad asaba
‘aduwwakum mitluhu yu ‘azzi ashaba Muhammadin wa-yahuttuhum ‘ala l-qitali.

136 al-Baydawi, Anwar at-tanzil |1, 40: wa-l-ma 'nd in asabi minkum yawma Uhudin fa-
gad asabtum minhum yawma Badrin mitlahu ... fa-antum awla ... fa-innakum targawna mina
Allahi ma la yargawna ... nudawiluha ya 'ni nusarrifuhda baynahum nudilu li-ha 'ula’i taratan
wa-li-ha 'ula’i taratan uhra.

137 Tbn “Asiir, Tahrir IV, 99: wa-l-ma ‘na in huzimtum yawma Uhudin fa-gad huzima |-
musrikiima yawma Badrin wa-kuntum kifafan wa-li-dalika a 'qabahu bi-qawlihi wa-tilka |-
ayyamu nudawiluhd bayna n-nasi wa-t-ta ‘bivu ‘ammda asaba l-muslimina bi-sigati I-mudari ‘i
[t yamsaskum [li-qurbihi min zamani |-hali wa-"amma asaba I-musrikina bi-sigati I-madr li-
bu 'dihi li-annahu hasala yawma Badrin. 1V, 100: nasrun mubinun wa-hadihi l-mugabalatu
bima asaba I- ‘aduwwa yawma Badrin ta‘'ayyana an yakiina I-kalamu tasliyatan wa-laysa
i 'laman bi-1- ‘ugibati kama qala gam ‘un mina |-mufassirina.
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Based on the interpretations provided above, it becomes evident that the
conditional carries a positive presupposition — that indeed you (the believers) were
hit by calamity at Uhud.

26. al-Qur’an 111. Al ‘Imran 184.

fa-in kaddabitka fa-qad kuddiba rasiilun min qablika ga’u bi-I-bayyindti wa-z-

zuburi wa-I-kitabi I-muniri*s®

at-Tabar™™° says: “God sent this @ya to console Muhammad regarding the distress
caused by the Jews and the polytheists. God reassures him, saying: Do not be
saddened Muhammad, those who claim that God has made a covenant with us,
(ordering) not to believe in (further) messengers even if they were to bring offerings
(qurban), since it is (not from God but) from Hell. Therefore, do not let their
accusation of you distress you.” at-Tabarst'®® emphasises that God intended to
inform His Prophet that he was not the first to face denial of his prophecy. In the Ibn
“Asiir’s interpretation,’*! the aya serves to reassure Muhammad that it has been a
longstanding custom among peoples to treat prophets like him in such a manner.

All this shows that Muhammad’s prophecy was really denied, and the conditional
has a positive presupposition.4?

138 Jones: If they say that you lie, messengers before you were said to lie, who came with
the clear signs and the Psalms and the illuminating Scripture.

139 at-Tabari, Gami' al-bayan V\, 286:.hada ta'ziyatun mina Allahi ... nabiyyahu
Muhammadan ... ‘ald l-ada lladi kana yanaluhu mina I-yahidi wa-ahli $-Sirki bi-Allahi min
sa’iri ahli [-milali yaqilu Allahu ... lahu la yahzunka ya Muhammadu kadiba ha 'ula’i lladr
qali ... inna Allaha ‘ahida ilayna alla nu’mina li-rasilin hatta ya’tiyana bi-qurbanin
ta’kuluhu n-naru ... wa-la yu'azzimanna ‘alayka takdibuhum iyyaka wa-ddi‘a’ vhumu [-
abatila min ‘uhudi Allahi ilayhim ... kaddabitka ... fagad kaddaba aslafuhum min rusuli
Allahi qablaka.

140 at-Tabarsi, Magma " al-bayan |1, 369: fa-in kaddabitka fa-qad kuddiba rusulun min
qablika — hada tasliyatun li-n-nabiyyi fi takdibi I-kuffari iyyahu wa-dalika annahu ta'ala
ahbara bi-annahu laysa bi-awwalin mukaddabin mina r-rusuli bal kuddiba gablahu rusulun.

141 Tbn “Asir, Takrir IV, 186: fa-in kaddabiika fa-la ‘agaba aw fa-1a tahzan li-anna hadihi
sunnatun qadimatun fi l-umami ma'a r-rusuli mizglika wa-laysa dalika li-naqsin fima gi'ta
bihi.

142 1t is to be noted here that the structure in fa ‘ala fa-gad fa 'ala, where the two verbs are
identical, always indicates that the first part of this structure, the conditional phrase, signifies
that what it contains has indeed occurred, and it is not merely a supposition.
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27. al-Qur’an VL. al-Anfal 1.

yas alunalaka ‘ani l-anfali quli l-anfalu li-Allahi wa-r-Rasili fa-ttaqi Allaha
wa-aslihii data baynakum wa-ati ‘i Allaha wa-Rasilahu in kuntum mu’mininal*

at-TabarT* says: ‘If you are believers’ means that if you consider the Messenger of
God to be true in what he brought to you (from the message of God). az-ZamahsarT**
states that the perfection (kamal) of the belief depends on the devoutness (fawaffur)
to it. So, the meaning of the conditional ‘if you are believers’ is ‘if you are perfect
believers ... with such and such characteristics’. Ibn ‘Atiyya'*® repeats what az-
Zamabhs§arT said, but he complements it with an example from everyday language.
Ibn “Asiir'’ states that the conditional phrase with in does not allude to the weakness
of their belief but only to the manifestation of the characteristics that belief (in God)
requires.
So, the meaning of the conditional phrase is ‘since you are (true) believers’.

28. al-Qur’an VIIL. al-Anfal 41.
wa- lamii annama ganimtum min Say’in fa-anna li-Allahi humsahu wa-li-r-
Rasuli wa-li-di I-qurba wa-I-yatama wa-I-masakini wa-bni s-sabili in kuntum
amani bi-Allahi wa-ma anzalna ‘ala ‘abdina yawma I-furgani yawma ltaqa I-
gam ‘ani wa-Allahu ‘ala kulli Say’in qadirun **®

143 Jones: They ask you about the spoils of war. Say, ‘Spoils belong to God and to the
messenger. Bep God-fearing and put right what is between you, and obey God and His
messenger, if you are believers.’

144 at-Tabari, Gami' al-bayan X\, 26-27: Wa-amma qawluhu wa-afi‘u Allaha wa-
Rasulahu-fa-inna ma 'nahu wa-ntahi ayyuha t-talibuna l-anfala ila amri Allahi wa-amri
Rasalihi fima afa’a Allahu ‘alaykum fa-qad bayyana lakum wugihahu wa-subulahu in
kuntum mu’minina yaqilu in kuntum musaddiqina Rastila Allahi fima atakum bihi.

145 az-Zamahgari, Kassaf |1, 552: wa-gad ga ‘ala t-taqwa ... wa-ta ‘ata Allahi wa-Rasiilihi
min lawazimi I-imani wa-muwaggibatihi li-yu 'limahum anna kamala I-imani mawqiifun ‘ala
t-tawaffuri ‘alayhd wa-ma ‘nd qawlihi in kuntum mu’minina in kuntum kamilt I-imani ... ay
innama l-kamili [-imani min sifatihim kayta wa-kayta.

146 Tbn “Atiyya, Muharrir 11, 500: in kuntum mu’minina ay kamili I-imani kama taqilu li-
ragulin in kunta ragulan fa-f'al kada ay in kunta kamila r-rugilati wa-gawabu s-Sarti f
gawlihi I-mutagaddimi wa-asi'ia hada ‘inda Sibawayhi wa-madhabi Abt I-‘Abbasi anna I-
gawaba mahdiufun muta’ahhirun yadullu ‘alayhi l-mutaqaddimu taqdivuhu in kuntum
mu’'minina ati ‘i wa-madhabuhu fi hada an la yataqaddamu I-gawabu s-sarta.

147 Ibn “Asir, Tahrir IX, 254: wa-laysa |-ityanu fi $-Sarti bi-in ta ‘ridan bi-du 'fi imanihim

.. walakinna gtilaba in fi hada $-Sarti li-t-ta ridi ‘ala izhari [-hisali llati yatatallabuhd [-
imanu.

148 Jones: And know that a fifth of whatever you take as spoils belongs to God and to the
messenger and the [near] kinsmen and the orphans and the destitute and the traveller, if you
believe in God and in that which We sent down to Our servant on the day of salvation, the
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at-Tabar*® interprets the phrase ‘in kuntum amanit’ to signify more than merely
verbal profession, indicating genuine acquisition of faith. He then outlines the
requirements of belief. Ibn “Atiyya’s'® commentary centres on the notion that God
expressed Himself as their Lord, and they have accepted it — thus, the meaning is:
‘since you have become believers’. According to Abii Hayyan®!, the conditional in
kuntum amantum bi-Allahi means: ‘since you have accepted belief in God’. al-
Alust*® also links ‘know’ (i ‘lamir) with the conditional, suggesting that the Medinese
Muslims have indeed become believers, with their belief grounded in obedience to
God and the Prophet.

29. al-Qur’an IX. at-Tawba 13.

a-la tuqatilina gawman nakatii imanahum wa-hammi bi-ihragi r-rasili wa-hum
bada’itkum awwala marratin a-tahsawnahum fa-Allahu ahaqqu an tahsawhu in
kuntum mu’minina'®®

at-TabarT** emphasizes that believers should fear only God. Ibn ‘Atiyya'®® adds that
their belief is not questioned here. What requires affirmation is whether it is perfect,

day the two hosts met each other. God has power over everything. Yusuf Ali: ... if ye do
believe in God. Sahih International: ... if you have believed in God. NB.: This translation is
the only one which tries to take into consideration the meaningful difference in Arabic
between in kuntum amani and in kuntum mina |-mu 'minina. Perhaps the best interpretation
of the Arabic would be: If you have really become believers.

149 at-Tabari, Gami " al-bayan Xl, 200: al-gawlu fi ta 'wili gawlihi in kuntum amani bi-
Allahi wa-ma anzalnd ‘ald ‘abdina yawma l-furgani yawma ltaqa I-gam ‘ani wa-Allahu ‘ala
kulli Say’in qadirun alladi yubayyinuhu wa-saddiqii bihi in kuntum aqrarna bi-wahdaniyyati
Allahi wa-bima anzala Allahu ‘ald ‘abdihi Muhammadin yawma fargin bayna I-haqgi wa-I-
batili bi-Badrin fa-abana falaga -mu’minina Wa-zuhirahum ‘ala 'aduwwihim wa-dalika
yawma ltaqd I-gam ‘ani gam ‘u I-mu’minina wa-gam ‘u l-musrikina wa-Allahu a 'lamu.

150 Tbn “Atiyya, Muharrar 11, 531: al-ma ‘na wa- ‘lami anna Allaha mawldakum in kuntum
mu’minina.

151 Abii Hayyan, al-Bajr al-mufiz V, 326.

12 al-Aliisi, Riah al-ma‘ani X1, 126: in kuntum amantum bi-Allahi Sartun $aza uhu
mahdiifun ay ... i ‘lami annahu ga ‘ala I-humsa liman ga ‘ala fa-sallimithu ilayhim wa-qna i
bi-l-ahmasi l-arba 'ati I-bagiyati wa-laysa |-muradu mugarrada I- ilmi bi-dalika bali I- ‘ilma
I-masfii ‘a bi-1- ‘amali wa-t-ta ‘ati li-amrihi ta ‘ala.

153 Jones: Will you not fight a people who broke their oaths and intended to drive out the
messenger, and took the initiative against you first? Do you fear them? God is more deserving
of your fear, if you are believers.

154 at-TabarT, Gami " al-bayan X|, 368: in kuntum mugirrina anna hasiyata Allahi bikum
awla min hasiyati ha’uld’i I-musvikina ‘ala anfusikum.

155 Ibn “Atiyya, Muharrar Wll, 13: gawluhu in kuntum mu’ minina kama taqiilii kada in
kunta ragulan ay ragulan kamilan fa-hada ma ‘nahu in kuntum mu ’minina kamili I-imani li-
anna imanahum qad kana staqarra.
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as their belief has been proven to be firm. As if you ask a man whether he is a man,
that is, a perfect man. az-Zamah3ari**® speaks about genuine (sahih) belief instead of
perfect belief, but his conclusion is the same: they are believers. at-Tabarsi*’
interprets this @ya and the conditional as encouragement to fight against the infidels.
al-Baydawi'® also warns the believers that true belief means one must not fear
anyone except God. Abii Hayyan'®® also differentiates between belief and perfect
belief, affirming, that they are believers without a doubt, but they must strive for
perfection. as-Sa‘di*® also states that this @ya is a stimulus and encouragement for
the Muslims, that is, the believers. Ibn ‘Asiir's! says that, although they are believers,
they can prove their true belief by not fearing their enemies. This means that their
status as believers is not in doubt; the aya is meant only to urge them to fight against
the Meccans.
So, this conditional has a positive presupposition.

30. al-Qur’an 1X. at-Tawba 23.

va ayyuha lladina amanu la tattahidi aba’akum wa-ihwanakum awliya’a ini
stahabbii I-kufra “ala 1-imani wa-man yatawallahum minkum fa-ula’ika humu z-
zalimina*®?

at-Tabar1*®® states that in this @ya, God has prohibited Muslims from maintaining
friendly connections with their relatives and members of their clan who remained in
Mecca instead of emigrating to Medina. al-Qurtub1'®* adds that the Muslims are not

156 az-Zamahsari, Kassaf W, 19: in kuntum mu minina ya 'ni anna qadiyyata l-imani s-
sahihi alla yahsa I-mu’minu illa Rabbahu wa-la yubalt biman siwahu.

157 at-Tabarst, Magma " al-bayan \/, 19: in kuntum mu 'minina al-ma 'na la tahSihum wa-
la-tatruki gitalahum hawfan ‘ala anfusikum minhum fa-innahu subkanuhu ahaqqu an tahafi
‘igabahu fi tarki amrihi bi-qitalihim in kuntum musaddigina bi- ‘igabi Allahi wa-tawabihi ay
in kuntum mu 'minina fa-hasiyatu Allahi ahaqqu bikum min hasiyata gayrihi.

158 al-Baydawi, Anwar at-tanzil |, 74: a-tatrukiina gitalahum hasiyata an yanalakum
makrithun minhum ... in kuntum mu 'minina fa-inna qadiyyata |-imani an la yuhsa illa minhu.

159 Abii Hayyan, al-Bahr al-muhiy X1, 212: in kuntum mu’minina ay kamili I-imani li-
annahum kanii mu 'minina wa-qala z-Zamahsari ya ‘ni anna qadiyyata |-imani s-sahithi an la
yahsa l-mu’minu illa rabbahu wa-1a yubalt biman siwahu.

160 as-Sa‘di, Taysir X, 376: wWa-kullu hada hartun wa-inhadun li-l-mu’minina ‘ala
qitalihim.

161 Tbn “Agur, Tahrir X, 134: wa-gi’a bi-s-Sarti l-muta'alliqi bi-l-musatagbali ma'a
annahu la Sakka fihi li-qasdi itarati hammatihimi d-diniyyati fa-yubarhini ‘ala annahum
mu 'mintna haqqan yuqaddimina hasiyata Allahi ‘ald hasiyati n-nasi.

162 Jones: O you who believe, do not take your fathers and your brothers as friends if they
prefer unbelief to belief. Those of you who take them for friends — those are the wrong-doers.

163 at-Tabari, Gami* al-bayan X\, 384: wa-qila inna dalika nazala nahyan mina Allahi -
mu’minina ‘an muwalati aqriba thimi lladina lam yuhagiria min ardi $-Sirki ila dari I-islami.

164 al-Qurtubt, Gami X, 139: ay 1a tuti ‘whum wa-1a tahUssihum.



74 TAMAS IVANYI

allowed to obey them, (as the ancient tribal custom of honouring family ties would
require). Abii Hayyan!® suggests that the conditional is regarding those relatives of
the Muslims who became renegades by remaining in Mecca, with whom friendly
connections are prohibited by God. Ibn “Astir'®® mentions that this @ya serves as a
warning to Muslims to stay away from their pagan relatives.

All of the above-mentioned commentaries agree that some or many of the near
relatives mentioned in the gya preferred infidelity to belief, indicating that the
presupposition of the conditional is positive.

31. al-Qur’an 1X. at-Tawba 24.

qul in kana aba’ukum wa-abna ‘ukum wa-ihwanukum wa-azwagukum wa-

‘aSiratukum wa-amwalun igtaraftumitha wa-tigaratun tahSawna kasadaha wa-

masakinu tardawnahd ahabba ilaykum mina Allahi wa-Rasilihi wa-gihadin fi
sabilihi fa-tarabbasii hatta ya tiya Allahu bi-amrihi wa-Allahu la yahdr I-gawma [-

fasiqina®®’

at-TabarT'®® states that the lengthy protasis (Sarf) of the conditional sentence in the
aya applies to those who remained in Mecca, failing to emigrate to Medina, making
it a factual statement rather than a mere supposition. Ibn ‘Atiyya'®® holds the opinion
that this dya aims to encourage Muslims to leave Mecca and move to Medina. al-
Qurtubi!’® shares the same view, stating that when the Prophet ordered Muslims to
leave Mecca for the higra some neglected to follow the order. Ibn Katir'’! mentions
that God commanded Muslims distance themselves and separate from infidels, even

165 Abii Hayyan, al-Bahr al-muhit V, 390: fa-yakiinu lahum taba ‘an fi sukna biladi I-kufri.
nazalat fi t-tis'ati lladina rtaddi wa-lahiqu bi-Makkata fa-naha Allahu I-mu’minina ‘an
muwalatihim.

166 Tbn “Asir, Takrir X, 153: hadira Allahu I-mu minina min muwalati mani stahabbii I-
kufra ‘ala I-tmani.

167 Jones: Say, ‘If your fathers, your sons, your brothers, your wives and your tribe, and
wealth you have acquired, and commerce you fear will slacken, and dwellings you approve
of are dearer to you than God and His messenger and striving in His way, wait till God brings
His command. God does not guide the people who are reprobates.’

168 at-Tabari, Gami' al-bayan X, 384: yagqiilu li-nabiyyihi Muhammadin qul ya
Mukammadu li-I-mutakallifina ‘ani [-higrati ila dari I-islami [-muqimina bi-dari $-Sirki in
kana I-mugamu ma'a aba’ikum wa-abna ikum wa-ihwanikum ... Allahu la ywaffiqu li-1-hayri
I-harigina an ta'atihi wa-fi ma ‘siyatihi.

169 Tbn “Atiyya, Mukarrar 11, 18: hadihi |-ayatu tugawwi madhaba man ra’a anna hadihi
wa-llati gablahd innama maqsiduhd I-haddu ‘ala I-higrati.

170 a]-Qurtubi, Gami ‘X, 140: lamma amara Rasilu Allahi bi-\-higrati min Makkata ila I-
Madinati ... minhum man tasara'a li-dalika wa-minhum man aba an yuhagira.

1 |bn Katir, Tafsir 868: amara ta'ala bi-mubayanati I-kuffari bihi wa-in kanii aba’a aw
abnd’a wa-naha ‘an muwalatihim ida stahabbi ay ihtara I-kufra ‘ald I-imani.
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if they were close relatives of the believers. Ibn ‘Asir!’”? explains that it became
necessary to choose between the attachment (mahabba) to such (infidel) individuals
and attachment to God and the Prophet. Accordingly, the conditional is presupposed
to be a positive statement.

32. al-Qur’an IX. at-Tawba 28.

ya ayyuhd lladina amanii innama -musrikiina nagasun fa-la yaqrabii [-masgida
l-harama ba 'da ‘amihim hada wa-in hiftum “aylatan fa-sawfa yugnikumu Allahu

min fadlihi in $a’a inna Allaha ‘alimun hakimun™

at-Tabar1*’* and Ibn “Atiyya'’ offer the same explanation: ‘if you fear’ (in hiftum)
means ‘since you fear’ (id hiftum), indicating that the absence of non-Muslims causes
financial harm. al-Hazin!'® provides a detailed account of why this d@ya was revealed
to the believers. The essence of it is that the people of Mecca genuinely feared
poverty due to the prohibition of pagans entering the holy district (haram), thus

172 Ibn *Asr, Tahrir X, 153: wa-gu ‘ila t-tafdila fi I-mahabbati bayna hadihi l-asnafi wa-
bayna mahabbati Allahi wa-Rasilihi wa-\-gihadi li-anna tafdila mahabbati Allahi wa-
Rasulihi wa-1-gihadi yagibu l-inqita ‘a ‘an hadihi l-asnafi.

173 Jones (21st ¢.): “O you who believe, the polytheists are unclean. Let them not approach
the Sacred Mosque after this year of theirs. If you fear poverty, God will give you sufficiency
from His bounty, if He wishes. God is Knowing and Wise.” Sale (18th c.): “O true believers,
verily the idolaters are unclean; let them not therefore come near unto the holy temple after
this year. And if ye fear want, (by the cutting off trade and communication with them), God
will enrich you of his abundance, if he pleaseth; for God is knowing and wise.” Kazimirsky
(19th c.) “0 croyants ! ceux qui associent (d'autres divinités & Dieu) sont immondes ; cette
année expirée, ils ne doivent point s'approcher de l'oratoire sacré. Si vous craignez
I'indigence, (A cause des pertes que vous éprouverez en cessant des relations de commerce
avec ceux qui viennent a la Mecque.) Dieu vous rendra riches par les trésors de sa grace. Il
est sage et savant.” NB.: I quoted three translations of this aya, since the I disagree with the
modern (20th—21st c.) the meaningless but widespread verbatim translation of the expression
ba 'da ‘amihim hada (that is, this higri year, 9). In the previous two centuries it was translated
according to its real meaning. All the commentators agree with the two earlier translations.

174 at-Tabari, Gami* al-bayan X|, 399-400: dukira ‘an ‘Amri b. Fa’idin annahu kana
ta’awwala qawlahu wa-in hiftum ‘alayhi bi-ma 'na wa-id hiftum wa-yagqilu kana I-qawmu
qad hafi wa-dalika nahwa qawli 1-qa’ilin li-abihi in kunta abi fa-akrimni bi-ma 'na id kunta
abi.

175 Tbn “Atiyya, Mukarram 111, 21: wa-in hiftum ‘alayhi gala "Amru b. Fa'idin al-ma 'na
wa-id hiftum.

16 al-Hazin, Lubab at-ta’wil I, 349: in hiftum ‘aylatan ya 'ni fagran wa-fagatan wa-
dalika anna ahla Makkata ma ‘ayisuhum mina t-tigarat wa-kana l-musrikina yaglabiina ila
Makkata ¢-ta ‘ama wa-yattagirina fa-lamma muni ‘u min duhili I-harama hafa ahlu Makkata
mina |-faqri wa-diqi I-ma‘asi fa-dakarii dalika li-Rasili Allahi fa-anzala Allahu (tilka I-
ayata).
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preventing Meccans from receiving the food they used to bring. Ibn ‘Agibal’’ adds
that God indeed fulfilled his promise to compensate the Muslims for their losses.

This refers to the positive presupposition of the conditional, since the Muslims did
fear, and they incurred actual losses due to the prohibition of non-Muslims from
entering Mecca from that year onward.

33. al-Qur’an IX. at-Tawba 65.

wa-la-in sa’altahum la-yaqiilunna innama kunna nahiidu wa-nal ‘abu qul a-bi-
Allahi wa-ayatihi wa-Rasilihi kuntum tastahzi’iina.*™

at-TabarT'"® quotes a hadit of Qatada, stating that while the Prophet was en route to
attack Tabiik some hypocrites had mocked him. Upon learning of this (from God),
the Prophet inquired about it, and they claimed they had only been playing, not
seriously mocking. Similarly, az-Zamah3ari*® recounts the same story but with a
slightly different response from the hypocrites: ‘“We only wanted to relieve the
fatigue of the journey’. Ibn “Agiba’®! also repeats the same story.

From these and similar narratives recounted by the companions of the Prophet, it
is evident that the true meaning of the conditional particle is ‘whenever’, referring
to events that actually occurred, rather than merely a supposition.

34. al-Qur’an 1X. at-Tawba 129.

fa-in tawallaw fa-qul hasbiya Allahu la ilaha illd huwa ‘alayhi tawakkaltu wa-
huwa rabbu [- ‘arsi I- ‘azimi*®?

U7 Tbn “Agiba, al-Bahr al-madid, |1, 372: wa-in hiftum ‘aylatan bi-sababi man'i I-
musrikina mina |-harami wa-kana yaglibana laha t-ta'ama fa-hafa n-nasu qillata I-qiti
Minha ida nqata‘a I-musrikina ‘anhum fa-wa ‘adahumu Allahu bi-1-gina ... fa-qad angaza
wa 'dahu.

178 Jones: If you ask them, they will say, ‘We were only plunging and playing.” Say, ‘Were
you mocking God and His messenger and His signs?

179 at-Tabari, Gami " al-bayan X, 544-545: bayna Rasilu Allahi yasiru fi gazwatihi ila
Tabiika wa-bayna yadayhi nasun mina l-munafigina qalii a-yargi hada r-ragulu an yaftaha
Qusira §-Sami wa-hUsiinaha hayhata hayhata. fa-atla‘'a Allahu Nabiyyahu ‘ala dalika ...fa-
atahumu n-Nabiyyu fa-qala qultum kada quitum kada qali ya Nabiyyu wa-Allahi innama
kunna nahiidu wa-nal ‘abu fa-anzala Allahu ma tasma ‘iina.

180 az-Zamahsari, Kassaf W11, 63-63: ya Nabiyya Allahi la wa-Allahi ma kunnd fi Say’in
min amrika wa-1a min amri ashabika walakin kunna fi Say’in mimma yahidu fihi r-rakbu li-
yuqgsira ba 'dund ‘ald ba ‘di s-safari.

181 Ibn “Agiba, al-Bakr al-madid, |1, 401: la-in sa’altahum ‘ani stihza ihim la-yagialunna
innama kunnd nahiudu wa-nal'abu fima baynand. Then he continues verbatim with the
explanation of az-Zamahsari.

182 Jones: If they turn away, say, ‘God is sufficient for me. There is no God but Him. I put
my trust in Him — He is the Lord of the mighty throne.’
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The aya, according to the tafsirs, pertains to the hypocrites, pagans, and Jews of
Medina, as well as the Arabian tribes who did not support the Muslims in their fight
against the Meccans and did not acknowledge Muhammad as the prophet of God.

at-Tabar1'®® states that the unbelievers have turned away from God and His
Prophet. Fahr ad-Din ar-Razi*® echoes the same sentiment regarding the unbelievers
but adds that the Prophet did not feel sorry because God had provided him with
sufficient support in his fight against his enemies. Ibn ‘Atiyya'® and Ibn ‘Agiba'®,
following his lead, emphasise that the Prophet did not need the help of those who
turned away from him, as God provided him with enough support in his fights. This
implies that they did indeed turn away.

35. al-Qur’an XVII. al-Isra’ 8.

‘asa rabbukum an yarhamakum wa-in ‘udtum ‘“udna wa-ga ‘alna gahannama li-
|-kafirina hasiran®®

at-Tabar1*®: They had returned to sin, so God also returned to punishment and
inflicted His angry on them. Ibn * Abbas said: They had returned; therefore, God gave
power to the believers over them. al-Maturidi*®® quotes the divine decree in aya

183 at-Tabari, Gami " al-bayan X, 100: fa-adbarii ‘anka wa-lam yagbalii ma ataytahum

bihi mina n-nasihati fi Allahi ... ya 'ni l-kuffaru tawallaw ‘an Rasili Allahi.

18 Fahr ad-Din ar-Razi, Mafatih XV, 243: amma gawluhu fa-in tawallaw yuridu I-
musrikina wa-l-mundfiqin tumma qila tawallaw ay a ‘radii ‘anka wa-qila tawallaw ‘an ta‘ati
Allahi ta‘ala wa-tasdiqi r-Rasili ...wa-qila ... tawallaw ‘an nasratika fi I-gihadi wa- lam
anna l-magsida min hadihi |-ayati bayanu anna [-kuffara law a 'radii wa-lam yagbali hadihi
t-takalifa (5-Saqqata I-madkiirata fi hadihi s-sarati) lam yadhul fi qalbi r-Rasuli huznun wa-
la asafun li-anna Allaha hasbahu wa-kafihi fi nasrihi ‘ald I-a'da’i.

185 Ibn “Atiyya, Mukarrar 11, 100: fa-in tawallaw ya Muhammadu ay a ‘radii ba ‘da hadihi
I-hali I-mutaqarrirati llatt mina Allahi ‘alayhim bihd fa-qul hasbiya Allahu.

186 Tbn ‘Agiba, al-Bakr al-madid, 11, 446: fa-in tawallaw ‘ani I-imani bika ba'da hadihi
I-halati I-masShiirati llati mina Allahi ‘alayhim biha fa-qul hasbiya Allahu ay kafint amrukum
fa-in qulta dalika fa-innahu yakfika $a nuhum wa-yu ‘inuka ‘alayhim..

187 Jones: Perhaps your Lord will have mercy on you ("if you repent’); but if you return
(“to sin”), We shall return ("to punishment’). And We have made Jahannam a prison for those
who are ungrateful. (‘Hell a "permanent” confinement for the disbelievers.’). (The additions
in parentheses are mine.)

188 at-Tabari, Gami' al-bayan XIV, 505: gala galla tand’'uhu lahum wa-in ‘udtum ya
ma 'Saru bani Isra’tla li-ma 'siyatt wa-hilafi amrt wa-qathi rusuli ‘udna ‘alaykum bi-1-qatli
wa-s-siba i wa-ihlali d-dalli wa-nsigarin bikum fa- 'adi fa- ‘ada Allahu ‘alayhim bi- ‘igabihi
wa-ihlali suptini bihim. 506: gala Ibn ‘Abbas: fa-'adu fa-sallaga Allahu ‘alayhim al-
mu ’'minina.

189 al-Maturidi, Ta 'wilat VI, 7.
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XVII. 4,*0 stating ‘twice you will cause corruption in the land’. Based on this
prediction, he asserts that the Israelites indeed returned to their sins. He also adds
that Muhammad knew the contents of their Book (the Torah) without having direct
knowledge of the Book itself. al-Makki'®! expresses the same, but in another Aadiz,
he mentions that God empowered three Persian kings over them (the Israelites). al-
Qurtub1*®? gives the same meaning of the conditional in reference to the hadit of
Qatada. al-QusayrT* also confirms their sinfulness.

This indicates that both the protasis and the apodosis of the conditional sentence
have positive presuppositions, as the events, which may seem hypothetical, did
indeed occur.

36. al-Qur’an XXXIII. al-Ahzab 28.

ya ayyuhd n-nabiyyu qul li-azwagika in kuntunna turidna [-hayata d-dunya wa-
zinataha fa-ta 'alayna wa-umatti ‘kunna wa-usarrihkunna sarahan gamilan'®*

According to at-TabarT'® the cause of this aya was definitely revealed because of
something “A’isa had said to the Prophet — either she demanded more provision of
food or clothes (nafaga), or she had said something against one of the other wives
out of jealousy. He also mentions that, according to some unnamed hadits, the cause
of the revelation was that the wives of the Prophet had desired more worldly goods.
al-Mawardi*®® says that the commentators differ in their opinions regarding the
object of the choice offered by the Prophet to his wives. Some said that the choice
was between the enjoyments of this transient world, while others maintained that the

190 al-Qur’an XVI. al-Isra’ 4: wa-qadayna ila Bant Isrd ila fi I-Kitabi la-tufsidunna fi I-
ardi marratayni.

191 al-Makki, Hidaya VI, 4150: gala Ibn ‘Abbas ‘adi fa-'ada tumma ‘adi fa-'ada fa-
sallafa Allahu ‘alayhim al-mu’minina wa-‘anhu ‘adi wa-sallata Allahu ‘alayhim
Mukammadan yu ‘tina I-gizyata ‘an yadin wa-hum sagirina.

192 al-Qurtubt, Gami* X, 32: in ‘udtum ‘udna qala Qatadatu fa-'adi fa-ba ‘ata Allahu
‘alayhim Muhammadan fa-hum yu 'tiuna I-gizyata bi-s-sagari.

193 al-Qusayri, Laga 'if I, 337: ay in ‘udtum ild z-zallati "udnd ila I- ‘uqibati ... wa-yuqalu
in ‘udtum ila naqdi |- ‘ahdi ‘udna ila tasdidi I-‘adabi ... fa-"adi.

19 Jones: O Prophet, say to your wives, ‘If you want the life of this world and its
ornament, come. | shall make provision for you and release you fairly.

195 at-Tabari, Gami ' al-bayan XIX, 84: dukira anna hadihi \-ayatu nazalat ‘alda Rasiili
Allahi min agli anna ‘A’iSata sa’alat Rasiila Allahi $ay’an min ‘aradi d-dunya imma
ziyadatan fi n-nafaqati aw gayra dalika ... wa-qila kana sababu dalika gayratan kanat
‘A’isatu garatha.

196 al-Mawardi, Nukat 1V, 394: wa-jptalafa ahlu t-ta'wili fi tahyirihi lahunna ‘ald
qawlayni akaduhuma hayyarahunna bayna -htiyari d-dunya ... wa-htiyari [-ahirati wa-lam
Yuhayyirhunna fi t-talagi. at-tani annahu hayyarahunna bayna t-talagi awi I-maqami
ma ‘ahu.
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choice was about the divorce or remaining his wives. Ibn ‘Arabi'®’ suggests that in
this dya, God obliged the Prophet (qul) to offer a choice (tahayyur)*®® to his wives
between divorce and maintaining the marriage. Ibn ‘A3tr'® believed that the cause
of revelation was not only ‘A’iSa’s improper behaviour, but that all the other wives
also desired a greater share of the goods that God had bestowed upon His Prophet.

Therefore, the presupposition of the protasis (Sarf) of the conditional is positive,
but not that of the apodosis (gawab), as the wives did not desire to be divorced by
the Prophet.

37. al-Qur’an XLVI. al-Ahgaf 10.

qul a-ra’aytum in kana min ‘indi Allahi wa-kafartum bihi wa-sahida sahidun
min bani Isra’tla ‘ala mitlihi fa-amana wa-stakbartum inna Allaha la yahdr [-
gqawma z-zalimina®®

at-Tabari?®! states that God ordered the Prophet to inform those pagans, who had
claimed that the Qur’an was mere sorcery, of the consequences of their disbelief if
it became evident that it was truly revealed by God. at-Tabarsi?*? shares the same
interpretation, adding that the meaning of in here is ‘since’. Fahr ad-Din ar-Razi?%
explains: The apodosis of the conditional sentence is suppressed. Its implication is
that if the protasis is true (in kana hada I-kitabu min ‘indi Allahi), and yet you deny

197 Ibn Arabi, Akkam 1, 557: in kuntunna turidna ... huwa Sart gawabuhu fa-ta 'alayna
... fa-"allaqa t-tahayyura ‘ala s-sarti. NB.: The author, a maliki qadr, then complements his
commentary with a notice on the validity of the divorce if it depends on a conditional
sentence, in contrast with some opinions of his age.

198 This Gya, called ayat at-tahyir, became later the legal basis (asl) of the tasyir divorce.

199 Ibn “Asdr, Tahrir XX, 314: ra’ayna wafrata ma afa’a Allahu ‘alayhi (an-nabi) mina
I-mali hasibna annahu yuwassi‘u fi l-infaqi fa-sara ba'duhunna yastakgzirnahu mina n-
nafagati.

200 Jones: Say, ‘Have you considered? If it is from God and you do not believe in it, and
a witness from the Children of Israel has testified to its like and has believed, and you are
haughty — God does not guide the people who do wrong.” Yusuf Ali: *Say: See ye? If (this
teaching) be from Allah, and ye reject it, and a witness from among the Children of Israel
testifies to its similarity (with earlier scripture), and has believed while ye are arrogant, (how
unjust ye are!) truly, Allah guides not a people unjust.’

201 at-Tabari, Gami" al-bayan XXI, 124: qul ya Muhammadu li-ha ula’i I-musrikina I-
qa’ilina li-hada 1-Qur’ani lamma ga’ahum hada sihrun mubinun a-ra’aytum ayyuhd I-
qawmu in kana hada I-Qur’anu min ‘indi Allahi’ anzalahu ‘alayya wa-kafartum antum bihi
yagqulu wa-kaddabtum antum bihi.

202 at-Tabarst, Magma * al-bayan |X, 108: a-ra’aytum ma ‘nahu ahbariini mada tagilina
in kana min ‘indi Allahi ay in kana hada I-Qur’anu min indi Allahi huwa anzalahu wa-hada
N-nabiyyu rasiuluhu wa-kafartum antum ayyuhd I-musrikiina bihi ... wa-Sahida Sahidun ‘ald
annahu min ‘indi Allahi.

203 Fahr ad-Din ar-Razi, Mafatih XXVIII, 9ff.
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its truthfulness (zumma kafartum bihi), you will face great trouble (la-kuntum
hasirina), since one knows from the Qur’an that it is truly the Book of God.”
The truth of the conditional is thus contingent upon a positive presupposition.

2.3 Double interpretation of the conditional phrase
38. al-Qur’an, V. al-A raf 70.

qali a-gi’'tana li-na 'buda Allaha wahdahu wa-nadara ma kana ya 'budu aba una
fa-tina bima ta ‘iduna in kunta mina s-sadigqia*

at-Tabar1?®: You (Hiid) came to us (the people of ‘Ad) threatening punishment from
God because we remained loyal to the religion of our forefathers, and you wanted us
to worship God alone. But where is this punishment? Bring to us then with what you
threatened us if you are of those who speak truthfully. an-Nasafi?®® provides a
detailed description of the stubbornness of the people of ‘Ad in clinging to the
religion of their ancestors. Therefore, when they sarcastically demanded the
promised punishment, they questioned the prophet truthfulness of the prophet Hid.
Abii Hayyan?" also suggests that they doubted his truthfulness, despite the fact that
he spoke the truth according to the Qur ’an — thus, there is a twofold presupposition.
Ibn ‘Astr?® states: They continued their discourse with a conditional sentence,
testing Hiid’s ability to fulfil his promises, but their true intention was to expose his
inability to do so, revealing their lack of belief in his sincerity.

204 Jones: They said, ‘Have you come to us that we should serve God alone and forsake

what our forefathers used to serve? Then bring us what you promise us, if you are one of
those who tell the truth.’

205 gt-Tabari, Gami " al-bayan X, 279: qalat ‘Adun li-Hiidin a-gi tand tatawa "‘adund bi-
I- ‘igabi mina Allahi ‘ala ma nahnu ‘alayhi mina d-dini kay na 'buda Allaha wahdahu wa-
nadina lahu bi-t-ta ‘ati halisan Wa-nahgura ‘'ibadata I-alihati wa-l-asnami llati kana aba 'una
ya 'budiinahu wa-natabarra’a minhd fa-lasnda fa 'ili dalika wa-1a muttabi tka ‘ald ma tad ‘una
ilayhi fa- ‘tina bima ta ‘idund mina I- 'igabi wa-l- ‘adabi ‘ala tarkina ihlasa t-tawhidi li-Allahi
wa- ibadatind ma na ‘budu min dinihi [-awtani in kunta min ahli s-sidqi ‘ala ma taqilu wa-
ta ‘idu.

206 an-Nasafi, Madarik at-tanzil |, 579: ankarii wa-stab ‘adii tisasa Allaha wahdahu bi-
I- ibadati wa-tarka dini I-aba’i fi ttihadi 1-asnama Suraka’an ma‘ahu hubban lima nasa’ii
‘alayhi fa-tina bimd ta ‘iduna mina I- 'adabi in kunta mina s-sadiqina anna l- 'adaba nazilun
bina. Cf. Ton Sah al-Hindi, Ik/il 111, 428.

207 Abii Hayyan, al-Bahr al-muhiz, V, 89: fa-lamma kanit ya ‘tagidiina kawnahu kadiban
qalii fa’'tind bima ta ‘idund in kunta mina s-sadigina.

208 Ibn *Agiir, Takrir VIIb, 209: wa- ‘agqabii kalamahum bi-§-sarti fa-galii in kunta mina
s-sadigina stigsa’an li-maqdaratihi qasdan minhum li-izhari ‘agzihi ‘ani I-ityani bi-1- 'adabi
fa-la yasa ‘uhu illa I-i tirafa bi-annahu kadibun wa-gawabu §-Sarti mahdiifun dalla ‘alayhi
ma qablahu taqdivuhu atayta bihi wa-illa fa-lasta bi-sadigin.
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The beginning of the subsequent a@ya sheds light on the positive nature of the
presupposition of the conditional sentence in aya VIL.70; gala qad waqa " ‘alaykum
min rabbikum rigsun wa-gadabun (VII. 71).2°

39. al-Qur’an, V. al-A raf 77.

fa- ‘aqari n-naqata wa-"ataw ‘an amri rabbihim wa-qalii ya Salihu "tind bima
ta 'iduna in kunta mina l-mursalia?'°

at-Tabari?!! explains that the infidels challenged the prophet Salih to bring forth the
promised punishment as proof of his legitimacy as God’s messenger. Meaning that
if he could not do so, they would not consider him a prophet. Abii Hayyan?*? also
asserts that they rejected his (Salih’s) status as a prophet sent by (mursal) God, thus
presupposing the answer to the following conditional as false. Ibn ‘Asar?*® says that
the messengers of God have consistently faced rejection and denial of their
prophethood by the unbelievers. He emphasises that while God will indeed punish
those who reject the truth of His messengers, His anger and punishment may come
upon them at any time He desires. This serves as the answer to the question implicit
in the conditional: Yes, Salih was truly a prophet.

In this conditional phrase, as in several other cases, there are two contradictory
presuppositions: those of the unbeliever speakers and the text of the Qur’an. The
unbelievers presumed that Salih had not been sent by God. However, the answer to
this belief is provided in the next aya — the presupposition being that the prophet

209 Jones: He said, ‘Abomination and anger from your Lord have fallen on you (i.e., the
people of ‘Ad).

210 Jones: So they hamstrung the she-camel and turned with disdain from their Lord’s
command; and they said, ‘O — Salih, bring us what you promise us, if you are one of those
who have been sent.’

21 at-Tabari, Gami ' al-bayan X, 302: yaqiliina ... in kunta li-Allahi rasiilan ilayna fa-
inna Allaha yansuru rusulahu ‘ald@ a 'da’ihi fa-aggil dalika lahum kama sta ‘galithu.

212 Abii Hayyan, al-Bahr al-mubhit, V, 96: i 'tina bima ta idund ay mina I- ‘adabi li-annahu
kana sabaqa minhu wa-la tamussitha bi-sii’in fa-ya ’hudukum ‘adabun alimun fa-sta ‘galii ma
wa ‘adahum bihi min dalika id kani mukaddabina lahu fi I-ihbari bi-dalika I-wa 'di wa-bi-
gayrihi wa-li-dalika ‘allagithu bima hum bihi kafirina wa-huwa kawnuhu mina l-mursalina.

213 Tbn “Asiir, Takrir VIN/b, 226: wa-qad faradii kawnahu min al-mursalina bi-harfi in
ad-dalli ‘ala s-Sakki fi husali $-Sarti @y in kunta mina r-rusuli ‘ani Allahi fal-muradi bi-1-
mursalina man sadaga ‘alayhi hada I-laqabu wa-ha ula’i li-gahlihim bi-haqiqati tasarrufi
Allahi ta'ala wa-hikmatihi yahsabina anna tasarrufati Allahi ka-tasarrufati I-halqi fa-ida
arsala rasilan wa-lam yusaddighu |-mursalu ilayhim gadiba Allahu wa-ndafa 'a ila inzali I-
‘igabi ilayhim wa-la ya 'lamina anna Allaha yumhilu z-zalimina tumma ya huduhum matda
§a’a.
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Salih was indeed sent by God, since his threat was carried out, as stated in a/-Qur ‘an,
VIL. al-4 raf 78: fa-ahadathumu r-ragfatu fa-asbahi fi darihim gatimina.*'*

40. al-Qur’an XX1 al-Anbiya’ 38.
wa-yaqiilina mata hada I-wa ‘du in kuntum sadiqina®™®

at-Tabar1®® says that the unbelievers call not only the Prophet, but also all the
believers for the fulfilment of their threats. Ibn ‘Atiyya?'’ adds that the believers had
also continuously been threatened by the pagans with God’s punishment, which is
why they included them in their call for its fulfilment. Ibn “ Astir?® states that the aya
contains a rhetorical figure called magaz mursal (‘incomplete metaphor’), the
meaning of which is that the pagans held the Prophet and the believers accountable
for the punishment not taking place, which can only be inflicted by God.

The conditional has a twofold presupposition: The unbelievers held that the
Prophet and the believers had not spoken the truth. However, the Qur’an states the
opposite, as the previous @ya says that God will show them (the pagans) His signs,
but without haste: al-Qur’an XXI. al-Anbiya’ 37: sa-uwarritkum ayati fa-la
tasta 'gilini.?*°
41. al-Qur’an XLVI. al-Ahgaf22.

qalii a-gi tana li-ta fikand 'an alihatind fa- tina bima ta 'idund in kunta min as-
sadigina??

214 Jones: So the earthquake seized them, and in the morning they were prostrate in their
dwelling-place.

215 Jones: And they say, ‘When is this promise to be, if you tell the truth?’

216 gt-Tabari, Gami' al-bayan XV, 276: yagilu ta‘ala dikruhu wa-yagilu ha'uld’i I-
musta ‘gilina rabbahum bi-l1-ayati wa-1-"adabi li-Muhammadin mata hada l-wa ‘du yaqiilu
mata yagi'una hada lladr ta'idund mina I-"adabi in kuntum sadiqina fima ta ‘'idiinanda bihi
min dalika ... ka-annahum qalii dalika li-Rasuli Allahi wa-i-1-mu’minina bihi.

27 Tbn ‘Atiyya, Muharrar 1V, 83: wa-ka-anna stifhamahum ‘ala gihati I-haz’i wa-t-
takdibi wa-qawluhu in kuntum sadigina yuridina Muhammadan wa-man amana bihi li-anna
|-mu ’minina kanii yatawa "‘adiunahum 'ald lisani §-Sar 'i.

28 Tbn ‘Asir, Takrir XV, 69: istithamuhum\ sta‘'malithu fi t-tahakkumi magazan
mursalan bi-qarinati kuntum sadigina li-anna |-musrikina kani miiginina bi- ‘adami husili
I-wa 'di I-murddu bi-1-wa 'di ma tawa *‘adahum bihi I-Qur’anu min nasri rasulihi wa-sti’sali
mu ‘adinithi wa-ila hada I-ayatu wa-naziruha.

219 Jones: | shall show you My signs, but do not ask Me to make haste.

220 Jones: They said, ‘Have you come to tell lies to turn us from our gods? Brings us what
you promise us, if you are one of those who speak the truth.’
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al-Maturidi??! states that the unbelievers considered Hiid to be a liar, mocking him
that he had not spoken the truth, because the threats he had made were not fulfilled.
az-ZamahSari??? completes the conditional phrase with ‘if you are truthful in your
promise’. Ibn ‘Asir?? says the unbelievers were convinced that the prophet Hid had
not spoken the truth, as the promised punishment had not befallen them. However,
according to the commentary, the Prophet did speak the truth, even though the timing
of the punishment might not necessarily be immediate.

Therefore, the conditional phrase in this @ya can be interpreted as having a double
reference: from the perspective of the unbelievers, it carries a negative presupposi-
tion, while from the viewpoint of the commentators, its presupposition is positive.

2.4 The apodosis has a negative presupposition
42. al-Qur’an VIL. al-A4 ‘raf 189-190.

189. huwa lladr halaqakum min nafsin wahidatin wa-ga ‘ala minhd zawgan li-
vaskuna ilayha fa-lamma tagassaha hamalat hamlan hafifan fa-marrat bihi fa-
lamma atqalat da ‘awa Allaha rabbahuma la-in ataytana salihan la-nakiinanna mina
§-3akirina??*

190. fa-lamma atahuma salihan ga ‘ala lahu Suraka’a fima atahuma fa-ta ‘ala
Allahu ‘amma yusrikiina®®®

220 al-Maturidi, Ta'wilat 1X, 252: in kunta mina s-sadigina kanii yaqilina dalika
stihza’an bihi minhum wa-lam yazali |-kafaratu yas’alina wa-yasta 'giliuna [-‘adaba lladt
kanii yi ‘adina stihza’an minhum wa-takdiban bima yi 'adina.

222 az-Zamahsari, Kassaf'V, 503: in kunta sadigan fi wa 'dika.

223 Tbn “Asir, Tahrir XXVI, 46: gawabun ‘an gawlihi an 1a ta 'budii illa Allaha wa-li-
dalika ga’a fi'lu qali mafsilan ‘ala tariqi I-muhawarati I-istithamu inkarun wa-l-magi’u
musta 'arun li-I-qasdi bi-talabi amrin ‘azimin wa-hada l-inkaru ta ‘ridun bi-t-takdibi fa-li-
dalika fara'a ‘alayhi fa- tina bima ta ‘idund in kunta mina s-sadigina wa-sarrahi bi-takdibihi
bi-tariqi I-mafhami. ... ay fa-in lam tati bihi fa-ma anta bi-sadigin fthi. XXVI, 47: wa-I-
ma‘na tina bi-lI-'adabi lladr ta'idund bihi ... wa-arddi tina bihi [-ana li-anna I-magqama
maqamu takdibin bi-anna ‘ibadata alihatihim tagurru lahumu I- ‘adaba.

224 Jones: 189. [It is] He who created you from a single soul, from whom He made his
spouse, that he might dwell with her. Then when he covered her, she bore a light burden and
passed by with it; but when it became heavy, the two of them cried out to God, their Lord,
saying, ‘If you give us a righteous [son], we shall be grateful.’

225 Jones: 190. But after He had given them a righteous [son], they associated others with
Him concerning that which He had given them. God is exalted high above anything that they
might associate with Him.
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at-Tabar1??® states that they prayed for a salik to be born, which could mean a son, a
righteous child, a human being (not animal), a healthy child, and so on. However,
when a healthy son was born, they forgot their promise to be grateful to God and
instead associated partners with God, giving their sons the names of Satan. az-
Zamahsari??’ also explains that their polytheism, except for Adam and Eve, became
evident when they named their sons ‘Abd al-‘Uzza,*Abd Manat (or: “Abd Manaf)
and‘Abd Sams, instead of ‘Abd ar-Rahman, ‘Abd ar-Rahim, and the like. al-
Baydaw1??® interprets the term salih as meaning a well-proportioned and straight-
bodied boy. He also adds that, despite this, they became polytheists. Ibn ‘Asur??
mentions that some commentators consider Adam not only the father of his own
children but also the father of all mankind. Despite the divine grace they received,
they became ungrateful to God and instead showed gratitude to their idols (asnam).

The protasis has a positive presupposition: God granted them a salil (in every
sense of the term) descendant, but the presupposition of the apodosis is negative,
since they did not show gratitude to God as they had promised.

43. al-Qur’an IX. at-Tawba 75.

wa-minhum man ‘ahada Alldhu la-in atana min fadlihi la-nusaddiqanna wa-la-
nakiinanna mina s-salihina *°

at-Tabar1®!: They were a type of hypocrites who, when they were given what they
asked for, withheld it as misers, remaining hypocrites (not true Muslims) and

226 at-Tabari, Gami' al-bayan X, 620-622: la-in ataytana salihan: wa-s-salah gad
yasmalu ma ‘aniya Katiratan gulaman bal huwa an yakina I-mawlidu baSaran aSfaqa an
yakina Say’an dina l-insani asfaqa an la yakiina insanan asfaqa an yakiina bahiman Sibhana
mitlana. 623: fa-lamma razagahuma Allahu waladan salihan kama sa’ala ga'ala lahu
Surakd’a fima atahuma wa-razaqahumda ga 'alda lahu Suraka’a fi I-ismi.

227 az-Zamahsari, Kassaf |, 541Ff: haytu gama ‘a I-fi la (yusrikiina) wa-Adamu wa-Hawa
bari’ani mina §-Sirki fa-ma ‘na isvakihim fima atahum Allahu tasmiyatuhum awladahum bi-
‘Abdi I-'Uzza wa-"Abdi Mandtin (aw: ‘Abdi Manafin) wa- 'Abdi Samsin wa-ma asbaha dalika
makana ‘Abdi r-Rahmani wa- 'Abdi r-Rahimi wa-waghin ahara.

28 al-Baydawi, Anwar at-tanzil |, 45: salihan ya'ni waladan sawiyyan qad saluka
badanuhu ga‘ald lahu Surakd’a ay ... sammithu ‘Abda |- 'Uzza wa- 'Abda Manafin ‘ala hadfi
I-mudafi wa-igamati I-mudafi ilayhi magamahu.

22 Tbn “Asar, Tahrir IX, 210: ga'ala katirun mina l-mufassirina n-nafsa l-wahidata
Adama wa-ba ‘du I-muhaqqiqina minhum ga ‘alii I-aba li-kulli wahidin. 214: kufranu ni ‘mati
dalika I-ga'ili (Allah) id Sakara liman lam yu ‘tihi (al-asnam) wa-kafara man a ‘tahu wa-
ihlafu I-wa 'di I-mu’akkadi. 215: ay ga‘ala lahu I-asnama Sirkan (aw Suraka’a).

230 Jones: Among them there are those who made a covenant with God: ‘If He gives us
some of His bounty, we shall make offerings and be among the righteous.’

21 at-Tabari, Gami' al-bayan X1, 583: ha’ula’i sinfun mina l-munafigina wa-lamma
atahum dalika bahili bihi fa-lamma bahili bi-dalika a'qabahum bi-dalika nifagan ila yawmi
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therefore will not receive forgiveness from God. az-ZamahSari?*? explains that the
aya refers to a certain Medinese Muslim who, out of miserliness, failed to give the
(obligatory) alms (zakdt). Abii Hayyan®® also affirms that although God granted him
what he desired, he did not contribute to the Muslim community. Ibn ‘Agiba?**
further elaborates on az-Zamahsari’s interpretation, adding that it involves a certain
Ta'laba, who said (in anger): This alm (sadaga) is similar to the poll-tax (gizya, i.e.,
burdensome, and mandatory). Ibn ‘Asiir?®® also recounts this narrative, stating that
thanks to God he had obtained a large sum in Syria, but he did not want to part with
even a small part of it.

The presupposition of both the protasis and the apodosis of the conditional in aya
IX. 75 is clarified in the next aya: al-Qur’an 1X. at-Tawba 76: fa-lamma atahum min
fadlihi bahilii bihi wa-tawallaw wa-hum mu ‘ridiina:>* This indicates that although
God had granted them what they requested, they still refused to believe in God and
His Prophet.

2.5 Conditional phrase interpreted by the next aya

44. al-Qur’an 11, al-Bagara 23.

wa-in kuntum fi raybin mimma nazzalnd ‘ala ‘abdina fa’tii bi-siratin min mitlihi
wa-d it Suhada’akum min diini Allahi in kuntum sadigina®®’

yalginahu laysa lahum minhu tawbatun wa-magfiratun wa-1la ‘afwun kama asaba Iblisa hina
mana 'ahu t-tawbata.

232 az-Zamahsari, Kassaf 111, 70-71: ruwiya anna Ta labatan qala ya Rasiila Allahi ud 'u
Allaha an yarzuqant malan ... qala la-in razaqant Allahu malan la-u ‘tiyanna kulla dr haqqgin
haqqahu fa-da 'a lahu fa-ttahada ganaman fa-namat hatta daqat biha I-Madinatu fa-nazala
wadiyan wa-nqata‘a ‘ani I-gama 'ati wa-1-gum ‘ati ... wa-Katura maluhu ... fa-ba 'ata Rasilu
Allahi musaddiqayni li- ‘ahdi s-sadaqati ... fa-sa’alahu (Ta 'labata) as-sadaqata fa-gala ma
hadihi illa uhtu |-gizyati

233 Abii Hayyan, al-Bakr al-muhir X1, 363: fi ragulin min bant ‘Amri bni Awfin kana lahu
malun bi-§-Sami fa-abta’a ‘anhu fa-guhida li-dalika guhdan Sadidan fa-halafa bi-Allahi la-
in atana min fadlihi ay min dalika I-mal la-usaddiganna minhu wa-la-asilanna fa-atahu fa-
lam yaf“al.

23 Tbn “Agiba, al-Bahr al-madid, 11, 401: fa-gala (Ta 'labatun) ma hadihi sadaqa ma
hadihi illa uptu |-gizyati.

235 Tbn “Asdr, Takrir X, 245: nazalat fi Ta 'labata bni Hatibin min al-mundfigina sa’ala
Rasiila Allahi an yad ‘'uwa lahu bi-sa ‘ati r-rizqi fa-da 'a lahu fa-atra itra’an kativan fa-lamma
ga’a I-musaddiqiuna li-yu ‘tiya zakatan imtana‘a min dalika.

236 Jones: Yet when He gave them some of His bounty, they were stingy with it, and
turned away, averse.

237 In Jones’ translation: “If you are in doubt about what We have sent down to Our
servant, then bring a sira like it, and call your witnesses apart from God, if you are truthful.”
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The next aya (1. 24) explicitly states that they (perhaps the hypocrites and the
Jews) cannot support their allegations:

fa-in lam taf*alt fa-lan taf ali fa-ttaqii n-nara llatt wugiiduha n-nasu wa-1-
higaratu u ‘iddat li-1-kafirina®®

Ibn “Atiyya®* informs us about two explanations of the final conditional phrase: One
of the commentators says that ‘if you are truthful’ relates to their doubts, while
another commentator thinks that their truthfulness depends on whether they are able
to contradict (Muhammad and the Qur’an) and whether they can make utterances
similar to the ayat of the Qur’an or not. The answer is given by the next aya (1l. 24):
They will not do that. Their inability to do so becomes more astonishing (abda ‘a) by
stimulating their efforts through this aya.”

an-Nisabiiri?* says roughly the same about the conditional phrase in kuntum
sadigina, adding a lengthy grammatical discussion about its implied protasis before
stating that they (the unbelievers) did not speak the truth (kadibina). Then he adds:
The particle in was used here only because it refers to the doubtful occurrence (Sakk)
of the conditional, while ida signifies a necessary occurrence (wugiib).

al-Maha’imi**! emphasises that they must not doubt the revelations of the Qur’an
since they contain pure and profound wisdom. According to al-Biga‘*?, those who
doubt must consider the perfection and inimitability of the ayat of the Qur’an if they
possess the power of mental perception, and they must cease to doubt their divine
origine.

Ibn ‘Asiir explains the preposition fi in the phrase in kuntum fi raybin as a sign of
their indeed being in doubt?* about the divine origin of the Prophet’s recitations.

238 Jones: And if you do not — and you will never be able to —, protect yourselves against
the Fire, whose fuel is men and stones, which has been prepared for the unbelievers.

239 Tbn *Atiyya, Mukarrar 1, 107: in kuntum sadigina ay fima quiltum mina r-raybi hada
qawlu ba'di |-mufassirina wa-qala gayruhu fima qultum min annakum taqdirina ‘ala I-
mu ‘aradati wa-yu’ayyidu hada I-qawla annahu qad haka ‘anhum fi ayatin ubra law nasa’u
la-quina mitla dalika. wa-qawluhu ta‘ala fa-in lam taf ali wa-lan taf"'alii (II. 24) itaratun
li-himamihim wa-tahrikun li-nufiisihim li-yakina ‘agzuhum ba'da dalika abda ‘a.

240 an-Nisabiiri, Tafsir |, 195: Wa-innama gi’a bi-in alladr li-5-Sakki ditna ida alladr li-1-
wugubi.

241 gl-Maha’imi, Tabsir |, 88: in kuntum fi raybin yusiru ila annahu la yanbagt an yurtaba
fihi li-kawnihi mahda I-pikmati I-baligati.

242 g|-Biqa‘1, Nazm ad-durar I, 159-160: wa-in kuntum min dawi I-basd’iri s-safiyati ...
‘alimtum bi-haqqiyyati hadihi l-ma ‘ani wa-galalati hadihi l-asalibi ... anna hada kalamr ...
wa-in kuntum fi raybin ayi §-Sakku muhizun bikum mina |-kitabi lladi quitu innahu la rayba
fihi.

23 Tbn “Asr, Tahrir |, 336: waghu Il-ityani bi-fi ad-dallati ‘ald z-zarfiyyati l-iSaratu ila
annahum qad imtalakahumu r-rayb wa-ahata bihim ihatata z-zarfi bi-z-zurifi wa-sti ‘aratu ft
li-ma 'na I-mulabasati $a’i ‘atun fi kalami - ‘arabi ka-qawlihim huwa fi ni ‘'matin.
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This means that this conditional also carries an affirmative presupposition, indicating
that some of the so-called Arab hypocrites (munafigiina) and the Medinese Jews
challenged Muhammad’s words.?* The author then elucidates the meaning of sidq
as a ‘speech act (kalam) which is in accordance with reality’ and its counterpart kigdb
as a ‘speech act which is not in accordance with the reality’. Then he states that this
aya demonstrates the lack of truth in their assertions (rejecting the divine origin of
the Qur’anic ayas recited by the Prophet). According to al-Baydawi, sidg means ‘true
to nature, agreeing with the facts, reality’ — ‘but God has already disproved what the
hypocrites had said’.?*®

2.6 More than one conditional phrase in one aya
45. al-Qur’an 11. al-Bagara 94.

qul in kanat lakumu d-daru [-ahiratu ‘inda Allahi halisatan min diini n-nasi fa-
tamannii [-mawta in kuntum sadigina?*

at-TabarT says:?*’ If the Jews had truly desired to enter Paradise, which they claimed
had been exclusively designated for them by God, they would have wished for death
on the day it was commanded to them, and no Jew would have remained alive on the
earth. However, they did not wish to die, which proves the falsehood of their claims.
as-Suyiiti**® quotes a hadit of the Prophet to support his view that the conditionals in
the aya carry negative presuppositions: If they had been truthful, they would have
prayed for God to make them dead, but none of them did so except for Bariga, who

died immediately.

24 Tbn “Astir, Tahrir |, 341: in kuntum sadigina ... yagiilu sidquhum gayru muhtamali |-
wugqi ' wa-in kuntum sadigina fi anna I-Qur’ana kalamu basarin wa-annakum ataytum bi-
miglihi. This explanation can already be found in some early commentaries, e.g., al-Ahfas al-
Awsat, Ma ‘ani |, 402.

245 al-Baydawi, Anwar at-tanzil |, 66: as-sidqu I-ikbaru I-mutabiqu ... li-annahu Ta'ala
kaddaba |I-munafiqina.

246 Jones: Say, ‘If the last abode with God is yours alone, to the exclusion of [other
people], wish for death, if you speak the truth.’

247 at-Tabari, Gami' al-bayan \l, 267-272: gala Ibn ‘Abbas law tamannd l-yahiidu I-
mawta la-mati ... law tamannawhu yawma qala lahum dalika ma bagiya ‘ala zahri l-ardi
yahiudiyyun illa mata ... qul ya Muhammadu lahum ya 'ni I-yahiuda in kanat lakumu d-daru
I-ahiratu ‘inda Allahi ... fa-tamannawu |-mawta fa-lam yaf ali wa-dalik bi-annahum qgali
lan yadhula |I-gannata illa man kana Hiidan (al-Qur’an II. al-Bagara 111.) gali lana d-daru
I-ahiratu ‘inda Allahi min dini n-nasi ... min duni Muhammadin wa-ashabihi lladina
stahza’tum bihim wa-za ‘amtum anna l-haqqa fi aydikum.

28 as-Suyiitt, ad-Durr al-mangir |, 220: fa-gala lahum (al-yahiid) Rasiilu Alldhi in
kuntum fi maqalatikum sadigina fa-qili Alldhumma amitna fa-wa-\ladr nafst bi-yadihi la
vaqiluha ragulun minkum illa Bariga fa-mata makanahu.
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The next aya, al-Qur’an 1. al-Bagara 95,%*° helps in interpreting both conditional
sentences of the previous aya:

wa-lan yatamannawhu abadan bima waddamat aydzhim wa-All@hu ‘alim bi-z-
zalimina.

at-Tabar1?° says that aya II. 95 provides information from God about the Jews and
their aversion to death, contradicting their claim of desiring it. az-Zamahsari?>!
describes this revelation as a marvel (mu ‘giza), as it reveals the unknown future
(gayb). It also serves as evidence that the afterlife was not exclusively designated for
the Jews by God and that they were not truthful.
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Appendix 1.

The list of Qur’an commntators in order of their dates of death

Ibn “Abbas d. 687 al-Qurtub1 d. 1273
Mugahid d. 722 at-Tus1 d. 1274
Mugatil d. 767 an-Nasaft d. 1310
al-Farra’ d. 822 al-Baydawid. 1319
Abi ‘Ubayda d. 825 al-Hazin d. 1324
al-Abfas al-Awsat d. 830 as-Samnani d. 1336
az-Zaggag d. 922 Abii Hayyan d. 1344
at-Tabar1 d. 923 Ibn Qayyim al-Gawziyya d. 1350
Ibn Abi Zamanin d. 935 Ibn Katir d. 1373
al-Maturidi d. 944 al-Maha’im1 d. 1432
an-Nahhas d. 949 an-Nisabirt d. 1446
al-Makki d. 996 al-Mabhall1 d. 1460
at-Ta‘labi d. 1035 Ibn “Adil d. 1475
al-Bagawi d. 1041 or 1044 at-Ta‘alib1 d. 1479
al-Mawardi d. 1058 al-Biqa‘1d. 1480
al-Qusayri d. 1072 al-Igid. 1499
al-Wahidr d. 1075 as-Suyutt d. 1505
az-Zahrawi 1136 Ibn ‘Agiba d. 1809
az-ZamahSari d. 1143 al-Alast d. 1854

Ibn “Atiyya d. 1146 Ibn Sah al-Hindi d. 1914
Ibn “Arabi d. 1148 as-Sa‘did. 1957
at-Tabarsi d. 1153 Ibn “Asir d. 1973
Fahr ad-Din ar-Razi d. 1209 az-Zuhayli 2015
al-Kubra 1221
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Appendix 2.

The dayat of the Qur’an dealt with in the paper
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